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FOREWORD 


Values add meaning to life, set an objective and are a statement of one’s 
personality. There are many routes to value education. Departing from the usual, 
my colleagues Prof.V.K.Sunwani and Dr.B.K.Panda chartered the biographical 
path to capture the values from “lived experiences” of great men and women from 
the eastern part of our nation. Values from the lived experiences of these great 
people have been discerned to provide examples for emulation by young children. 

How does one protect his land ? How does one instill a sense of belongingness to it? 

How does one make his community feel proud ? Answers to such questions may be 
found in the lives of Tirot Sing, Gopinath Bordoloi and Jeebon Roy from the 
distant North East. The care and concern for the depressed has made Gopabandhu 
Das a synonym for such an action even today, or the patriotic fervour of 
Madhusudan Das who taught us to rise above regional boundaries. Mother 
Teresa’s love and care for the poor, the destitute and the dying teaches us to be in a 
state of service for the poorest and the forgotten, the least of the last. The lived 
experiences of Rama Devi are an example of how the love and care of a simple 
woman could strive for emancipation of women and awaken social consciousness to 
see all as human beings breaking artificially constructed barriei-s. To be proud of 
the class or group in which one is born, is the value enshrined in Birsa Munda and 
Laxman Nayak which has kept their communities from growing stronger day by 
day. The world gave a standing ovation to Swami Vivekananda for his conviction in 
the basic goodness of human beings and that without jealousy one can achieve great 
heights. The Bose Institute stands as a testimony not only to the perseverance of Sir 
J.CBose but for scientists all over the world to promote scientific temper and make 
science useful for the common man. As his name indicates, an ocean of compassion, 
Vidyasagar stands apart for his humility and erudition. Significant episodes from 
the lives of Rabindranath Tagore and Rajendra Prasad stand apart as rich sources 
for value reflection and action. 

I appreciate the efforts of Prof. V. K. Sunwani and Dr. B. K. Panda for initiating 
action for the analysis and discerning the values embedded in the biographies of 
these 14 great lives from this part of the country and formulate appropriate 
educational strategies with the support of internal and external experts. 1 sincerely 
thank Prof. C.H.K.Mishra, FroTC.^Rath, Frof.Pabitra Sarkar, Prof.S.K.Mohanty, 

Prof. Mohit Chakravorti, Prof. Khageswar Mohapatra, Dr.P.K Barua, and others 
for contributing to the development of this document since its inception. Besides 
the written version, value based biographies on the CD, audio and video, have been 
attempted on Rabindranath Tagore (in English) and Rajendra Prasad (in Hindi). It 
is our first attempt. Perhaps, we may now move on to the values embedded in the 
lives of lesser known unsung heroes. f 

11 ^ 
(M.A.Khader) I 
Principal ^ 
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INTRODUCTION 


This PAC programme, entitled “Search of Values in the Lives of Great Men’’ 
was suggested by the Principal, Prof. M. A. Khader with the objective of finding out 
cherished values of great men and women of the eastern region of our country. It would 
include some well known people and some others lesser known. Short value based 
biographies would be written They would highlight the values in the lives of these 
people. This programme on value education has relevance to the present times in the light 
of the National Curriculum Frame Work for School Education 2000 published by 
NCERT. Value Education finds a prominent place in this framework since it is felt that we 
may produce better citizens if they were given the right foundations in human values. The 
5 universal values covering intellectual, physical, emotional and spiritual have to be co¬ 
related with major objectives i.e. knowledge, skills, balance, vision and identity. The 
NCERT document also lays stress on education about religion so that we can build up a 
more peaceful India where people of all religions are treated with equal respect and there 
will be no discrimination on the grounds of religion. 

With this background this 2 year project started with an expert committee meeting 
convened from 4 to 6 December, 2001 which was attended by Prof. C.H.K Mishra, Prof. 
M A. Khader, Prof. C. S. Rath, Prof S. K. Mohanty, Mrs. B Goswami, Prof Pabitra 
Sarkar, Prof Mohit Chakraborty and faculty members of the Institute. In the 3 day 
meeting values were defined, discussed and pondered. Values are highly desirable in the 
make up of a person. They reflect one’s present attitude and judgment. The decision we 
take now will decide the kind of life we will live later. Values are therefore, the guiding 
principles of life and bring quality to life, add quality to life. Therefore, the expert group 
felt that by value education we would be inculcating a concern for the well being of others 
and thereby of our nation. In the meeting some other points were discussed such as 

1. Criteria for inclusion of names/biographies 

2. Guidelines for identifying values from short listed biographies. 

3. Action plan for writing instructional material. 



Criteria of selection of biographies 

(a) Regional (not subnational) 

(b) Not more than 2-3 per slate 

(c) No religious / party based heroes 

(d) Representing values stated m The National Curriculum I-ramcwork NCERl 
1986,2000. 

(e) Persons with written standard biographies published by approved publishcr.s. 

(f) Relevant to modern life and times 

Guidelines for identifying values from biographies 

(a) Text 

(b) List of values (National Curriculum Frame work) 

(c) Matching of text with values 

(d) Portions from published texts 

(e) Interesting incidents (which are value based) 

(f) Level of education for which it may be suitable 

(g) List of associated activities 

(h) Suggested reading 

Teacher’s manual 

(a) What to teach? 

(b) How to teach? 

(c) Whom to teach? 

(d) Where to teach? 

(e) When to teach? 

(f) How to evaluate? 

Instructional Material 

(a) Level wise ciassification 

(b) Projected/Non projected aids 

(c) Reading texts 

(d) Drama and other co-curricular activity guides 

(e) Debates/Declamation subjects lists 

(f) Classroom displays 
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LIFE AND VALUES 


Values arc seniimcnis, like love that involve mind, feeling and will which arc 
strong, deep and enduring They are like truth, reflections of rcahu that arc not obstructed 
by any kind of prejudice Values are attitudes that confer on human beings humanism and 
peace They shape the moral personality of an individual. They enhance the finer side of 
his/her potential. Values help us to live harmoniously and graciously with our fellow 
human beings. Values are concepts that conserve life, they foster peace and dignity, 
attitude, grace, beauty and delight. 

Good education is strongly linked with value education Such an education is a 
man making and character-building programme. It is the training of mind, body and soul 
It is the quest for those nobler aims that integrate culture and technology. It is the hunt for 
that goal which liberates man from fear, inertia, ignorance and superstition. 

One of the tenets of the National Curriculum Framework 2000 is to uphold and 
protect the sovereignty, unity and integrity of India, to value and preserve the rich 
heritage of our composite culture and to develop scientific temper and the spirit of inquiry 
and reform. Keeping this in view education for value development at primary and 
secondary level gains importance and suggests that every activity and interaction be 
examined from the viewpoint of value identification, inculcation and reinforcement using 
appropriate strategy In this context the lives of great heroes will develop self realization 
in the students which should form part of their development and manifestation of 
character. They will also learn from the ideals and writings of the heroes Such value 
inculcation will help towards realization for the right values for the society of the 21 
century Values culled from the lives and teachings of some National and Eastern region 
heroes can be spread through monographs and charts. Inculcation pf values from great 
men may also arrest the erosion of values. 
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The student community is at the crossroads of a media inflow A reiteration of 
basic values would be most relevant at the present time. No community should be alraid 
to follow a common path towards character building 

Value education should therefore, emphasize the need for introspcetion, 
understanding undesirable habits and their consequences, and inodcralion in life style 
Sharing and caring is an ideal way for involving youth in fulfilling their social. 
responsibilities. 

By analyzing the lives of great men and women, we ma\ be able to promote 
certain values in our students. The lives of these great people ma\ give us certain insights 
and ideals which may be practiced by the students in their day to day life. Thus they may 
help themselves and the society in building a better nation. 

The mam objectives of this whole programme w'lll be to cull out value-related 
messages from the lives of men and women of Eastern and North Eastern region of India 
We will try to match these messages with the values contained in the National Curriculum 
Framework 2000 Later some instructional material for use in schools will be developed. 

The tasks involved therefore consist of identification of values and development of 
materials. These will be operationalised through analysis of biographies and writings in a 
workshop mode involving national and regional level experts. Also participatory approach 
involving discussion and group work to identify the embedded values in identified persons 
may be beneficial 

Empowered thus by the analysis of the lives of great men and women of our 
country and region we may gain useful insights. At the same time the rich cultural 
heritage of our country will help education in gaming depth and stability. We can 
rediscover our heritage to tap the human potential of our students. This is because 
education is a social development with universal brotherhood as its primary goal. In the 
words of Swami Vivekananda, “The education which does not help the common mass of 
people to equip themselves for the struggle of life, which does not bring out strength of 
character, a spirit of philanthropy, and the courage of a lion- is it worth the name?” 
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In this 3 day meeting of experts in the field we tried to develop' 

1, A framework for analysis of biographies (about 10 - 15) for identification of values 

2. Prepare guidelines for value inculcation among students. 

3 Develop a format for the writing of instructional material. 

4. Identify writers from schools and colleges of the region who will develop 

instructional material tn a subsequent vuorkshop. 

Some of the values would be patriotism, humanism, scientific temper, love, 
guidance, tolerance of all kinds, respect for human beings and human life. It was felt that 
we can concentrate for the present, on the freedom struggle and identify -values 
communicated and cherished by the heroes and heroines of the Eastern and North Eastern 
region of India, While freedom struggle may be in the forefront, the biographies will 
attempt that the whole personality of the person can emerge from it brilliantly A major 
role has to be paid by the media, E T. and l.T in this fast developing world 

The committee suggested that all these dimensions may be taken care of m this 
project on value education. 

FINDINGS OF THE EXPERT COMMITTEE HELD FROM 4-6 DECE.MBER, 2001 
The NPE values have been reformulated in the following way, with these qualifications: 

1. Values can be individual, social, national, human and international, as values can 
relate to man’s place on the earth and in the universe. 

2 But values are not absolute or isolates. Values are relative, some times local and 
blend into each other For example, patriotism involves courage and dedication 
Episodes from great men’s lives may be found as a complex mixture of values, 
although one value may be more prominent than others, 

3 Values are expressed in speech, conduct and other behaviour which have various 
intents and effects; intellectual, societal, ethical, cultural, aesthetic, spiritual, 
religious and political However, the effects should also not be stressed in the text, 
while the nature of the value should. 

We can now list the values in the following manner: 
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Personal directed towards social values 
I lonesty 

Honesty in speech : Truthfulness, Honesty in efforts and behaviour Doing what 
has been promised, even at great sacrifice 

Courage, firmness in adversity, spirit of adventure and desire to do something challenging. 
Responsibility; Doing a task, with utmost dedication, to one's best abifity and efforts 
Scientific temper: Rationality of approach looking for rational explanation of events 

Humility in speech and behaviour, courtesy to others. 

Respect for elders without discrimination of caste, creed, culture or education. 

Kindness for the under privileged and young, intention of doing something for them. 

High ideals and desire to do something great . Enterprise, desire for success without 
compromising values. 

Ethical ‘ Desire of doing good and avoiding evil. It is also present in other values 

Health values: Cleanliness for personal physique and the environment 

Non-violent approach to conflict management, avoiding violence in deed or words, at 
least as a first step Self-control. 

National values cum social values 

Patriotism : Love and loyalty to the country and its symbols. Personal values of courage 
etc come into play here. Desire to serve the country and society. 

Leadership : Responsibility and desire for hard work are involved in this Discipline 
where it is called for. 

Desire to be useful to the society and nation 
International and Universal Values. 

Protection, preserv'ation and enrichment of the environment: local and global. Care for 
non-human, animals, plants and other objects 
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Protection of Human rights : Gender rights, children.s' rights, and rigliLs of those who 
arc deprived of them Equality of human nature in all its aspects gender, religion, caste, 
nationality, with the understanding that all humanity is one. 

The methodology 

As we have already mealioned, in the lives of great men. no episode is an example 
of a “pure’ and unmixed value but is a combination of many But one can detect a basic or - 
prominent value. This prominent value should be our guide in making source books of 
values, which, will be on separate values, to be useful as source books 

The committee also felt that there was a need to check the negative impact of the 
programmes and advertisements put forth by the audio visual and printed media as well as 
on hoardings and banners put on the roadside These performances and displays lend to 
erode the values we cherish and the committee doubled if the erosion can just be checked 
by a programme of value education The committee felt that two simultaneous efforts 
should be carried on value education on one side and some control on such programmes 
and displays on the other - should be exercised by parents and the government alike. New 
technology cannot however be neglected. Specific programmes of value education must 
also be on the audio and visual channel and be widely circulated 


Value is 

- a standard of behaviour 

both cognitive and affective 

- relative 

of various understanding, such as 

“ objective 

(a) ethical 

- intellectual (thought conceived and determined) 

(b) social 

- evolved by human experience 

(c) cultural 

- plural 

(d) aesthetic 

- obligation but not a compulsion 

(d) spiritual and religious 

- lived 

(e) political 

- multifaceted 

universal on common consent 

- product of societal conscience 
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Value is not 

a concept 
price 
sentiment 
utility/benefit 
subjective 
respect 
absolute 
ultimate 

Accordingly, a list of 14 people was drawn up whose lives would be analysed. 

They would serve as the guiding force to our students at the primary and at the secondary 


level. The names finally agreed upon were - 



1. 

Gopinath Bordoloi 

8. 

Birsa Munda 

2. 

Ishwarchandcra Vidyasagar 

9. 

Tirol Sing 

3. 

Jagdish Chandra Bose 

10. 

Jeebon Roy 

4. 

Rabindranath Tagore 

11 . 

Madhusudan Das 

5. 

Swami Vivekananda 

12 

Gopabandhu Das 

6. 

Mother Teresa 

13. 

Lakshman Nayak 

7. 

Rajendra Prasad 

14. 

Rama Devi 


A writing workshop was later convened from 4.3.2002 to 8.3 2002. 

Targets of the Workshop 

(i) Participants are to go through the biographies 

(ii) Identiiy/note/book-mark values in operation in the biographies. 

(lii) Identify core values of each biography. 

(iv) Consolidate portions supporting the identified core value 

(v) Pick out value based quotations from the biographies and messages of these great 
people. 



dogma, dictated 
learnt, but lived 
taught 
unifaceted 
singular 


8 



Points to Consider 

(i) ll Is possible to skim the biographical texts targeting core values We should 
consciously aim at identifying these items 

(ii) We may note the operation of one or more values at a particular point in the 
biography. 

(nr) A core value - one which is dominant in a hero's life and work- operating in the 
biography, may be identified. 

(iv) Portions reflecting the operation of this core value should be consolidated 

- Preferably in an interesting anecdotal fashion The long term goal of 
developing instructional material from these reports may be kept in mind. 
These will ideally contain quotes and anecdotes from the given material 

- It should form the basis of instructional material to be developed and 
integrated with various subjects 

(v) - Quotes from biographies, speeches and messages may be highlighted for use in 

the materials. 

Resource persons invited to the workshop from 4-8 March 2002 were from 
Visva Bharati Dr. N K. Das, Prof. Sitansu Ray, from Patna. Prof S.C Roy, from 
SCERT, Assam - Prof. P. K. Barua, from Eastern Regional Language Centre, 
Bhubaneswar - Ms. B. Devi. From Sishu Ananta Mahavidyalaya, Balipatna 
Dr. Debasis Panda, besides the faculty from the RIE including - Prof. M A Khader, 
Prof M. P. Sinha, Prof S.P. Anand, Shri P. K. Mishra, Dr. Anoop Kumar, Dr P K Das, 
Dr (Mrs) N. T Chhotray, Ms S. Das, Ms. S. Palit, Dr. B. K Panda and Prof V. K 
Sunwani Books and biographies had been purchased for this project and our esteemed 
resource persons wrote value based biographies on the identified people. The format had 
been agreed to in a joint session Further, since the persons were different, and every 
author has his/her own style, some flexibility was also expected. Broadly speaking, the 
biographies had to highlight the values. Brief presentations were made in the workshop to 
see if we were proceeding on the right lines. Some substantial work was thus done, some 
achievement, some satisfaction. 
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This malcrial was further reviewed in an expert group meeting on 26“' and 27'’’ 
March, 2002 which was attended by ERPS like Prof. C.S. Rath, Dr. Saral Kumar 
Mohanty, Dr. (Mrs.) B Goswami with internal members. A certain amount of editing was 
necessary and by and large the biographies were okayed. 

Some time was also devoted to thinking as to how' these values could be transacted 
to the students. 

Need and Justification 

One of the tenets of the National Curriculum Framework 2000 is to uphold and 
protect the sovereignty, unity and integrity of India, to value and preserve the rich heritage 
of our composite culture and to develop scientific temper and the spirit of inquirj' and 
reform. Keeping this in view education for value development at Primars and Secondary 
level gams importance and suggests that eveiy activity and interaction be examined from 
the view point of value identification, inculcation and reinforcement using appropriate 
strategy'. In llii.s context the lives of great heroes will develop self realization in the 
students which should form part of their development and manifestation of character 
They will also learn from the ideals and writings of the heroes. Such value, inculcation 
will help towards realization of the right values for the society of the 21" Century Values 
culled from the lives and teachings of some National and Eastern region heroes can be 
spread through monographs and charts Inculcation of the values from great men may 
arrest the erosion of values 

Specific Objectives 

* To cull out value related messages from the lives and teachings of the National and 
Eastern region heroes of modem India 

* To match these messages with the values contained in the National Curriculum 
Framework 2000 

* To develop instructional materials based on these values. 
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The second phase of this programme began with an in house meeting on 29“' 
August 2003 m which the Principal Prof M A Khadcr suggested various measures to 
develop strategy and methodology for the transaction of values Among those who were 
present in the meeting were: 

Prof. V. K. Sunwani 
Dr. B. K. Panda 
Dr M. A. Haque 
Sri P K. Mishra 
Dr. Anoop Kumar 
Dr. P. K Das 
Mrs. S. Palit 
Ms. S. Das 
Dr. B K. Parida 

In the review meeting on 26*’’ and 2?“' March, 2003 the material had been 
reviewed by experts whose valuable suggestions were incorporated and the material 
further revised and refined 

In the intervening period we have revised, redrafted and rc-revised these pieces 
Undoubtedly the material has now became crisp, lucid and eminently readable We arc 
aware that in spite of our best efforts there may be some errors of different kinds 

We have now come to phase II of this PAC programme In this phase the essentials are : 

1. The publication of those biographies in the shape of (a) report, (b) individual 
booklets (c) CDs (?) 

2. We have to work out the methodology' for transacting these values from the 
biographies to the students. 

3 Trialling 

4. Finalisation 

In this in house meeting, suggestions were invited on • 

1. Please read these short biographies to check for the readability and suggest 
improvements. 

2. To suggest improvement in the overall basic material thus prepared. 
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3. To suggest guidelines for writing the methodology and stnitcgie.s for 
transaction of values to the students on the basis of these value based 
biographies. 

4. To suggest names of resource persons from Orissa. Bihar. Bengal, As.sam 
and other states for the workshop for writing strategies. 

5. To suggest dates for organizing the writing workshop for working out 
details of methodologies and strategies. 

6 Suggestions for improvements at all levels, material and methodology, as 
well as for overall organization. 

Some draft methodologies were developed in the department and discussed among 
the staff members 

This strategy can be in the shape of a lesson plan, role plans, skit and similar other 
activities 

Prof. Mohit Chakrabarty also sent his suggestions Education is an all - embracing 
and joyous experience. It shows us diverse avenues of what one ought to be in order to be 
justified to humanity And so, values necessitate study and cultivation, efflorescence and 
di5.semination. Rich in multi'dimcnsional values, India is a land that teaches and preaches 
the spirit of altruism in values Lives of great Indian personalities arc profusely enriched 
in different values These await to be studied with all their characteristic components and 
sub-components by everyone and specially by children who must grow up with the spirit 
of values in life and work at every moment. 

As values can hardly be taught but can candidly be caught, education for values 
for children demands the triple strategy of a careful mind, a cautious approach and a 
comparative study of values and anti-values. This is definitely a very sincere and genuine 
task that can hardly eliminate delicacy. At the same time, the stud> of values through 
books by children should pre-assume the following four factors' 

(a) A natural, unobtrusive and spontaneous learning climate. 

(b) Judicious and apposite avenues of motivation 
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(c) Favourable fillip lo stimulate individuality. 

(d) A free access to creativity and critical thinking 

To have free access to values, books for children require renewed processing in 
order to avoid stereotyped patterns of doling out moral values alone. A psycho-social and 
psycho-ac.slhetic handling of values may be more negotiable to children m living 
education by means of introducing the following . 

(a) Regular and disciplined cultivation of histrionics including 

(i) dramatic performances 

(ii) mimes 

(iii) mono acting 

(iv) Dual role playing 

(b) Composing short poems, stories, instant poems 

(c) Participating and contributing to learning games 

(d) Group study of values 

(e) Individual study of values 

(f) Publication of joumals/editing on values 

(g) Preparation of materials for teachers teaching values. 

(h) Orientation Programmes/Seminars/Symposia/workshops for teachers' training on 
how to introduce values amongst children. 

(i) Publication of more attractive and educative books for children by involving 
experts in writing suitable books on values 

G) Appropriate provision of awards for writers on books for values meant for 
children. 

Let us hope for the best of values to be disseminated amongst children not in letter 
but in spirit in a thrilling atmosphere of joy, freedom and creativity 

It was then decided to hold the writing workshop from 17-21“ February, 2003. 

The following External Resource persons attended the meeting. 

1. Dr. Khagendra Kumar, Patna 

2. Dr. R K. Mujoo, Silchar 
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3, Ms. Bandana Das, Kolkata 

4. Mrs. Rooma Palit, DPS Angul 

5 Dr. Dilip Mukherjee, Viswa Bharati 

6. Dr. D Brahma. SCERT, Bhubaneswar 

In his introductory remarks Dr. V. R Sunwani, Programme Coordinator gave a 
brief history of the project. He highlighted that the main aim of the project was to talk 
about the values of some of the great people in the eastern and north eastern India who 
took part in the freedom struggle. He said that in the first phase of the programme 
meetings were held to work out the modality of the project and to select personalities on 
whom some light would be thrown As such, therefore, under the guidance of Prof C 
H.K.. Mishra, Prof R Sarkar, Prof. M Chakravoru and others in December, 2001 some 
14 names were agreed upon on whom value based biographies would be written. These 
would be different from the usual biographies since they would concentrate on the value 
and how the events and incidents give meaning to the values of men and women Writing 
workshop for biographies was held in March,2003 in which brief biographies were 
obtained. An Expert Review Workshop later in the month approved of the work that had 
been completed 

In the intervening period these biographies have been gone through many times so 
that now they have become readable, fluid and lucid. An in house meeting was held in 
August to discuss the work done till now when Prof. M A. Khadcr suggested that the 
biographies may still be further simplified and a workshop be called for developing 
instructional strategies as to how these values can be transacted to the students Other 
members m the meeting also expressed their views. 

The workshop for writing strategies was inaugurated by Prof M P Sinha who 
appreciated the work which had been done till now. The workshop, he said, was for 
teacher educators and expert resource persons who may please go through the value based 
biographies written earlier After proper thinking they could work out the instructional 
strategy' most suitable for conveying the values of great men and women of the eastern 
region Prof Sinha was of the view that while much work has been done on freedom 
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fighters and freedom struggle it is now time to pay some attention to these great men who 
have found the new world in this country. Prof. C. S. Rath was of the opinion that value 
education cannot be done without teachers. Therefore the idea of preparing instructional 
material for teachers for transaction of values to the students was a good point. Some 
other pertinent questions were 

1 Will the format of the instructional strategy be the same ? 

2. WiH It be a complete report ? 

3. Will it remain in the report form only ? 

4. Can biographies be published separately ? 

5 Will instructional strategies be published separately ? 

All these require a lot of thinking which we would discuss in the next five days, 
they said. A discussion followed on what kinds of instructional strategy is to be followed 
in the biography. Some suggestions were 

1 Lesson Plan 

2. Quiz 

3 Role Play 

4. Dramatisation 

5. Dialogues etc. 

We worked individually, in pairs, and sometimes in groups On the 3"^ day i.e. 
Wednesday, i c 19'*' Feb , we gave a presentation of the instructional material to see 
whether we were on the right lines It appeared that we were; in similar situations the 
strategy would work very well 

The suggestions and criticism followed by discussions were taken appreciably by 
the writer concerned Similar work continued for the next few days. The final 
presentations were made on 21*' February 2003 with Prof. M. A. Khader in the chair - 
much discussion, much criticism followed of the presentations to be incorporated in the 
strategy It is to be stressed that by no means are the instructional strategies complete and 
exhaustive. These were only illustrative. The suggestion is that instructional strategy for A 
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may also be adopted or adapted for biograph) B and things of that sort. The teachers and 
teacher educators felt a sense of having done something useful after the workshop 

In tltc short time at our disposal these instructional strategies v\'crc refined and 

revised 


The instructional strategies suggested arc only suggestive and illustrative It was 
not possible to deal with all the values of each of the personalities in a detailed manner. 
So only a few representative values have been taken in each case, illustrating the use of 
various techniques which can be used in all cases 

We developed 2 CDs' - one on Rabindranath Tagore in English and on Rajendra 
Prasad in Hindi. The scripts were written in the department and the whole production W'as 
entirely done with staff members of the Department. We had taken technical help from 
the Loyola Centre for Culture and Communication, Bhubaneswar. We are proud to say 
that this production of audio and video CD is the first venture of its kind in the RIE, 
Bhubaneswar. There may be some drawbacks in the project. However, we have made a 
serious attempt to combine the strategy with the biography 

We are therefore proud to present this report so that it will highlight certain issues 
Some similar work can be taken up on the basis of this report. We wish to end this report 
on an optimistic note. 

Therefore we may say that the values have not been totally eroded, may be there 
have been changes in the values. There may be erosion of values in the society' but 
certainly none in the young children for whom this is meant. We therefore have to 
question the value we are follow'ing with the value we are providing. We have to have 
values for the present times. Agreed that people in the past, the freedom fighters, had 
values to teach but what now ? Is the world a dead end ? No Now we have to concentrate 
in teaching role models Values which w'ork, values that are universal. Let us not 
complicate values with something else. 
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The teacher is to determine the value. Let us be more tolerant towards the teacher 
and advise the teacher to practice these values at home and in the school. Values then can 
be a turning point for the student and the society. As we move in the 21®‘ Century we may 
develop groups of citizens with values that will lead them on the right path of honesty, 
sincerity, affection and love. 

The draft final production i.e biographies and strategies were placed before the 
Expert Review Committee which was held on 20-21“ March, 2003 with Prof. C.H.K 
Mishra in the Chair The review committee went through the biographies and their 
instructional material and suggested some changes. Much good work has been done and 
students should feel happy at the effort. It was also pointed by the Programme Director 
that knowledge about inter state great persons should also be inculcated so that students 
can take the best advantage of it 

On the last day the expert group committee reviewed the CD on 
Rabindranath Tagore which they said was a good production, even as a first attempt. 

As teachers, teacher educators, educationists we have to communicate these 
biographies and values to the students. In the light of the values highlighted by the 
NCERT and also in its emphasis on value education in the NCFSE 2000 we have made a 
small effort to pass on these values to students. We all know very well what is the social 
situation obtaining today But there is no cause for pessimism Local heroes may became 
national one day With love comes happiness. Without love there can be no happiness and 
then happiness can come only through love which cherishes values which we are to 
transfer from one generation to the next. 
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VALUE EDUCATION IN THE NATIONAL CURRICULUM ; AN OVERVIEW 


Value Education 

Since India is the most ennobling c\perimcni in spiritual co-existcncc. education 
about social, moral and spiritual values and religions cannot be left entireU to home and 
the commumt),'. School education in the. counirv’ seems to hawc developed sonic kind of 
neutrality toward the basic values and the community in general has little time or 
inclination to know about religions in the right spirit. This makes it imperative for the 
Indian school curriculum to include inculcation of the basic values and an awareness of 
all the major religions of the country as one of the central components. 

Value education and education about religions would not form a separate sub|ect 
of study or examination at any stage These would be so Judiciously integrated with all 
the subjects of study in the scholastic areas and all the activities and programmes in the 
co-scholastic areas that the objectives thereof would be directly and indirectly achieved 
in the classrooms, at the school assembly places, play-grounds, cultural centres and such 
other places 

A comprehensive programme of value inculcation must start at the very earliest 
stage of school education as a regular part of the school's daily routine The entire 
educational process has to be such that the boys and girls of this country are able to know 
‘good’, love ‘good', and do ‘good’ and grow into mutually tolerant citizens The 
comparative study of the 'philosophies' of religions can be taken up at the secondary 
stages 
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Education for Value Development 

The past five decades after independence have witnessed constant erosion of the 
essential social, moral and spiritual values and an increase in cynicism at all levels. 
Although schools are not isolated islands untouched by the prevailing mood of 
indifference and even disregard for the entire value system, their potential for and role in 
the task of guiding the national psyche cannot be under-estimated. Schools can and must 
strive to restore and sustain the universal and eternal values oriented towards the unity and 
integration of the people, their moral and spiritual growth enabling them to realize the 
treasure within. People must realize who they are and what is the ultimate purpose of 
human life. Self-recognition would come to them through proper value education that 
would facilitate their spiritual march from the level of sub-consciousness to that of super 
consciousness through the different intermediary stages. Value based education would 
help the nation fight against all kinds of fanaticism, ill will, violence, fatalism, dishonesty, 
avarice corruption, e.xploitation and drug abuse. 

The National Policy on education (1986) lays emphasis on equity and social 
justice in education to promote the country’s unique socio cultural identity and to 
contribute to national cohesion, promoting tolerance, scientific temper and the concerns 
enshrined in the Indian Constitution. Tlie recommendation of the Justice J.S. Verma 
Committee on Fundamental Duties of Citizens pave the way for strong commitment to 
basic human values and social justice The core components of school curriculum as 
mentioned in the National Curriculum of Elementary and Secondary Education - A 
Framework (1988) are all the more relevant in the present scenario. The Constitutional 
Amendment incorporating the ten Fundamental Duties of Citizens is a valuable pointer to 
what the country e.xpects of its citizens. All these must find a prominent place in the total 
education system of India including the school environs. 

The School Curriculum in 1988 was designed to enable the learner to acquire 
knowledge to develop concepts and inculcate values commensurate with the social, 
cultural, economic and environmental realities at the national and international levels. The 
social values aimed at were friendliness, cooperativeness, compassion, self-discipline, 
courage, love for social justice, etc. Truth, righteous conduct, peace, love and non- 
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violence arc tlic core universal values that can become the foundation for building the 
value based education programme as per the recommendations of the S.B. Chavan 
Committee Report submitted to the Indian Parliament in February 1999.Tliese five 
universal values represent the five domains of the human pcrsonalitv—inicllcclual, 
physical, emotional, ps\chological and spiritual arc “correlated with the five major 
objectives of education. namcl> knowledge, skifr, balance, \ision and identity." 
(81“' Report on Value-Based Education presented to Rajya Sabha on 26 Fcbruar> 1999, 
Item No.8) 

Besides curriculum in schools has to develop the key qualities like regularity and 
punctuality, cleanliness, self control, industriousness, sense of dut>, desire to serve, 
responsibility, enterprise, creativity, sensitivity to greater equalits. fraicrnit>. democratic 
attitude and sense of obligation to environmental protection. 

Another significant factor that merits urgent attention nov\ is religion Although it 
is not the only source of essential values, it certainly is a major source of value 
generation What is required today is not religious education but education about 
religions, their basics, the values inherent therein and akso comparative study of the 
philo.sophy of all religions These need to be inculcated at appropriate stages in education 
right from the primary scars. Students have to be given the awareness that the essence of 
every religion is common, only the practices differ. The students should also be led to 
believe that differences of opinions in certain areas are also to be respected. The Chavan 
Committee (1999) strongly urges education about religions as an instrument of social 
cohesion and social and religious harmony. The UNESCO Department for Intcrcultural 
Dialogue and Pluralism for a Culture of Peace pleads for “Spiritual Convergence” and 
proposes to promote dialogue among the different religious and spiritual traditions in a 
world where intra and inter-religious conflicts have become the order of the day (January 
2000) It observes “that it is from early childhood that children should be introduced to 
the discovery of “otherness” and to the values of tolerance, respect, and confidence in the 
“other” that will bring about a change of behaviour and attitudes towards others. The 
introduction of specific teaching of intercultural and inter religious dialogue, through the 
adequate pedagogical tools, is conceived as a means to foster reciprocal knowledge of 
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shared values contained in the message issued by religious and spiritual traditions, which 
can be considered as a common spiritual and cultural heritage” 

However, a word of caution is required here. Education about religions must be 
handled with extreme care. All steps must be taken in advance to ensure that no personal 
prejudice or narrow minded perceptions are allowed to distort the real purpose of this 
venture and no rituals, dogmas, and superstitious are propagated in the name of education 
about religions All religions therefore have to be treated with equal respect (Sarva 
Dharma Sambhav) and that there has to be no discrimination on the ground of any 
religion, (Panthnirapekshata) 
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EDUCATION IN VALUES 


C. Seshadri 
M. A. Khadcr 


Value ediicalion is not a one-shot. uniiar>’ type of doing since it involves provision 
of various kinds of learning experiences. These may pertain lo; consciousness raising and 
sensitization, training in proper habits, awakening aesthetic and moral sensibilities, 
development of appropriate affective responses rousing one to action, strengthening of 
vi'ill 


The value education of an individual with reference to environmental concerns 
would involve such actions as; developing a sound knowledge of the environment, how it 
works and the context in which environmental decisions are taken, caring for environment 
and adapting life styles that are committed to the environmental approach to development. 

These relate to all aspects of human learning and behaviour knowing, caring, 
feeling concern, commitment and disposition to act. and willingness to take action 

The entire process of value education is a highly complex process that involves a 
wide range and variety of learning : awareness and understanding, .sensiiiviiy, 
appreciations and concern, responsible choice and dcci.sion making, and willingness and 
commitment to action. 

To do justice to the multiple kinds of learning, the teacher has to draw from a wide 
range of learning resources and employ a variety of techniques singl> and/ or in 
combination. 

1. Reading, Listening and Discussion Acii\ities 

2. Visual and Multi-sensory Experiences 

3. Enacting, modeling and Role play Type Activities 

4. Dealing with Value Dilemmas, Values Clarification 

5. “Learning by Living’ Activities. 



A very basic objective of value education is to help the learner to be aware, to 
know, to understand, to think and to react, to question and to reflect. 

Biographies can be used in many different ways to involve the learners in thinking 
on value issues and concerns. 

Some of these can be used directly by the teachers to teach certain values. This 
may take such forms as informing, instructing, telling, narrating, equality, etc. 
Teachers can use talks, speeches, dialogues, plays, hymns, poems in the 
classrooms with a view to help students to listen, reflect and react. 

Stories of various kinds can be either presented by the teachers or read by the 
students themselves to be followed up by discussion 

The point and purpose of such activity is to make the students critically aware and 
conscious, to make them enter into a dialogue with themselves, to make them examine, 
rcllcct, question and evaluate. 

Suggc,<itcd Activities : 

1. Collect articles and other kinds of write-ups on different values from newspapers, 
magazines, etc. 

2. Prepare an article on a chosen value theme. 

3 Derive suitable activities that you could carry out with school children from the 
thematic write-ups 

4. Carry out some of these activities in actual classroom situation 

5 Organise a sy mposium on the many dimensions of the values. 

6 Frame questions that provoke the learners to think and reflect on the many aspects 

of the value and generate discussions 

7 Identify themes for talks, develop talks and deliver them. 

8. Derive suitable teach mg-learning activities that can be carried out in the training 

institutions from the thematic write-ups 

9 Compile a list of biographies of eminent personalities in different spheres that 
could be used with school children. 
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10 


Idcnlify events froin the lives of great persons that highlfghl commitment to 
universal values 

11 Identify situations of value conflicts in their lives and discuss how they resolved 
them 

12 Prepare brief biographical sketches of eminent personalities that could be used 
with school children 

13 Carry out action research study on teaching values through biography and report' 
your findings 

14. Share and discuss your experiences in teaching values through biography 
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Ten Elements (Values) as suggested by the NPE - 1986 


1. History of India’s freedom movement 

2. Constitutional obligations 

3. Classical content essential to nature national identity 

4. India's Common cultural heritage 

5. Egalitarianism 

6. Equality of sexes 

7 Protection of Environment 

8. Removal of social barriers 

9. Observance of small family norms 

10 Inculcation of scientific temper 

NCFSE2000 (NCERT) 

1. Fundamental Duties of Citizens 

2. Regularity and punctuality 

3 Cleanliness 

4. Self-control 

5 Industriousness 

6 Sense of duty 

7. Desire to serve 

8 Responsibility 

9 Enterprise 

10. Creativity 

11. Sensitivity to greater equality 

12. Fraternity democratic attitude 

13 Sense of obligation to environmental protection 

• sense of duties and responsibilities 

• Simplicity and humility 

• Nurturing essential aesthetic values like beauty and joy 
There are obvious overlaps 
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GOPINATH BORDOLOI 

(1890 - 19S0) 


Personality - Life sketch, his times 

Gopinath Bordoloi was born in a small village called Raha in the district of 
Nagaon, Assam on 6 June 1890. His father. Dr. Budheswar Bordoloi was a Government 
official. Gopinath was the third among five children. He was interested in studies from his 
childhood. He had completed reading the Mahabharata by the age of seven. He was also 
interested in games, drama, music and art from his childhood. 

Gopinath lost his mother Praneswari when he was only twelve years old. After this, 
his father decided to settle down m Guwahati. His only sister Sashikala was a widow So, 
with her four younger brothers, she lived with her father 



Misfortune followed Gopinath one after another in his formative years. His father 
died before he could complete his graduate studies. Gopinath also fell seriously ill and 
narrowly escaped death. Then he lost his brother who used to give him moral and financial 
support. Gopinath overcame all these setbacks and came out successful obtaining M.A., 
B L. degrees from Calcutta University 
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Bordoloi married ihc only daughter of Bluimikanta Mazindar Baruali of North 
Guwahali A j oung girl, pretty Surabala. the bride, entered a house full of bachelors With 
the tender care of her sistcr-in-la\s and her husband's love, the bride child of thirteen learnt 
to manage the household. She learnt sewing, reading. wTiting and cooking vegetarian and 
non-vcgctarian dishes. Hardly after a year of their married life, came Gandhiji’s clarion 
call for the Non-cooperation Movement Gopinath Bordoloi was stirred by this call and 
roused to action. He gave up his legal practice and joined the movement. 

Bordoloi saw Gandhiji for the first time in 1921. Gandhian values overwhelmed 
him and Gandhiji became his friend, philosopher and guide. The aura of Gandhiji made 
him a completely changed person He followed Gandhiji in word, thought and deed till the 
very end of his life 

The problems of the hill people of Assam were supermost in his mind Bordoloi 
was of the view that Independence would come to India only when not even a single tribe / 
tribal should be left uneducated Bordoloi's untiring efforts to preserve and protect the 
interest of the tribal people of the hills have been highly acclaimed by all 

Bordoloi became the first Congress Premier and remained in office only for 18 
months. A full Congress government was installed with Bordoloi a.s ChicI Minister in 
1946. He had also helped in framing the Constitution of India. He was selected to be the 
Chairperson of the North-East Frontier Tribal and Excluded Areas Sub-committec. The 
recommendations of the Bordoloi sub-committee w'ere accepted in totality by the 
Constituent Assembly. As a result the sixth Schedule was incorporated in the Constitution 

Bordoloi was one of the few who paid great attention to education in the North- 
East Region. Establishment of Guwahati University was his dream which came true during 
his lifetime. His contribution to the literary field was immense. He wrote biographies of 
five prophets of the world to guide children and educate them in the values of life. 

Values he stood for 

Bordoloi identified himself with Gandhian values and remained a true disciple of 
Gandhiji throughout his life Bordoloi's leadership in the Freedom Struggle in Assam 
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brought the province from one corner of the country to the mainstream of national 
politics. Bordoloi's vision and dynamism contributed to the totality of the nation's efforts 
to free itself from foreign yoke and emerge as a sovereign, independent nation with 
values of democracy, secularism and social justice. 

To him, social concern was an abiding value. His commitment to the duties and 
responsibilities towards building Assam bears testimony to this overriding concern His 
love, sincerity, honesty and untiring zeal to serve his fellowmen are synonymous with the 
human values he stood for. The impact of fellow feeling is so pervasive in the mind of the 
people that neither death nor time can rob it away. 

Another basic value Bordoloi stood for was his sympathy and concern for 
underdeveloped and the deprived sections of the society He fought for social inequality 
and strove hard to bring about peaceful coe.Yistcnce between all people, whether living in 
the plains or in the hills. Bordoloi was equally concerned about the tribal people of Assam 
whom he held in high esteem. I le wanted them to become a part of the mainstream of life 
and did his best to do away with the differences of peoples. 

Bordoloi wanted Assam to be in the forefront of all affairs of the country. He stood 
bold and firm in what he considered to be in the best interest ot Assam. A sense of 
righteousness, justice and commitment on his home state Assam lent him exemplary 
courage to work out for Assam the political significance it richly deserved. 

Tolerance, respect and sympathy for a point of view other than his own are values 
he espoused as a successful statesman. 

Plain living and high thinking was another notable value that he practiced in his 
personal life. 

Lastly, discipline and hard work are the Uvo values Bordoloi stood for Tliese 
values inspired him to render scllless service for growth and well being of the Assamese 
people 
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Anecdotes, Events, Incidents in the lire of Bordoloi 

Bordoloi completed higher studies in Calcutta and obtained M A and U.L. degrees 
from Calcutta U^i^crslty in 1914 and 1915 respectively. Bordoloi joined the Bar and 
practiced as a lawyer for about five years 

irr t92t'caTTie‘‘tlte' c£rl'hcrf'rlte'Non'“Coo|jefatttttT'Mmvmem’ thap ahook^thfc^cuimfry 
from one end to the other. Bordoloi did not know till then much of the messenger of Truth 
and Non-violence. He was too young then to appreciate the noble life which Gandhiji had 
lived in South Africa When Gandhiji called upon his countrymen to participate in the first 
phase of the Freedom Struggle, it had a fascinating effect on his young mind In ond of his 
writings on Gandhiji. Bordoloi wrote: “...To me his appeal was a son of call to the spirit 
of man which sometimes becomes irresistible". So Bordoloi yielded to the call of his 
master and accepted Gandhiji as his spiritual and political guru. He was one of the few 
who gave up legal practice. 





1 1 


41 





30 








As Secrctarj’ of the District Congress he brought the messageof non-violence and 
truth to the remotest villages of Assam. For the first lime m August 1921, Bordoloi met 
Gandhiji. When Tarun Ram Phukan and Nabin Chandra Bordoloi, two veteran leaders of 
Assam were arrested for their part in the non-coopcration movement, young Gopinath 
proceeded to the Ahmedabad Congress Session and gave an appraisal of the arrest of all 
Congress leaders of the province. It showed his devotion to the cause and the greater cause 
of the freedom of the country. 

He himself was arrested while returning to Assam. He was imprisoned for one year 
in 1922-23. 


Bordoloi's second meeting with Gandhiji in 1926, when the Congress Session was 
held in Guwahati deepened his devotion to him Bordoloi dedicated himself to do 
whatever was possible for the realization of Gandhiji's ideals 

In 1934, Gandhiji came to Assam for the third time especially for Hari|an work. 
Bordoloi took up the cause of the Harijans in right earnest. He was deeply touched by 
Gandhiji's humanistic approach towards the Harijans which was based on the principles of 
equality. The Harijans were also the creation of the same God who had created us It 
should be our duty to awaken a feeling of brotherhood amongst us all 

Then came the General Elections of 1937 under the Government of India Act, 
1935 The Congress party chose Bordoloi as the leader of the party even though he had 
entered parliamentary life for the first time. Bordoloi as a Congress candidate was elected 
to the Assam Assembly. Though the strength of the Congress part>' was small, the party, 
under Bordoloi’s leadership played a significant role and defeated the Muslim League 
Ministry eight times in the Budget session. 

After the sudden resignation of the Saadulla Ministiy- in 1SG8, Bordoloi had to 
form the ministry. He became the first Congress premier in the difficult province of Assam 
and to form a coalition Government. After only 18 months in office, the Bordoloi ministry 
had to resign on the war issue. Bordoloi was imprisoned again for joining the Satyagraha 
Movement in 1940-41. 
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The result', of the general cleetions in 1945 were in favour of the Congress party in 
Assam Assam, for a long lime had been dominated by the Muslim League and their 
allies Uordoloi again formed the ministr> in which he was highU successful. In Assam, 
the problems are pariicularK difficult Few could grasp the problems properly, much less 
could handle them with care and concern. In spile of his ill health. Bordoloi discharged his 
respurrsibility credftabfy. 

The year 1949 was an important year for Bordoloi as Chief Minister of Assam 
lie saw the germ in the Cabinet Mission Plan that threatened to wipe out Assam as an 
independent unit. He proved his mettle and showed great courage and statesmanship The 
highest authorit> in the National Congress specially Gandhiji and Sardar Patel were 
impressed and convinced of his dedication, his deep patriotism and lo\'c for his people 
He worked unceasingly and succeeded in stopping the hateful grouping plan 

Percival Spear in his book /I lIiAton’of India (1965) analyses the circumstances at 
the lime of Partition and draws the conclusion that it was Assam’s leader, Gopinalh 
Bordoloi, who saved India from chaos and possibly, from many further unpredictable and 
undesirable divisions 

BordoloiLs relation with the tribals of A.s.sam is another outstanding mark of his 
character. He said. "The Nagas arc in favour of their own independence. Khasi people are 
divided into man\' factions and the Garos have no political organization As such the 
Mizo Union is the best and the only organization to speak for the Hill people of North East 
India If the Mizo people decided to opt in favour of the Indian Union, it w ill be a valuable 
help for the people of Assam.” Pandit Nehru said that if the Hill people opt in favour of 
the Indian Union he might influence Lord Mountbatten to review plans made by the 
Cabinet Mission. 

Bordoloi's persuasion and personality influenced the Mizo feaders. Their action 
saved Assam and its adjoining regions from becoming parts of East Pakistan It was 
largely due to Bordoloi’s personality and his intimate knowledge of Assam and its people. 
Bordoloi's endeavour to include Assam and its sister states in the Indian Union made him 
one of the great architects of modern day India. 
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Of himself Bordoloi wrote, “I would describe myself as one who had tried to do 
what he considered to be his duty in life.” Bordoloi loved his country more than his own 
children. Once while he was the Chief Minister, his daughter fell seriously ill. Naturally he 
was very anxious Yet at that critical moment he left for the state capital Shillong, on some 
urgent national work, leaving his fatally ill daughter under the care of his doctor. 

Bordoloi died in 1950. With his death, a great void was created in Assam and 
India. He was greatly loved and respected not only in Assam but also outside the State as a 
great freedom fighter and an efficient administrator. 


Bordoloi died but he had left behind a name and legacy, which grateful 
countr)'men will never forget. 



Smt. Surabala Bordoloi 
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4 

Mourning his dcaih. Sardar Paid remarked; "li is dinicult'io think of Assam ^ 

wiilunil Gopinatli Dordoloi. He identified himself with the interest of the state, and for 


years the political life so much mingled with his great pcrsonalit)' that we had come to 
think of these two entities being always ssnonymous’*. 

Highlights of values Bordolui cherished 4 

The values Bordoloi upheld are the ones that we come across our day-to-da\ life 4 

As future citizens, our students may cherish and try to inculcate these values in their 4 

personal lives The values Bordoloi exemplified in word and deed are { 


4 

Fellow-feeling 

Concern for the deprived and the neglected 
Respect for other's point of view 
Tolerance 

Commitment to one's own duties and responsibilities 

Love and sympathy ’ 

Concern for social justice * 

Courage ' 

Discipline < 

Hard work I 

Leadership I 

Plain living and high thinking i 















Messages from Bordoloi 

Bordoloi said 

"By self-discipline and by such self-control, every constitution of society such as 
Government employees, industrialists, merchants etc should think in the same lines 
as how he can work for the betterment of the society." 

"Through a feeling of brotherhood, justice and morality it is our own duty to 
remove all those evils of the society." 
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INSTRUCTIONAL STRATEGY FOR VALUE DEVELOPMENT 

GOPINATH BORDOLOI 


Motivation Part 

Students may be familiar with the name of Gopmath Bordoloi as a great hero of 
Assam. The teacher may quiz them about him: 

"People will al\va\'s remember him as the founder of modern Assam". 

"He followed Gandhiji's ideals and lead a very simple life". 

"He actively participated in our Freedom Struggle" 

1. Who was he ? 

2. Teacher may then put another question to see the student's reaction. 

3. "If your were of his age, would you have taken part in the Freedom Movement'^" 

Students will reply either Yes or No. 

fhe teacher will a.sk, them to give reasons for their answer 

PRE- TRANSACTIONAL PART 

Teacher will now dwell on the mam points in the biography. The core values cherished by 
Bordoloi will be highlighted The teacher will then proceed to transact these in Lesson 
Planning mode as shown below ; 


NOTE 

In the classroom situation teacher himself / herself will be a learner and discuss 
freely with students about the values we all need to develop. 

Self-anahsis will form the background and basis for awareness building. 

Examples from other people's lives will act as immediate source of inspiration and 
may help students m developing positive attitude towards values Activities within and 
outside the classroom will help students acquire the habit of value inculcation on their 
own 
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TRANSACTIONAL PART 


!■ OCAL POINTS VALLI. 

TliAClIINC LEARNING SI RATEGIES 

IN THE moGRAPin highlights 

Bordoloi could not Leadership for a Teacher will tell students about his/ her 
resist Gandhiji's call Noble Cause leadership qualities through self-appraisal He/ 
for the she. willcoivfess. wha^he.Lacl;&anjd.aLso IcL ''<v^ 

operation Movement them judge where he succeeds. This interaction 

will lead to student's assessment of their own 
leadership qualities. 

Teacher will then narrate how' people gave up 
their studies and professions to join the 
movement under Gandhiji's leadership. 
Students will collect the names of freedom 
fighters and appreciate the sacrifices the> 
made. 

Students and teacher will try to arrange a 
documentary film show on the Non 
Cooperation Movement, if possible Thc\ can 
also sec the film Dhagal Singh and share 
patriotic feelings generated by this latest film. 
The teacher and students will read stones' 
books written on state level heroes and 
heroines during their free time and discuss the 
values they stood for (example . Koshal 
Konwar, Kanaklata, Rani Gaidalu, Chandra 
Prabha Saikia, Tarun Ram Phukan, Nabin 
Chandra Bordoloi etc) The teacher will narrate 
Lachit Borphukan's leadership quality 
Students will choose a leader from among 
themselves for, say undertaking a social project 
in cleaning. 
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Bordoloi followed 
Gandhiji in word, 
thought and deed till 
the end of Kis life. 


Role model in The teacher will discuss with students how 
Gandhiji. Ideals Gandhiji's ideals of Non violence and truth 
of Truth and could change the hearts of the British rulers. 
Non Violence The\ will also try to appreciate the relevance 

and value of non violence in the modern world. 
Both teacher and students may narrate their 
personal experiences of being truthful and 
relate incidents from day to day life. 

The teacher will help students to choose a role 
model in accordance with their individual 
interests and goals. 

The teacher will tell if she / he follows any 
role model and the values he / she could and 
does imbibe from the model. 

The teacher and students will discuss other 
values Gandhiji stood for by reading stories / 
artieles on Gandhiji. They may also be advised 
to read his Autobigraphy 
The teacher and students will discuss 
respectfully persons who still follow the 
Gandhian way of life. The teacher may arrange 
an interaction with students by inviting such 
local persons to the school. Students will then 
realize that Gandhian ideals can still be 
practiced m life. 
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Bordoloi fought for 

social inequality and 

tried hard to bring 

about peaceful co 

existence between 

the people living in 

the plains and in the 

hills of Assam. 

Concern for 

social equality 

and justice, 

peaceful co - 

existence 

Teacher will 

invite local 

persons to narrate 

their selfless 

service for 

upliftment of 

disadvantaged 

people. Students 

will interact and 

draw inspiration 

from them 

The teacher and students will discuss the 

difficulties faced by socially disadvantaged 

groups including women, 1 larijans and the 

tribals 1 hey maj visit the local areas to have 
a first hand experience of social inequality 

and deprivation. They will try to identif> 

instances of child labour and injustice done 

to women and discuss their experiences in 

the classroom I hey may seek help from 

NGOs working in this aspect 1 hc) w ill 

suggest wavs and means to help people 

speaking different languages and belonging 

to different religions live together in peace 
and friendship Students will attend cultural 

festivals and learn more about tribal life and 

culture I hey w ill watch 1 V piogi.immcs (or 
the North l-ast Region 

Plain living and high 
thinking was another 

value that Bordoloi 

practiced in his life. 

Plain living and 

high thinking 

The teacher will recall his / her student da>s 

and how these teachers have influenced him/ 

her Students w ill also narrate similar 

instances of their grandparents and the 

difficult times they had been through I he 

teacher will then discuss the advantages and 
disadvantages of plain living and 

comfortable liv ing and ask the students to 

choose which the> prefer and wh^'^ 

1 hc teacher vv ill give examples of pci sons 

pursuing higher goals in life but living a 

simple life. Students will be asked to express 

their V lew s on school uniform and w hat 
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values It encourages. They \\ill di.seii.ss what 

effect docs lhi.s value of simple living have 

on Ihcir lives 

They maj observe their own friends who 

lead a simple life and those who live very 

corafortabLy. Docs a posh life style has 

anything to do with discharging their duties 

as students effeciiveK' ? They will then draw 

their own conclusions and try to inculcate the 

desirable values 

Discipline and hard 

work inspired 

Bordoloi to render 

selfless service for 

growth and well 

being of the 

Assamese people. 

Discipline, Hard 

work. 

The teacher will impress upon the students 

the values of discipline and hard work 

He/she will demonstrate such values through 

own examples so that these values become 

visible to the students. The teacher will 

observe students in the classroom, in the 

playground, in doing home assignments etc. 

and ensure indircctl> that they practice these 

values. 

Incentives may be given to those who come 

up to his / her expectation. He / she will 

assist others to imbibe these values from 

their peers. The teacher will seek parents' 

cooperation to discipline and hard work at 

home for ensuring success m life. 


ADDITIONAL ACTIVITIES SUBJECT TO AVAILABILITY OF TIME/ 
CONVENIENCE OF THE SCHOOL 


I. After discussion with the teacher, some good students may decide to help students, 
poor and weak (in studies) during school hours. The teacher should appreciate their 
feeling of concern and responsibilin for the needy and help them in their effort. 
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2 . 


As an integral part of social service under NCC/scoiit programme, students, 
under supervision of a teaclicr, join relief opciation svork for Hood affected people 
and protect animals during heavy Hoods in Assam 'I hey ma> do similar social 
service in camps organized during natural calamities such as drought, earthquakes, 
cyclone etc. 

3 While organizing a school picnic, or school outing students ill take decisions on 
Site selection - location, accessibility 

Delegation of responsibilities, such as collection of money, material, food items, 
etc 

Leaving the spot clean after llic picnic / outing 

4. Students may collect news items that speak of values' that show values in action. 
These can be done by any member of the society. For example, a rickshaw puller 
returns a handbag to its owner who left it while getting down. The handbag 
contained Rs 20000.00 in cash I hc\ maj read such value based new's items aloud 
in the Morning Assembly. 

V 

5. Schools having large pla>grounds and other infrastructure facilities may hold inter 
school camps at least once a \ear. While participating in such camps, students 
may themselves observe how* games and sports, debates and quiz, art and literary 
competitions, cultural shows, community' service etc help them develop values. 
1 licy nuiy note the values that have inftucnccd tlicm and share tlieir feelings and 
experiences with their friends, parents and teachers 

6. Students may make a habit of writing what good work they did during tlie day and 
record how they feel about it. They may put dow'n wrong doings as well and ask 
themselves if they feel sorry for the act. Sharing this feeling of regret with others 
may help them change their bchatiour. In such situations, the teacher will act as a 
friend, philosopher and guide, a facilitator 
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ISWARCHANDRA VIDYASAGAR 

(1820-1891) 


Iswarchandra Vidyasagar was born on 26 September 1820 at Birsingha, 
Midnapore, West Bengal. His father's name was Thaktirdas Bandhopadhyay and mother 
was Bhagabati Devi His forefathers were pundits b\ profession who earned a living by 
running schools to teach Sanskrit language and literature The financial condition of 
Vidyasagar's family was not at all good. His childhood was spent in total poverty 

Iswarchandra had to struggle and suffer a lot for his earl\ childhood education 
Unable to buy books he learnt the English alphabet and numbers b> seeing and copying 
the milestones as he travelled from Midnapore to Calcutta After completing education m 
his village, he took admission in Sanskrit College in Calcutta He was intelligent, studious 
and hardworking. Because of his merit as a student, and as a mark of his intellectual 
achievement so early, the College gave him the title of "Vidvasagar" - an ocean of 
knowledge. This while he was yet a student lie was an cMraordinary student who 
deserved special ireatmenl, encouragement and care. While he was still reading the 
Vedanta course he was asked to teach for two months in the Grammar course as a 
temporary teacher This shows the high esteem in which he was held by the authorities 
when he was just an eighteen year old student. 

The certificate given to him by the College Secretar>. Rasamay Datta, on 4 
December 1841, stated that he had acquired mastery over Grammar, Literature, Rhetoric, 
Vedanta Philosophj, Nyaya Philosophy, Astronomy and Ritualistic law. Thus by the time 
he was 21 his academic brilliance had been recognised. His determination and devotion to 
knowledge was so deep that he was appointed Principal of the Sanskrit College in 1850 
He had married Dinamayee Devi at the age of fourteen. 

Iswarchandra possessed a bouquet of qualities: self-respect, respect to one's culture 
and custom, patriotism, respect to all people irrespective of caste, race and colour. His 
contribution to Bengali language and literature was extraordinary. 
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Iswarcliandra was the first person who made use of Bengali language for writing 
for which he has been called the father of Bengali prose Among his various literary 
works some important names are Sakuntala, Betal Panchabinsati, Sitar Banabas 
Barnaparichay is his very famous book for children It introduces them to Bengali letters 
and alphabet. For anyone who wants to learn Bengali it is used even today Bvery Bengali 
speaker has acquired the language from 'Barnaparichay' 



Rabindranath Tagore said. “Vidsasagar was the first true artist m so called Bengali 
literature. Bengali prose was no doubt born before him, but it was he who introduced 
elements of artistry in Bengali prose for the first time Vidjasagar proved through concrete 
illustrations that language is not a container of thought into which the writer has the 
freedom to put certain ideas in aiiv manner whatsoever b> wav ofdischaiging his duty Jlc 
demonstrated that the thought to be given expression should be cx’piesscd in a simple. 

elegant and methodical manner" Coming as it docs from lagoic it is \cr\ high praise lor 
Vidyasagar. 
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Vidyasagar made singular contribution to improve the socio-economic status of the 
people in our society. He made way for widow-remarnage. He was strongly against the 
Sati Daha system. Vidyasagar himself was strongly criticised by some leaders for 
removing these socials evils they had their own vested interests. 

Vidyasagar contributed immensely to the development of mankind. Paying a 
tribute to him, Gandhiji wrote in 'Indian Opinion' in 1905. “Vidyasagar, which means an 
ocean of learning, was an honorific of Iswarchandra, conferred on him by the pandits of 
Calcutta for his profound Sanskrit learning But Iswarchandra was not an ocean of 
learning only; he was an ocean of compassion, generosity, as well as of many other 
virtues". Michael Madhusudan Dutt described him as having "the genius and wisdom of an 
ancient sage, the energy of an Englishman and the heart of a Bengali mother". 

Vidyasagar simplified Sanskrit grammar and popularised classical literature 
through translations, showing qualities of a social reformer and an educationist 

In the true sense of the term Iswarchandra Vidyasagar was the symbol of universal 
brotherhood and of the Great Spirit of Indian Renaissance. 

Values Vidyasagar stood for 

Knowledge and Learning 

Eradication of social evils 

Indian Renaissance and its spirit 

Universal Brotherhood 

Sympathy and kind-heartedness towards all 

Equality to women 

Philanthropy 

Events, anecdotes and Incidents in the life of Vidyasagar 

Many incidents in his life show that Vidyasagar was the very soul of Mother 

India 
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Vidyasagar was a very kind hearted man. Vidyasagar was ‘given a second title 
namcl> Daya Sagar, which highlights his most outstanding qiialiu. an e\traordinar\' 
compassionate heart He was drawn to numerous humanitarian activities. 

The Bengali poet Michael Madhusudan Dutt was studying in London to qualify as 
a Barrister. He was in great financial difficulties. Hesitantly, he wrote to Vidyasagar 
asking him for monej' Not only did Vidyasagar send him the amount required but he kept 
on sending him the money whenever Madhusudan was in need Madhusudan Dutt was 
greatly obliged to Vidyasagar. He acknowledged this and paid his tribute to him in his 
sonnet 'Vidyasagar', some lines of which are. 

Vidyar sagar tunu bikbvaia Bharate ' 

Karwwr smdhu tunu, sei jane mane, 

Beenje, deener bandliu ' Ujjwaljagaie 
Himaddnr hem-kanli amlan kirane ! 

Thou art an ocean of learning, famous 

In the land (Bharat) 

Thou art an ocean of compassion and friend 

To the de.stitutes. Universally acknosvfcdgcd 

Thou art glowing in this universe 

Like the glistening Himalayas in the btight sun rays 

Rabindranath Tagore said that Vidyasagar’s philanthropy was not restricted to a 
small group of people He paid particular attention to people who were underprivileged, 
without any distincition of caste, creed or religion. 

The Hindu women drew his attention, because society made them the victim of 
many inequalities. He served the Santhals as they were underprivileged as a communit> 
When It came to providing relief to the distressed during a famine or an epidemic, he 
served all communities alike. During an outbreak of malaria in Burdwan district, his 
treatment and nursing of the Muslims earned him high praise and laurels 
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What drove Vidyasagar to be a fighter for women's rights as a social reformer was 
his compassionate heart. The Hindu society of those days had many conservative 
practices. The low status in which women were kept made him their staunch supporter. 
There was a double set of codes, one for men who formed the privileged group. Another 
for women. This was the lot which suffered as they were economically dependent on men 
Vidyasagar felt that men took advantage of their position to reserve all privileges for 
themselves and to deny women their just rights 

Vidyasagar's thinking on the subject is expressed in a pamphlet he wrote to fight 
polygamy, from which an extract is quoted below: 

"Women are ihe weak sex and a faulty social system has placed them 
completely under the subjection of their men folk. On to pass their days as an 
under-privileged and down-trodden class, the strong male community, established 
in a position of advantage, subject them to oppression and acts of injustice as they 
please, having no reiiiedv against that they have to patiently bear it The condition 
oj women all over the world is more or less .iimtlar But in this hapless country, the 
plight of our women brought about by their exce.s's of cruelty, selfishness and 
thoughtlessness has no parallel elsewhere". 

Vidyasagar planned a three-pronged drive in his campaign for women's rights. The 
major factor responsible for the imposition of restrictions on women, was their position of 
weakness. Women should be educated so that they could become conscious of their rights 
and fight for themselves Female education, therefore, was given the highest priority in his 
programme. 

Vidyasagar also stressed the re-marriage of the (Hindu) widow. He knew that the 
key to the success of his campaign depended on passages from the shastras supporting 
widow remarriage He read the passage in the 'Parasar Samhita' that permits remarriage 
for women under certain conditions and to his great joy he found'lhat fheTist ihcWd^fe'd the 
case of widows Vidyasagar published his booklet on widow remarriage in 1855. It was an 
immediate success It is said that 15,000 copies of the book were sold out in a few days 
only. What was surprising was that Vidyasagar received support from unexpected 
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qiiarlcrs. Iswarchandra Gupta, ihu leading poet ol the daj'. supported tfic move and wrote a 
poem ble.ssing the efforts of Vidyasagar. Rendered into Lnglisli the relevant lines arc. 

U’idows w ill be able to marry again. 

This IS indeed a great achievement, 

The\' would not have to suffer any more 
From unjust laws. 

The wicked people have opposed this movement: 

But the pen of Iswar (Chandra) will 

Set them at naught. 

Vidyasagar had strong determination and a great devotion for studies While in 
Calcutta for higher studies, he faced much hardship, for lack of money. In the day 
Vidyasagar did all the household work himself so he could get very little time to study At 
night he used to study under streetlights because his father was not able to spare money for 
purchasing kerosene oil. 

Vidyasagar's sense of self-respect is borne out by wearing his favourite native 
dress everywhere, irrespective of personality or occasion. lie loved to dress as a Bengali 
pundit: a dhuti and chaddar, and a pair of slippers. He was however, fastidious about the 
choice of slippers and his favourite pair was one with a turned up tip with its local name, 
'Taltar Chati' Because of its constant association with Vidyasagar it also came to be 
known as Vidyasagar! Chati. 

Vidyasagar believed that work is worship. He always did his own work. Once at a 
railway station a gentleman with a small suitcase was in search of a coolie None was 
available at the time, and he was afraid of missing the train. Seeing his helpless condition 
Vidyasagar went to him, carried his luggage and kept it in its proper place. When the 
gentleman offered him payment, Vidyasagar refused saying "One should have the attitude 
to do his own work if he is capable" 


48 





INSTRUCTIONAL STRATEGIES FOR TRANSACTION OF VALUES 

ISWARCHANDRA VIDYASAGAR 
( 1820 - 1891 ) 

First of all, the teacher narrates the biography of Iswarchandra Vidyasagar in brief 

highlighting the following points and asks the students to listen carefully 

• Born on 26‘'’'September 1820 at Birsingha village in the district of Midnapore, West 
Bengal. His father’s name was Thakurdas Bandopadhyay and mother was Bhagabati 
Devi. His forefathers were pundits by profession in Sanskrit. The financial condition 
of his family was very bad and he spent his childhood in great poverty 

• He struggled and suffered a lot for his early childhood education He learned the 
English alphabet and numerals by observing the milestones as he travelled from 
Midnapore to Calcutta with his father. He took admission in Sanskrit College in 
Calcutta He was very intelligent, studious and hardworking, lie possessed immense 
sympathy for the poor, the oppressed. 

• lie had acquired adequate mastery over Grammar, Literature, Rhetoric, Vedanta 
Philosophy, Nyaya Philosophy, Astronomy and Ritualistic law By his great 
devotion to study he was appointed as Principal of the Sanskrit College in 1850 

• Iswarchandra possessed many qualities such as self-respect, respect to one's culture 
and custom, patriotism, respect to all people irrespective of caste, race and colour 
His contribution to Bengali Language and literature was e,\traordinary He has been 
called the father of Bengali prose. To Introduce children to Bengali alphabet his 
book 'Barnaparichaya' is used even today According to Rabindranath Tagore, 
Vidsasagar was the first fine artist in Bengali literature. 

• Vidsasagar is remembered gratefully by the countrymen for his contribution to 
improve the socio-economic status of the people in our society, speciall>' for the 
uplift of India’s downtrodden women. He fought a long struggle for widow 



remarriage, lie .strongly opposed the Sati Daha s\.stcm and many other social evils 
like child marriage, polygamy etc 

• Vidyasagar was a great social reformer and an educationist He was a strong 
advocate for the education of women. The Bethun school was the first fruit of the 
powerful .movement .foe women.'s. edueatum,. Ls^eaitcitandcaw VldyasagaEt. was the, 
symbol of Universal brotherhood and spirit of Indian Renaissance. 

• He devoted his life for the development of mankind. He has been called an ocean of 
knowledge, and an ocean of kindness and a worshipper of truth. Gandhiji considered 
him also an ocean of compassion, generosity and many other virtues 


Now he/she asks the students a few questions like : 

Q. What are the good qualities you find in Iswarchandra Vidyasagar ? 

Q Why was he considered a social reformer? 

Q Can you mention a few events or incidents to show his greatness? 

Q Why was he called an ocean of knowledge 

Students discuss the question 

In what ways did Vidyasagar contribute to the making of modern India 
They discuss and debate openly under the guidance of the teacher 
What would Vidyasagar have done if he was living today? 

Whom can you compare with V idyasagar today? 

From the answers received, the teacher highlights the values Vidyasagar stood for • 

• Self respect 

• Respect to one’s culture and custom. 

• Patriotrism 

• Respect to all people 

• Sympathy and kind heartedness 
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• Sympathy for the poor, oppressed 

• Strong determination and devotion to work. 

• Belief in ‘work is worship’ 

• Equality to women. 

• Eradication of social evils. 

• Universal brotherhood. 

The teacher then organizes certain activities based on the events, and incidents in 
the life of Vidyasagar. 

1. To illustrate his compassion, mention may be made of the financial help he gave to 
Madhusudan Dutt in need. Students may be asked to read the sonnet 'Vidyasagar' 
written by Madhusudan Dutt and discuss the conte.xt 

(Recitation of the poem followed by discussion) 

2. To focus that Vidyasagar was a fighter for women's right a project may be given to 
the Students to collect pictures and articles on all kinds of social evils and 
restrictions on women that we find today as well as during Vidyasagar's time. 
These pictures and articles on all kinds of social evils may be displayed on the 
bulletin board and the students may be asked to write a paragraph on the role ol' 
Vidyasagar in removing those social evils. This highlights the value “equality to 
women'. 

3. Students may be involved in preparing 2/3 charts on the following themes to 
highlight Vidyasagar's self-respect, strong determination, and respect to one’s 
culture and custom By doing this they may internalize the values inherent in the 
life st>’le of Vidyasagar 

• Vidyasagar wearing the native dress - a dhuti and chaddar and “Taltar 
Chati.' 

• Learning English alphabet and numerals by observing the milestones 
travelling from Midnapore to Calcutta with his father. 
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ROLE PLAY 

A. A ‘role plaj’ ma\ be organised lo inculcate the value “Work is Worship'. 

[A gentleman in search of a coolie. Vidyasagar sitting on a chair ] 

Two students take part in the Role Play. 

Gentleman : Oh w'hat should I do now'! I can't find a coolie to carr\ m> luggage ana the 
train is already at the station. 


[Just then Vidyasagar, who was watching him for some time, came and 
approached the gentleman] 


V id}'asagar: 
Gentleman . 


Gentleman : 
V idyasagar: 


Sir, can 1 help you'’ Can 1 carrj'your luggage? 

Oh please do so I need your help so badly 
(Smiling) 

(Vidyasagar carries the luggage and puts it in the tram compartment) 

Thank you (Offering money) Take this for the help you have done me 
Thank you. Sir I’m sorry 1 can’t take the money. 1 believe that one should 
have the attitude to do his own work if hc/shc is capable of it Good-bye 
Sir. 

Man looks at him w'ith a quizzical expression. 


5. A Skit 

Title • Principal Carr and Vidyasagar 

May be staged b> the students to show Vidyasagar’s manly courage and self 
respect. 

Skit 

Peon comes and bows to the Principal and announces that someone wants to meet 
him. 

Principal Carr: Send him in. 

[Oh, Vidyasagar, and I've been waiting for him so long] 

The peon goes out. 
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Vldyasagar ■ (Comes m Surprised to see the officer sitting on the chair with his feet, 
with shoes, resting on the table. Vidyasagar is not even offered a chair to 
sit) 

Sir, did you call me Could I be of any help to you ? 

Principal ■ Yes, Vidyasagar I want you to translate a book for me into English I will 
go to your house tomorrow, give you the book and brief you about it 
Vidyasagar . Thank you Sir It's my pleasure that you wish to visit my house. I take 
leave for now 

Next day at Vidyasagar's home 

(A man comes and tells Vidyasagar that there is an Englishman at the door to see him) 

Vidyasagar seats himself on a chair. Puts his feet with shoes on a table, just 
like Principal Carr. 

Vidyasagar Call the gentleman in 

(The Englishman enters. 

He is shocked. 

Frowns) 

Vidyasagar Oh Mr. Carr ' It's a great moment to have you in my house. Please sit 
down. Where is the book you wanted me to translate Then we can talk 
about It. 

Englishman (Looks around for a chair) 

Oh, never mind. 

1 shall talk about the book right now and go. 

(Mr Carr leaves soon, feeling hurt) 

Students discuss : If you want others to behave with grace how should you behave 
yourself? 

1 

T 

3 
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RABINDRANATH TAGORE 

(1861-1941) 


Rabindranath Tagore was one of the greatest sons of India. He has produced more 
memorable works thaa probably any other contemporary writer. More than a writer, 
Tagore was an artist in life. He was not just one of the makers of modern Indian literature; 
he was also a great influence on the modern Indian psyche and civilization. A Renaissance 
figure and a complete man, Tagore is a living presence today in the hearts of the people in 
many wa\s. 

Rabindranath's ancestry was a very much distinguished one. His grandfather, 
Dwarakanath, who built the family fortune, was called prince. His father, Debendranath, a 
patrician. s\as at the same time a Maharshi (Great sage). Rabindranath, the fourteenth 
child of Maharshi and Sarada Debi, was born on 7 May 1861, in the ancestral mansion of 
Jorasanko in Kolkata. 
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All! I'slrnl lunni; of ll\c* Tiij^oii’ fnmilv in Jorasanko 


The atmosphere of Tagore household was that of high culture of Renaissance; in 
literary or musical creativity, religious or in patriotic zeal; in pursuit of knowledge or in 
writing, or in staging an entertaining drama Rabindranath was brought up in such an 
atmosphere. 



Various tutors including that of music and wrestling were en^rustcd with training 
the children of the Tagore family including Rabindranath In due course, he was sent to 
school Formal school life within the four-walls of the classroom did not suit him at all 1 Ic 
was sent to several schools like Oriental Seminars. Normal school and Saint Xavier's 
Finalls he became a dropout That was a happy event for the boy. 

When he was about eleven years old, Maharshi Debendranath took him as Mis 
companion for travelling towards the Himalayas. First of all. the\ broke their journey at 
Bolpur Today's Santiniketan, the mam campus of Viswa-Bharati. was then a vast barren 
land to the north of Bolpur. Maharshi had selected this lonely land as a suitable place for 
meditation as well as a peaceful resort. 

Gazing at the night-sky was another kind of unique experience Maharshi got his 
son acquainted with the stars, the planets, and the constellations along with the names. The 
two major thrusts of his creative life were joy and mystery. He believed that the universe 
was wrapped in some deep mystery. 

Thus Tagore’s juvenile mind became imprinted with values like fcarlc.s.sncs.s and 
freedom of mind, kinship with nature and awe at the vasincss of the starry heavens. 7hc.se 
values lasted throughout his life. Out of nostalgic values associated with this place, 
Rabindranath in his later life, founded his open-air school gradually grown as Vi.sva- 
Bharati (the World university). Tagore wanted to revive the ancient Indian a.srama.s and 
lapovanas in his institution. He also wanted to make the best of East and West to meet in 
his Institution. It is his greatest contribution to modem India. 

On 22 December 1901 he inaugurated his school at Shantiniketan with five pupils, 
among them, his eldest son and with as many teachers. He won the support neither of the 
orthodox who looked askance at him as an impertinent innovator, nor of the radicals who 
were alienated by his harping on the past He had to stand alone, i position ideal for a 
poet, but inconvenient for a social reformer who needed money and men for his 
Institution. Even his admirers and well-wishers were inclined to believe that the school 
was at best a poet’s whim. He found it difficult to get enough funds or enough pupils for 
his school and had to sell his house at Puri and part of his personal library to meet the 
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expenses while his wife parted with her jewellery to help him carry on. The school, 
however, was not a poet’s whim. It was his new sadhana, a medium of creative striving for 
the good of his people. 

It is difficult to estimate the values that Gurudev Rabindranath Tagore has given to 
the society through his life and teachings. He was a cultural fore-runner, but never desired 
to be a cult figure. He gave serious thought on matters of society, religion, aesthetics, 
education, rural welfare, nationalism, internationalism, and race relations. 

He IS the author of the National Anthems of two countries. Jana gana mana, the 
National Anthem of India, was written for the Congress Session in Kolkata in 1911 

In spite of leading a calm life in the solitude of Shantiniketan, Tagore was a public 
figure at home and abroad. He said, “I am one of you.” 

Tagore was deeply concerned with the problem of education. Rural uplift and 
education were equally important to him. He spoke publicly on the Vicissitudes of 
Education in which he made a strong pica for the use of the mother tongue. 

I Ic svas less a philosopher and more of a visionary. He was a genius in many ways. 
As a poet, thinker, teacher, playwright, painter and composer, he had a deep knowledge of 
the society and humanity. 

Values Tagore stood for 
Spiritual humanism 
Sublimity of man 
The Religion of Man 
Internationalism 
Indian Culture and tradition 
Love for Nature, aesthetics 
Universal Man 
Scientific temper 
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Events, Incidents, Anecdotes in the life of Tagore 
One of his most memorable poems begins with the line- 
“ The world is insane with violence, 
every day there emerges a new kind of cruel conflict" 

He goes on to pray to the Aimighlj to instill love and wisdom in a world that is 
troubled with so many evils. This reftects the core of Tagortr’s sprritcrarl'htfman'rsm'. In-^ontr 
of his poems in Gitanjali he says: 


God IS there where the tiller is tilling the hard ground and 
The pathmaker is breaking the stones. 






The religion of Man as enunciated by Tagore is an appeal for faith in man’s 
sublimity, for nothing is greater than the divine m man. In his own words: “When I was 18 
a sudden spring breeze of religious experience for the first time came to my life and 
passed away leaving in my memory a direct message of spiritual reality That which was 
memorable in this experience was its human message, the sudden expansion of my 
consciousness in the super-personal world of man Suddenly I became conscious of a 
stirring of soul within me. My world of experience in a moment seemed to become 
lighted, and facts that were detached and dim found a great unity of meaning. I felt that I 
had found my religion at last, the religion of Man, in which the infinite became defined in 
humanity.’’ This idea found expression in his poems addressed to what he called Jivan 
Devata, the Lord of Life. 

Tagore's mind was turning more and more universal. In a letter he wrote. “ We 
must go beyond all narrow bounds and look towards the day when Buddha, Christ and 
Mohammad will become one.” The idea of the universal man was slowly shaping up in his 
mind lie spoke of‘tapoban’ and ‘viswabodh’ 

Advaita Vedanta too inspired Rabindranath. But he was too independent to adhere 
to the rigidity of any institutional creed or dogma. Religion for Tagore was a matter of 
personal conviction. He had greater faith in the individuals "all over the world who think 
clearly, feel nobly and act rightly, thus becoming channels of moral truth.” 

Tlirough the eyes of a humanist Tagore perceived a relationship between different 
world religions and tried to project their quintessential meaning through his writings 

His humanism came to him directly and with wisdom of the heart. The 
speculations of the Upanishads. the Vaishnav lyrical mysticism, or the liberal humanism 
of the West helped him shape his thoughts. 

In one of his poems oi' Piinascha, he tells an anecdote, which well illustrates his 
characteristic feeling and attitude. It is about the daughter of a Muslim dyer. Sankar Lai 
was a learned court pandit renowned for his knowledge and power to debate. Once he had 
to face the challenge of a celebrated pandit from the south Noticing that the turban he 
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proposed to wear at the contest was soiled he took it to Jaseem the local dyer Jascem 
asked his young daughter Amina to wash the turban in the near b> stream \k’hcn the cloth 
was spread on the grass to dry, Amina noticed, a verse inscribed in one corner of it “Your 
sacred feet rest on my forehead " Amina brought some coloured thread from her home and 
embroidered another verse below "That's why their touch is missing in the heart" 

"Your sacred feet rest on mv forehead " 

"That's why their touch is missing in the heart 

When the pandit came to take his turban he noticed the second verse and stared at 
the dyer's daughter. Then he said, “Maiden you have transformed the arrogance of my 
intellect into wisdom of the heart 1 cannot now go back to the royal court My way lies 
elsewhere.” 

In another poem Tagore explores the extreme of humanism and defiantly 
challenges all prescribed formulae of religion. He has no need of God if He is not in the 
light of the sun and in the heart of the untouchable and beyond all barriers For him the 
primal mystery of creation is in the bright radiance of light and its final mystery m the 
nectar of love. He belongs to the tribe of spiritual oulcastes: 

“They arc the outcastes, the uninitiates in the sacred chant 
The dealers in religion keep them outside the temple doors 
A poet, 1 am of their clan 
I have no caste, no sacred chant 
My offerings do not reach the deity 
Imprisoned in his temple.” 

Tagore never wanted to be labeled a theologian or a philosopher He was happier 
to be known as a poet "Ami kabi”, (I am a poet), he would say. 

His meditations on God, man, and nature, specially in the Gitanjali - offerings to 
the Infinite - not only echo the Vedantic perception of the Absolute but also convey the 
zeal of a Vaishnavaite bhakta's love for Qod. 
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Tagore’s Gitanjali got the Nobel Prize for Literature in 1913. The poet’s 
invocation to the Divinity for his country's redemption here is one of his most memorable 
poems; 


“Where the mind is without fear and the head is held high 

Where knowledge is free; 

Where the world has not been broken up into fragments by narrow 

domestic walls;... 

Into that heaven of freedom, my father, let my country awake.” 

The poet’s basic concern with spiritual and moral values is the chief characteristic 
of the poems of Katha and Kahini (ballads and tales), apart from their exquisite poetry, 
narrative skill and dramatic power. 

A rich disciple proud of his wealth came to the sikh Guru and offered a pair of 
gold bangles inlaid with precious stones. The guru let one bangle slip from his hand into 
the river below The disciple jumped into (he river to retrieve the costly gift Failing to find 
it, he begged the guru to indicate the exact spot where it had fallen. The guru threw the 
remaining bangle into the water and said “there” This shows how Tagore underlined the 
moral values m contrast to materialistic gains. 

He felt himself one with nature and derived inspiration from it, He saw it as the 
physical manifestation of the Universal spirit and expressed this experience through his 
poetry. 


As a staunch lover of nature he founded Shantiniketan in sylvan surroundings 
giving vent to his passion for a new education system 

As a teacher children were uppermost in his mind. He was genuinely concerned for 
their need for joy, love and freedom. He wrote many volumes for children including Jci/jq/ 
Path, a primer for beginners. He was eager to see the educated rooted In the native soil, in 
the rural environment. 1 le really did not care much for Collegiate or University education. 
He preferred a centre of culture and later, a world fellowship of artists and thinkers. 
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Shaniinikclan has evoked more than it has achieved. Its greatest gift has been a dream, a 
legend, and a toueh of enchantment. Its motto is 

"Atheyam J’lsva Bharali, yalra vhwa hhahatveka nidam." 

Meaning, It is Visva Bharati where the world makes its home in a single nest 

The place name Shantiniketan is derived from Maharshi's house Shantiniketan, 
which means the abode of peace And peace is a value sought after by every individual. 



I'OlMid.iliiili C.rii iniHij' (if Vis\,i-Illl.li li 


Rabindranath had a scientific bent of mind. Vls^va-pa^chaya (Acquaintance with 
the universe) written by him was its witness. The work deals with the immensity and 
vastness of the solar system as well as micro mystery of the atomic world. But, after all, he 
was a poet, a lover, a music maker. So, in Nataraja Riiurangashala he metaphorized the 
source of classical mechanics and quantum theory as the Cosmic Dancer Nataraja holding 
the universe in the whirl of revolving motion. He had dedicated the book Viswa-panchaya 
to the scientist Satyendra Nath Bose and expressed his desire before the scientist to write 
the scientific discussions in the mother tongue so that it can reach the ordinary people of 
our country. Thus he was a pioneer in popularizing science. 
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Along with that vast outlook Tagore was a forerunner of environmental protection. 
He introduced FnAsAarapa«(tree-plantation) and Halakarshan(xi[o\igi[\r\%) ceremonies at 
Shantiniketan and Sriniketan respectively Initiated by Rabindranath the tree plantation 
ceremony is now an all-India festival obser\'ed by the Central and State governments. 

Tagore believed ‘idleness’ to be his old friend, which in a rural retreat helped him 
to come closer to the life of the people. Himself a leading intellectual among his people his 
chief concern as a man, if not as a poet, for fifty years, from 1890 to the year of his death. 
1941, was the Indian peasant With his limited resources and in the limited field where he 
could function, he helped and made it possible for the peasants to build their own schools 
and hospitals, roads and water tanks. He set up cooperative enterprises and banks, and a 
system of self government. Thus he saved them from the exploitation of the moneylenders 
and petty lawyers who fatten on litigation The handsome amount, which he received as 
Nobel Prize, was donated to his school in Shantiniketan and invested in the agricultural 
cooperative bank he had earlier set up in one of the family estates at Potisar. Two birds 
were killed with one stone. The peasants got loans at low interest, and the school received 
a lixed annual income 

All this time while the benevolent landowner was concerned with the welfare of 
his tenants, the artist in him was watching the life of the common people, their joys and 
sorrows, loves and enmities, their little deeds of passion and heroism, their capacity of 
sacrifice in the cause of family or religion and their cowardly acquiescence in injustice and 
oppression. Always seeking the great in the small, he found ample material in the life of 
the common folk for his short stories. 

He felt deeply about the political situation He was displeased with the British Raj. 
In one of his articles, he e.xposed the double standards of the administration 

Restlessness was in the air, the sleeping giant of nationalism was beginning to stare 
in this land and the British government was getting nervous and apprehensive. Beneath its 
cloak ot benevolence, the sword rattled. In 1898 the sedition bill was passed to stifle 
national agitation and the great scholar patriot Tilak was arrested. The poet jumped into 
the fray and one day before the bill became an act he read his famous paper on 
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'Kanlluiroclh'. the throttle, at a public meeting m Kolkata. He raised his powerful voice 
against the repressive policies of the government and actively participated in raising funds 
for Tilak's dcicncc. After plague broke out in Kolkata. he assisted Sister Nivcdita in 
organizing relief and medical aid for the victims of the epidemic. The poet was turning 
into a healer of his people's wounds and a high priest of national aspirations, not onK 
raising his voice but lending an active hand in service at the front. 

The British policy of divide and rule irritated him. The panition of Bengal was 
about to take place Lord Curzon hinted about a Muslim dominated separate province that 
was strongly resented. Tagore in the essay '"Swadeshi Samaf' analysed the grassroot 
problem of a truh Indian social polit) It had a revivalist ring. The poem on Shivaji was 
another eloquent expression of Nationalist enthusiasm. 

In Kolkata's Town Hall, Tagore read a paper. “The Situation and the Remedy'' in 
which he strongly recommended the setting up of a parallel government. Ills songs were 
on everybody’s lips He had suddenh become a people's poet. Young martyrs went to the 
gallows singing Tagore. 

During those stirring days he wrote Sonar Bun^la that later became the National 
Anthem of Bangla Desh He sang his own songs in processions, "let the hearts of our 
people be one." He probably came closer to the life of the people than ever before or after 

Tagore was averse to violence and the politics of assassination He worked for 
rural reconstruction in his own country estate. His involvement in politics made him 
deeply aware of the sources of Indian culture and creativity 

In his Vision of Indian History, Tagore asked a question, “To whom does Indian 
History belong?" 

The answer he gave was, “It belongs to all who belong to India." 

Tagore renounced the knighthood conferred upon him by the British in protest 
against the Jallianwala Bagh massacre in 1919. In a letter to the Viceroy he wrote. “The 
very least that I can do for my country is to take all consequences upon myself in giving 
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voice to the protest of millions of my countrymen, surprised into a dumb anguish of terror. 
The time has come when badges of honour make our shame glaring in the incongruous 
context of humiliation and 1 for my part wish to stand, shorn of all special distinctions, by 
the side of those of my countrymen who, for their so-called insignificance are liable to 
suffer degradation not fit for human beings.” 

While he stood by his country against all odds, he was war>' of excesses in the 
name of patriotism. This is echoed by Atm, the protagonist of Tagore's short novel Char 
Adhyay, when he says: “That the life of the country can be saved by killing its soul, is the 
most monstrously false doctrine that nationalists all over the world are bellowing forth 
stridently.” This spirit of humanism finds expression in some of his other works too, like 
Ghare Baire and Kabuliwallah. 

Rabindranath Tagore and Albert Einstein, the great poet and the great scientist 
became close friends and they met each other several times. Two of their meetings, one in 
July and the other in August 1930 in Germany, provide us with valuable dialogues, 
relevant to the pursuit of values, eternal, infinite and universal. 



' ' ' iMuwni .mti'R'.\lmi(han.uli 

Tagore said, "The real wealth of India was never hidden like an old legal 
document in an iron safe The only true expression of India was in that which she gave 



openl> and freely The surplus of her cultural life, which she scattered everywhere, was 
the core of her personality. Through the capaeity to give we earn the right to call the 
outsider our own. and transcend the barriers of Geography." 

On Bengali New Year’s da} on 14 April 1941 Tagore delivered his last public 
address at Shantiniketan. Too weak to deliver it himself, it w'as read out in his presence 
Even in the darkest gloom, Tagore s address dtef not conclude on a pessimistic note, 
e.'iclaimed, “It is a sin to lose faith in man. I shall not commit the grievous sin of losing 
faith in Man. 1 would rather look forward to the opening of a new chapter in the history of 
mankind after the cataclysm is over and the atmosphere rendered clean with the spirit of 
service and sacrifice.” 

Too weak to write any more he dictated a few poems These were published 
posthumously under the title Seshlekha {Last Writings). Tagore was shifted to Calcutta for 
a surgical operation 

The great poet Rabindranath Tagore passed away on 7 August 1941 in the same 
Jorasanko palace where he was bom. But can such a pcrsonalitv dic'^ Me was a true 
Nationalist at heart. He continued to grow till his death in 1941 His life was an endless 
journc} 


Tagore considered himself a solitary' pilgrim in the eternal quest for boundless bliss 
that is perhaps beyond the realm of human experience His life was a sustained search for 
a universal form of religious expression, rooted in the spirit of Indian tradition 
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INSTRUCTIONAL STRATEGIES FOR INCULCATION OF VALUES 
RABINDRANATH TAGORE 
(1861 -1941) 

OBJECTIVE 

To instill upon the students the values that Rabindranath Tagore possessed. At the 
end of the lesson the students should be able to recognize and emulate the values that he 
cherished. The students may also be inspired to know what made him so great a man. 

Some value-based activities have been given at the end so that the students develop 
an awareness and they try to practice them whenever an opportunity arises. 

Strategies 

The following lines are written on the blackboard 

Jana Gana Mana. 

Amar Sonar Bangla. Ami tomai bhalobasi . 

Teacher Can you tell me some thing about these two lines? 

Who arc the authors? 

Students Both lines have been written by RabindranathTagore 
They are the National Anthems of two countries. 

The first one is the National Anthem of India and the second, of Bangla 
Desh. 

The Teacher shows a chart paper with three sketches of Tagore 

He /she explains that they are of the three stages of Tagore's life. 

Which IS the sketch you most commonly see? 

Students The one showing him in his old age. 

Teacher Can you tell me something about him ? 

Students He was an artist. 

A writer. 

A Renaissance figure. 

Founded Shantinikctan. 

Won the Nobel Prize, 

A Bengali poet. 
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4 

Teacher Tagore was brought up in a distinguished familN. Human values practiced 
in his family shaped his life.. His family believed in • 

Students will repl\ 1. 

2 . 

•y 

J. 

Some of these values created a struggle with the sociei>. so he had to face 
objections from the people. 

Can you locate some of them in the biograph\ ?(para 7) 
orthodo.x/radicals distanced him 

- had to fight alone 

- no men, no money 

-admirers believed his idea of the school was a whim 

- sold personal property for it 

Do you think that you would have stopped working in such a hostile 
environment ? 

Different answers. 

No, because the man who can overcome obstacles will be successlul. 

One should try never to surrender to challenging circumstances 
(This will help them know that values are highly important in life.) 

Teacher Now let us find about Tagore from some incidents and events of his life 
Students will read parts of the biography. 

In groups 
individually 

‘“God is there where the tiller is tilling the hard ground and 
the path maker is breaking the stones.” 

Teacher Where does Tagore see God ? 

Students In common people like peasants and path makers. 


Teacher 

Students 

Teacher 

Students 
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Teacher 

Students 

Teacher 

Students 

Teacher 

STRATEGY; 
Shankar Lai: 

Jaseem . 
Shankar Lai. 
Jaseem 

Amina • 


Shankar: 


What is his unique way of thinking ? 

He thinks that every human being is divine. 

What does Tagore look forward to ? 

Different answers 

Teacher consolidates 

Now let us see another incident. 

We will attempt a dramatization. 

ROLE PLAY 

Jaseemji, could you please dye this turban for me as I have to go for a 
contest. 

I’ll do It You have to give me a day 
That’s fine. I’ll come and take it tomorrow. 

Amina, come here please Will you wash this turban Shankar 
needs it tomorrow 

(Suddenly she sees a verse written on it) 

Oh. there's a verse written ' (reads slowly) '■‘Your sacred feet rest on 
my forehead” 

(Then she scribbles something below it) 

(Next day Shankar Lai comes to take the turban. He examines the 
washed cloth He is surprised to see another line written. He reads - 
"That's why their touch is missing in the heart” 

He reads both lines together. 

Your sacred feet rest on my forehead 
That’s why their touch is missing in the heart. 

Amina what a beautiful line you have written. Amina, you have changed 
the pride of my intellect into wisdom of the heart. Now I cannot go back to 
the royal court. My way lies elsewhere. 
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Discussion 
7 cachcr 


Students 


Teacher 

Teacher 


Teacher 

Students 

Teacher 

Students 


Why do you think . 

Shankar Lai gave up the contest*’ 

Shankar Lai went back *’ 

What happened to him ? 

Where did he go? 

Let us have your suggestions 

He felt humiliated. No. he wasn’t humiliated. 

- he realized that God lives in the heart 

- he did not want to show off his talents any more. 

- it is humility that made him go back. 

These are some of the qualities one should possess. You can also develop 
these in you. 

Tagore believed that God is everywhere. You will understand after reading 
the following lines. One of you please read them aloud: 

“They arc the outcastes. the uninitiated in the sacred chant 
The dealers in religion keep them outside the temple doors 
A poet, 1 am of their clan 
1 have no caste, no sacred chant 
My offerings do not reach the deity 
Imprisoned in his temple”. 

Now can you tell me why Rabindranath Tagore called himself a spiritual 
outcaste 

Because he is different from us. Religious people pray to God in the 
temple. 

What IS the value you draw from this thought? 

Rabindranath Tagore believed God to be everywhere. He felt God was m 
everyone. 
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Strategy : Narration 

Teacher . Tagore got the best in life However, material possessions did not attract 
him. Instead, he gave away much of his personal possessions to build 
‘Viswa-Bharati'. He even donated the amount received from the Nobel 
Prize to his dream project. 

This side of his nature becomes obvious from ‘Katha and Kahini’ where he 
narrates an incident: 

“A rich disciple, proud of his wealth came to the Sikh Guru and offered a pair of gold 
bangles inlaid with precious stones. The Guru let one bangle slip from his hand into the 
river below. The disciple jumped into the river to retrieve the costly gift. Failing to find it, 
he begged the Guru to indicate the exact spot where it had fallen. The Guru threw the 
other bangle into the water and said “there” 


Teacher; Why did the guru throw the second bangle also*^ 

What do you think about Tagore from this story? 

What ih Tagore trying to tell in this story? 

Students. Precious things meant nothing to the Guru. So in the same way Tagore 
could be so benevolent only because he did not care for such things in life. 
Human values arc more important when compared to material objects. 


Teacher: Tagore was a man of rich literary achievements. He also had a scientific 

- bent of mind He wrote “Viswaparichaya" and dedicated it to Satyendra 
Nath Bose. Rabindranath Tagore strongly believed that scientific 
discussions should be written in the mother tongue to reach the common 
man. 

Now, what values did Tagore hold for promoting Science 

Discussion 

Students . He believed that Science is indispensable for the development of mankind. 
Tliat science should not be confined only to a tew. 

Science is for all. 

Science is to be used for constructive, not destructive purposes. 
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He believed in plantation of trees Tagore was also concerned with nature and 
environment. He had a global forethought. Now what w'c call as ‘Tree Plantation 
ceremony' In those days, in Shantinikctan it was known as ‘Vriksharopan utsav' 

So, having known some of Tagore we should also kno\\ that Tagore used his pen 
to kindle the fire of patriotism. Hb great knes- 

Where the mind is without fear and the head is held high 

Where knowledge is free; 

Where the world has not been broken up into fragments by narrow domestic walls; 

Into that heaven of freedom, my Father, let my country awake 


- is an invocation to God to help his countrymen. 


Teacher: 
Students. 

T eacher. 

(a) 

(b) 

(c) 

(d) 
te) 
(0 

(g) 

(h) 

Teacher: 


From these lines, what do you gather about Tagore's patriotism'^ 

- that freedom of all kinds was his priority. 

- that he rates his country as the best place on earth. 

By now we have focused on different values of life cherished by Tagore 
These arc: (Students join in the answer) 

Spiritual Humanism 
Sublimity of Man 
The Religion of Man 
Internationalism 
Indian Culture and tradition 
Love for nature, aesthetics 
Universal Man 
Scientific Temper 

Now 1 would like you all to do an assignment 


Collect information about a famous personality of your locality and write a short 
value-based biography of him / her on a chart paper narrating one incident, one anecdote 
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and pictures to be pasted wherever nccessar>. Work in groups of four and complete it 
during the summer vacation. The best biography will be selected for the School Magazine 

Strategy: Game 

1 would like you all to read the Biography of Rabindranath Tagore and come 
prepared for a game on “Values that made Tagore “ 

The game will be played among groups of four students each The teacher will 
conduct the game. Flash cards with some written text will be distributed to the students. 
The teacher will have a list of the written text with her Then he^she will read out each 
written text. The group, w'hich has the te.vt with them, will stand and identify the value 
attached to that text. The group will also express their views on that value. 

Activities for follow - up work 

1. All the students may try to put Re 1 every month in the “HELP” box . See if you 
can spare this amount from your pocket money You should know that someone 
somewhere needs your help. 

2. Every Monday the students may submit an incident in their notebooks based on 
any one of the values of 

a. Humility 

b. Benevolence 

c. Secularism 

d Not being materialistic 

The write-ups should be real life situations of anyone from your family, friends or of 
the people you know. 

3. Prepare a skit for 5 to 6 minutes with about 10 students to be enacted on 14 November 
2003 for the Inter House Competition. The theme should be based on any one value 
that are highlighterd in the life of Tagore . 
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JAGDISH CHANDRA BOSE 

(1858-1937) 


Life Sketch 

Let us go back to the time when the guns of the sepoy rebels had just stopped 
booming and the British Crown had taken over the reins of the East India Company. On 1 
November 1858, Lord Canning proclaimed Queen Victoria's desire of establishing ‘Better 
Government’ for the Indians. On the last day of the same month (30 Nov. 1858), Jagdish 
Chandra Bose was born in Mymensmg, now in Bangla Desh, to Bhagavan Chandra Bose 
and Bamasundari. Bhagavan Chandra was a deputy magistrate at that time. 



Jagdish Chandra was deeply influenced by two qualities of his father. As deputy' 
magistrate Bhagavan Chandra was a strict disciplinarian and a conscientious dispenser of 
justice, tempered with mercy As a true patriot and lover of humanity he was also aware of 
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social factors that forced people to commit crime. On the other hand he believed in the 
basic goodness of man. These virtues shaped the life of Jagdish Chandra Bose. 

Narrating his father's faith in the goodness of man, Jagdish Chandra \\'rotc,"M\ 
father took the unusual course to emplo\ him (a notorious dacoit, who was sentenced to 
long term imprisonment) as m 3 ' special attendant Kv earn me, a child of fsKuryears, on his 
back to the distant village school” 

Bhagavan Chandra's sense of social responsibilit 3 was reflected in the initiation of 
his Swadeshi ventures In many of these, Bhagavan Chandra spent his money, eventualK 
he proved to be a failure. Decades later in 1915. in his Presidential address at a conference 
Jagdish Chandra evaluated his father's failures - “.failed*’ True, so far as his own lifetime 
was concerned, he was a failure, but his failure contributed to the success of many. It is on 
the wreck of a life like his and of many such lives that will be built the greater India yet to 
be. We do not know why it should be so. but wc do know that the Earth Mother is calling 
always for sacrifice.” 

In his childhood, Jagdish Chandra was sent to a vernacular school by his parents 
He wrote of his father's idea about the role of these schools in shaping the minds of young 
children. "..At that time, sending children to English schools was an aristocratic status 
symbol. In the vernacular school to which I was sent, the son of the Muslim attendant of 
my father sat on my right side and the son of a fisherman sat on my left I listened 
spellbound to their stories of birds, animals and aquatic creatures Perhaps these stories 
created in my mind a keen interest on investigating the workings of Nature When 1 
returned home from school accompanied by my schoolfellows, m> mother welcomed and 
fed all of us without discrimination...lt was because of my childhood friendship with them 
that I could never feel that there were ’creatures’ who might be labelled low caste 1 never 
realized that there existed a problem common to the two compiunities. Hindus and 
Muslims.” 

Thus through vernacular school education Jagdish Chandra learnt Bengali, his 
mother tongue, and became aware of his people, the less fortunate and poor masses of 
India. 
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After completing his primary scnooling, Jagdish Chandra Bose was admitted to 
Hare School and later shifted to St. Xaviers' School at Calcutta. The champion boxer of 
his class challenged him on the very first day to a fight of fists 

In 1875 Jagdish Chandra Bose passed the Entrance Test and was admitted to St. 
Xavier's College. There he stuaied 'Science with his inspiring teacher. Father Lafont, who 
awakened his interest in Physics. .After graduating in 1879 Jagdish Chandra Bose left for 
England to study medicine. In London, in 1880 Jagdish Chandra Bose started the study of 
medicine. However, in the middle of the year he fell ill with Kalazar which he had 
contracted in the forests of Assam during a hunting expedition. The strong smells the 
dissecting room increased his illness, io doctors advised him to give up the meoical 
course. He left London and. next year in 1881 he got admission to Christ's College, 
Cambridge for studying Natural Science. In 1884 Jagdish Chandra passed the Natural 
Science Tripos of Cambridge as well as the B Sc examination of London University 

In 1885 Jagdish Chandra Bose was appointed officiating Professor of Physics at 
the Presidency College, Calcutta Hi.s appointment was made permanent after three years 
i e., in 1888 In ihc mean while in ! S87 Bose married Abala. the daugntcr of Durga Mohan 
Das, a well-known lawyer of Calcutta and an uncle of Desbandhu Chittaranjan Das. The 
loss of their only baby in early infancy brought them closer. Her calm and cool behaviour 
and cheerful courage, apart from her duties as a houseivifc were a great support to Bose. 

Bose was a leading student of experimental Microwave Physics He tried to unify 
Physics, Biology and Psychology with regard to ihe problem of automatic control systems. 
He visited Europe and America many times. The West recognized his work and scientific 
advances. He founded the Bose Research Institute on 30 Nov.1917. Apart from many 
books on scientific research he also brought out a book in Bengali entitled ‘Abyakta' for 
promoting science and scientific temper among the people of Bengal 

'' 'Bose achievea something vciy special during #ws 'pertod. He used J 2 iis-iiadjato.'’.and 
sensitive coherer in conjunction with a fuse and demonstrated the radio-controlled firing 
of a cannon. That indeed was a great event in the history of wireless technology. Bose 
himself described that event in a popular Bengali essay on Invisible Light (Adrisya Alok): 
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"Ihc invisible light can casih pass through brick walls, buildings etc therefore me.s.sages 
can be sent through it without wires In 1895 1 demonstrated some experiments in the 
Town Hall of Calcutta. The Lieutenant Governor Sir William Mackenzie was present." In 
October 1895 Bose's paper was published in London being recommended by Lord 
Raleigh and communicated to the Royal Society of London. 

Marconi was awarded Nobel Prize as inventor of the radio by sending waves of - 
25cm wavelength without any wires in the year 1901*02. It is now known that Bose was 
the first person who invented the process of sending microwave of wavelength 5mm. At 
the end of the last century the IEEE (International Organisation of Electrical and 
Electronics Engineers) has admitted that Bose was the first inventor of microwave and the 
semiconductor receiver of radio waves. 

Bose was awarded the Doctorate degree of London University in 1896. D.Sc from 
Calcutta University in 1912, Dhaka University 1934, Allahabad University 1928, and 
L.L.D. of Aberdeen University- He had delivered lectures on his scientific investigations 
and instruments at various places in the world, such as the Royal Institutions of London. 
Pans, Germany, Physiological Society of London, and American Association for the 
advancement of Science, Wisconsin and at Chicago University 

He was awarded Knighthood in 1916. He was made Fellow of Royal Society in 
1920. Some of his books are 

Response in the Living and Non-living 

Plant response as a means of physiological investigation. 

Comparative electro physiology 

Collected Physical papers 

Bose was a pioneer in the field of bioelectronics. The demonstration of similarities 
between the responses of living (both plant and animal) tissues and those of hvisted metal 
wires or of the artificial retina was a significant work in the borderland of physics and 
biology. He also incorporated findings which pointed to the fundamental unity of cellular 
organization in plants and animals 
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After Bose’s retirement, his wife Abala devoted herself to the work of Women's 
Welfare and Education. 

Jagdish Chandra Bose died on 23 November 1937 just before his eightieth 
birthday. He willed that all his properties, amounting to some lakh rupees be given over 
entirely for research and social work. 

Values He Stood for 

Some of the values brought out m the life of Jagdish Chandra Bose are: 

(i) Courage, along with a desire to do something challenging. 

(ii) Kindness for the weak and underprivileged, with the intention of doing 
something for them. 

(iii) Faith in the basic goodness of man. 

(iv) Patriotism and Leadership. 

(v) Love and loyalty to the country and its people. 

(vi) Scientific temper - developing power of questioning, reasoning and 
working for a rational explanation of events. 

Anecdotes, incidents and messages from the life of J.C. Bose 

Jagdish Chandra Bose was instrumental in our national Renaissance. He visualized 
the needs of our country by his thought and passion. His character and universality of 
vision found expression through his work. It has proved that the Indian mind is as much 
capable of excelling in Science as in literature or philosophy. He reasserted the 
intellectual heritage of India through imaginative, patient and bold efforts to graft the 
philosophical discernment of Nature into the rigorously analytical scientific method of the 
West. 

Jagdish Chandra Bose was a courageous hero of modern Bengal. He wanted to do 
something challenging He joined as a lecturer in the Presidency College when he was 
ihjr,ty-six. TJie weekly ivoikJoad vfJns kctu/escame to iwcaly-sJx. After hftfttoly worJk Jae 
carried on his scientific experiments late into the night in a twenty-square foot room in the 
College. At that time there was no fund for scientific research. There was no apparatus, no 
technician He spent his hard-earned money designing and making his own equipment. He 
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trained a tinsmith for constructing delicate and reliable instruments. Within a decade of his 
joining the Presidency College, he had emerged as a pioneer in the Held of wireless waves. 
In his words, "1 have heard that there is no experimental laboratory in our country Like 
England, it is not possible to build subtle equipment in this country. Then I thought, the 
man who has lost his strength of character, he only regrets the lack of facilities. All 
weakness and ennui must be given up. fndra k our work-lantt. Easy path of success is nor 
for us". He always had a courageous attitude to fight against heavy odds which is shown 
by an incident of his school days. 

He had come to Calcutta from Faridpur village (now m Bangla Desh) He was 
admitted in Hare School and it was his first day in the school. "Do you know boxing?*' 
asked the school bully. The innocent village boy Jagdish Chandra did not know anyihing 
about boxing. But he took up the challenge. He was beaten severely. However, he 
ultimately proved himself the victor by his courage and determination. 



J C. Uosu III lin laboKtiory 


Jagdish Chandra was kind towards the weak and the underprivileged. He had firm 
faith in the inherent goodness of man and his ability. One day, Jagdish Chandra was at 
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work in his Presidency College room A man entered the room Ills clothes were torn. 
Bose recognised that the man used to work as a peon in the college some months back. He 
was dismissed from service on the grounds of his supposed incapability Bose remembered 
that the man’s name was Nankuram He thought for sometime, and in reply to his prayer, 
appointed him again with the permission of the Principal After some days a dynamo of 
the college went out of order Nankuram entered'hfs room By pushing the door, when Bose 
was in a sad mood, thinking how to repair the instrument Nankuram sought permission to 
repair it. Seeing his resolve, Jagdish Chandra Bose gave Nankuram the permission. The 
dynamo was repaired within an hour. Jagdish Chandra Bose learnt that whenever the 
dynamo was out of order, Nankuram used to observe the process of its repair with keen 
interest. This incident left a deep impression on Jagdish Chandra Bose and he was 
impressed with the ability and knowledge of common indigenous people. Perhaps for this 
reason he trained the semi literate people like Malek, Jamsed and engaged them in making 
instruments for his scientific investigations 

Bose was very much aware of his social responsibility to his countrymen. He 
pleaded with the government to provide facilities for science education and research in 
Indian universities. Patriotism and leadership were thus mixed together in his life. He 
wanted to serve the society and country Because of his efforts he was able to establish the 
Bose Research Institute in 1917. In dedicating the Institute to the nation, Bose referred to 
it as not merely a laboratory but a temple where teachers and scholars could pursue their 
search for truth, where the genius of India could find its true blossoming. 

Bose stressed that there were two complementary ideals before the country One, 
India must become an industrially and commercially developed nation to sustain her 
existence. Two, she must not compete with die West in the rush for exploring science, not 
so often for protection as for destruction. The ideal of self-renunciation in response to the 
highest call of humanity can save man from that mad rush. The principal object of the 
Institute, Bose stated was the advancement as well as spread of knowledge. Through 
regular publication of proceedings of the Institute, the Indian contributions in Science 
would reach the whole world. The discoveries made here will become public property. No 
patents will ever be taken out. The facilities of the Institute should be available to 
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researchers from all countries. Bose thus stressed on the international and universal 
character of Science. He wished that here would assemble all those who would seek 
oneness amidst the manifold. 

Because of his immense love and loyalty to the country Bose disseminated new 
scientific ideas and findings as simply as possible among the lay readers through essays 
written in Bengali, his mother tongue. 

Not all scientists or lay people have a scientific temper. However, it can be 
cultivated. By scientific temper we mean the power of questioning, the power of 
reasoning, the power of rational explanation of events, the power of understanding the 
good and evil of every aspect and work of life. Research should not be done only for sake 
of research. The knowledge of one's research should be utilized for the welfare of human 
beings 


The tendency of helping others by making simple and useful instruments to be 
used by common people is a significant achievement of Jagdish Chandra Bose. 

In 1903, Renuka Devi, daughter of his friend Rabindranath Tagore fell ill. She was 
in constant need of oxygen. This was indeed a problem at that time. Jagdish Chandra 
thought over the matter. He then thought of passing an electric discharge through oxygen 
with the help of Romkorfs induction coil so that it will convert partially to ozone. The 
oxygen thus liberated from this mixture, will be useful for breathing by human beings 
Within a few days he had developed an instrument for artificial breathing and presented it 
to Tagore, who was very grateful. 

The power of rational explanation of events, the most important point of scientific 
temper can be described through another example of Bose's work. 

Bose demolished the mystery of the praying palm tree of Faridpur by careful 
scientific observation. The common story was that a date-palm tree had been hit by a 
storm and it leaned at an angle of about 60° to the ground ever since. According to local 
myth, in the evening when the temple bells rang, this tree bowed its head in adoration, 
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calling the people to prayer. B\ morning the tree was erect again. This-was repealed every 
day of the year. Bose's automatic recordings of temperature-variations and inclination- 
variations of the praying palm tree showed that there was a close correspondence between 
the two variations The upper and lower surfaces of the sprained portion of the tree 
responded non-uniformly to temperature variations and this caused the inclination- 
variatickos^ The. cesulLshowed.thaL every uee..aad Us. di£ljccenl.ocuaits, I'dL cbtangcs.ia the. 
environment and perform movements in response to them. 

This is how Bose, through scientific observations and lectures crusaded against 
superstition and myth. 

The third aspect of scientific temper - the power of questioning, reasoning and 
protesting against injustice is well illustrated through the following incident of his life 



Crescograph, an invention of J.C. Bose 

Ja^ish Chandra was a victim of racial discrimination with regard to salary when 
he was appointed officiating professor of Physics at Presidency College, Calcutta In those 
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days an Indian Professor's salary was two-thirds of what his English counterpart got. Since 
Bose's post was an officiating one, he was offered onl> half of this two-third. Bose 
registered his protest in a unique way. He did not accept the salary for three years, yet 
served the Institution with all sincerity. After three years, the salaries of the teaching 
faculty. English or Indian, were made uniform. 

Another great value of Bose was that he had inherent power of utilizing any 
ordinary object. He never considered anything as waste He could make very useful 
scientific instruments like Photo-synthetic bubbler. Magnetic crescograph and Resonant 
recorder out of simple things during his work in Plant physiology. 

This qualit>’ has been appropriately observed by Aldous Huxley, who said, “And if 
you happen to be Bose, it would be so simple, with a little clock-work, some needles and 
filaments, to devise machines that would make visible the growth of plants, the pulse of 
their vegetable hearts, the twitching of their tissues, the process of their digestion. It would 
be so simple - though it cost Bose long years of labour to perfect his instruments ” 

References: 

Jagdish Chandra Base, Rupa & Co„ Charitavali scries. New Delhi, 2001. 

Visva Pnya Mukherji : Jagdish Chandra Bose. Publications Division Government of 
India. 

Geddes Patrick; The Life and work of Sir Jagdish Chandra Bo.se Longman Green and Co. 
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STRATEGIES TO TRANSACT VALUES FROM THE LIFE SKETCH OF 
JAGDISH CHANDRA BOSE 
(1858 -1937) 


The teacher will briefly give a life sketch of J.C. Bose. Then he/she will ask the 

students to go through the biography and list down various qualities of J.C Bose. 

What incidents of his life inspire you? 

What were the influences on him? 

Was Bose successful in ail his efforts? 

Have you been successful / unsuccessful in your efforts in the first instance. Tell it to your 

friends. How did you feel? 

Students will now go through the biography. 

Some points listed down by students may be • 

• Employing a sentenced convict by Bhagwan Chandra Bose, to carry young Jagdish 
to school. 

• Re-employing a dismissed peon by J.C Bose after seeking permission from the 
Principal. 

• Permitting a peon, Nankuram to repair a dynamo which he did successfully. 

• Engaging semi-litcrate people like Malek. Jamsed, Nankuram m making 
instruments for his scientific investigations. 

• Making simple and useful instruments to be used by common people. 

• Spreading the knowledge of science among the common people by writing in the 

vernacular language, Bengali. 

• Utilizing knowledge of science for the welfare of common man. 

• Expiaming the Tnyslcry of the -praying pahn tree of Faridpur by scienUfic 
observation. 

• Promoting power of reasoning, questioning and rational explanation of events. 
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All such points of inspiration collected by the students will be put together With 
the teacher, as facilitator, students will discuss these points and try to identify messages / 
values that emerge from these points. 

For example, some of the values identified by students may be as follows • 

A. Popularization of science among the common masses. Cultivation 
of scientific temper among them. 

B. Faith in the basic goodness of man Faith in his ability. 

C. Love for the poor and underprivileged; courage to serve them. 

The teacher will now try' to devise strategies to inculcate these values among the 
students For the above three values an effort has been made to frame strategies. These 
may serve as some sort of a guide to the teachers. 

Strategy to transact the value: 

Popularization of science among the masses and cultivation of 
scientific temper among them 

Explaining Meaning of Science 

Students in groups will be involved in a discussion to arrive at the meaning of 
science in the light of questions framed by the teacher - 

Is science a discipline ? 

Is science a body of knowledge about particular subjects 

Is science a method or approach to acquire knowledge in any discipline or 

subject ? 

Is science an approach to solve any problem related to our life ? 

Is knowledge acquired through such an approach 

After discussion and exploration of the meaning of science in small groups, the 
whole class will then be involved in drawing out and arriving at the meaning of science. 
The teacher will facilitate discussions by helping and guiding students, wherever required. 
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After getting the meaning of science, students will be given a chance to Do 
Science through various activities. Some activities have been suggested. Teachers can 
think of other activities suited to the local environment of their schools. 

Suggested activities : 

Activity 1 . Students will observe the behaviour of a few common birds of their 
locality, record observations and explain the behaviour on the basis of 
observations. 

Activity 2 ; Students will observe activities near a pond or a river of their locality. On 
the basis of observation they will try to find out reasons for water pollution. 
They may also suggest steps to clean the water. 

Activity 3 . Students will collect information from children working in nearby fields 
and ihcir parents. They will try to find out why they are working in the 
fields instead of being in schools. 

After students have performed these or similar activities the teacher may conclude 
by explaining that the way students performed their activities is the way scientists do their 
work. They acted like scientists. What they did is science. 

Promoting science 

Now students may take part in another discussion by putting the following questions ; 

• Would you like science to spread in the society among the common masses? 

Why? 

• Why and how should science be popularized among the common masses? 

Various explanations may be offered by the students. 

Example : Some of the explanations offered may be : 

Science helps to understand individual or social problems in a systematic 
manner 

Science promotes rational / logical thinking. 
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Science helps in dismissing superstitions and in>'ths. 

Science makes people aware of (scientific) knowledge in various fields such 
as health and hygiene, agriculture, environment .etc. 


Following activities may be organized to involve students in promoting science 

Activitj -1 Making posters and publishing handwritten wall charts based on scientific 
themes (like scientific explorations, dismissing common m\ihs and 
superstitions, common diseases and their causes, protection of environment, 
scientific agricultural practices etc). These posters and papers may be 
displayed in the schools, as well as in public places. 

Activit)'-2 Organizing one day science camp in the school Students will display 
posters, charts, models, captions, slogans, handwritten wall papers on 
various scientific themes. The camp will have various corners like 
health corner, 
agriculture corner, 
environment corner 
nutrition comer etc 

where students will display their work. Parents and family 
members may be asked to see the display. Children from other schools and 
localities may be invited to visit the camp 

Activity-3 The school ma> invite teachers, doctors, mechanics, engineers, social 
workers, scientists, etc to deliver lectures on themes of popular science, use 
and misuse of science, etc These should be followed by a discussion with 
the students, and among the students themselves. 


Activity'-4 Students may be involved in organizing a school village parliament in 
which students, parents, other villagers and teachers will participate. We 
can choose a particular problem (health, water, food, electricity-, irrigation, 
sanitation) for discussion in the parliament. Invite the concerned local 
officer. Discuss the problems together and find out measures to solve the 
problems for the benefit of the villagers. 
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Scientific attitude 

The teacher will ask the following questions to the students in the class 

What will you do if a black cat crosses your path while going for an important 

work? 

The teacher will get many answers from the students. 

Such as. 

• I will stop and fix another day for the work. 

• I will stop and wait for others to cross the road. 

• I will stop for a while and then move on. 

• I will go forward ignoring the cat. 

These answers can be used to discuss scientific attitude. Students may spend much 
time in presenting their views. Teacher will help. 

After a discussion on scientific attitude students will be involved in a project or an 
activity related to the discussion they had. Small groups of students can be formed for the 
purpose Each group will be involved in the project work followed by activities. The 
following guidelines are suggested 

• Identify one or two superstitions prevalent in your society 

• Describe myths regarding superstitions identified 

• Find out scientific reasons, thus dismissing myths 

• Make posters, wall charts based on scientific reasoning and display in 
the school and other public places. 

Guidelines for other projects and activities may be prepared by the teacher and 
students in order to cultivate scientific attitude among students and the people. Students 
may be involved in collecting information about various people's science movements 
(P,SAi]s),vi^Jc4ag uiJii^£xtt 4 )adsarihc£aunlryjn jorderxo.j:roinote3cience; to fight the 
abuse of science, and to cultivate scientific attitude among the masses. Some well known 
PSMs are 
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Kerala Sastra Sahitya Parishad (Kerala) 

Vidushi Kharkhana (West Bengal) 

Lok Vigyan Sansthan (Maharashtra) 

Ekiavya (Madhya Pradesh) 

StesLtegy ta Uaosact the Value: 

Faith in the basic goodness of man 

Students will be asked to do a project as per the suggested guidelines; 

Project I 

• Formation of small groups of, say five students each. 

• Identification of persons such as beggars, drug addicts, persons 
convicted for petty crimes, thieves, pick pockets etc. 

• Group members will talk to these persons, beggars etc. They will try to 
know their family background and the social situations and 
circumstances which made them such. How and what do they feel about 
themselves now? 

• Group members will suggest measures to bring about a change in them 
and utilize their services for the society. 

Discussion: Group members will give their own opinions on ‘what they would have 
done under similar situations.’ 

Project - 2 

• Formation of small groups of students. 

• The group will meet a local police officer. They will try to know 
‘Why people are afraid of the police’? 

‘Why people dont want to take the help of a policeman until it becomes 
necessary to avoid a legal problem’. 

Similar questions may be asked by the students. 

• On the basis of responses the students will try to find out if the quality 
of a good human being is being lost from the life of police personnel. 

Discussion: Students will consolidate their views. 
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Strategy to transact the Value: 

Love for the poor and undcr-pri^ ilcged 

The value can be imparted by involving students in a project followed by service to under- 
pTMileged as per the f&llewmg suggested guidelines : 

• Formation of small groups of students 

• Identification of deprived people from the immediate society 
(neighbourhood, village, school localirt) These may include child 
labour, old uncared for people, deserted parents, physically challenged 
children, persons with terminal diseases 

• After talking to them a list of the problems faced by them can be 
prepared 

• Discuss problems in the group Invite suggestions for strategics to help 
them. 

1. Visits 

2. Talk 

3. Giving gifts 

4. Making them feel wanted 

• Implement the strategy : to love, to care for them 


Example : After studying the problems, the group maj find that an old deserted person 

feels cut-off from the society. Group members may visit the person daily in 
the evening and stay with him/her for sometime. Thej may talk to him/her, 
share his / her experiences, listen to him/ her with love and attention. 
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SWAMIVIVEKANANDA 

(1863-1902) 


Life sketch 

Swami Vivekananda was bom on 12 January 1863, a Monday, an auspicious day, 
as it happened to be Makara Sankranti, a great festival day. It was to Vishwanath and 
Bhuvaneswari Devi that this child, who was to become a great man of his age, came as a 
blessing. His parents named him Narendranath. 

Narendranath was a usual child, naughty and energetic, subject to fits of 
restlessness during which he was beyond control. He was so active that two nurses had to 
look after him. From the very beginning he had a fancy for wandering monks and he 
would give them anything he had with him when they appeared. 

From his father who was well read in literatures and religions of the East and the 
West, and his mother who told him stories from the Ramayana and the Mahabharata, 
Narendranath developed a spiritual bent of mind. As a child, Narendra was found 
meditating for more than two hours at a stretch. 

At the age of six Narendra was sent to school. Here he picked up vocabulary that 
upset the entire family, hence his going to school was dropped. Instead, a private tutor was 
engaged. From early childhood he showed qualities of leadership, courage and self- 
confidence. He was gifted with a wonderful memory and a probing mind. B\ the time 
Narendra was seven he had memorized grammar texts and passages of great length from 
the epics Narendra was unwilling to learn English, being a foreign language. But when his 
parents and teachers persisted, he learnt it, his speed and enthusiasm for learning surprised 
everybody. 

Apart from hooks, Narendra .had^i passion for games and sports. He loved to show 
his courage and his mettle. He joined a gymnasium and began learning fencing, lathi-play, 
wrestling, rowing and other such sport. 
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Even as a young boy Narendranath had very strong and firm ideas about various 
issues. “Caste” was one great mystery to the boy. Many of his father's clients belonging to 
different castes, u.sed to come to his house Every caste was provided with its ow n hookah 
A separate provision was made for each caste. “Why could not a member of one caste eat 
with the member of another caste or smoke his pipe?” Narendra decided to find out for 
himself. He smoked from all the hookahs. When he was scolded for his action, he said that 
he could see nothing wrong in what he did. Moreover, the aroma from each hookah was 
the same 

Narendra did not give any importance to superstition and fear. He used to climb a 
tree in the compound of his friend’s house. Annoyed by his gymnastics on the tree, the old 
grandfather of his friend told Narendra that a ghost haunted the tree and it would break the 
neck of whoever climbed the tree. Narendra did not stop merely because of what the old 
man told him. He had to find the truth himself by climbing the tree again and again 

Narendra was a favourite with all With every family in the locality, of high or low 
caste, rich or poor, he had a good relationship. He would be the first to offer consolation to 
anybody who wa. in trouble or bereaved. At the same time his ready wit and pranks kept 
everybody amused and made even the grave minded elders burst into laughter He was a 
favourite with the ladies whom he called as aunty, or sister according to their age. Perhaps 
his associations with the womenfolk made him want to learn cooking and he indeed turned 
out to be a very good cook later. 

Though Narendra was very playful, he had no evil inclinations. His instinct kept 
him away from all evil. Truthfulness was the very backbone of his life. He began to 
seriously meditate in the nights and was soon blessed with some wonderful visions. 

As he grew older a definite change in his temperament was noticeable. He began to 
show a preference for intellectual pursuits, to study books and newspapers and to attend 
public lectures. He also began to discriminate in his choice of friends, not accepting those 
who were not his intellectual peers Many noted scholars visited his father. Narendra 
would listen to their discussions and occasionally participate in them In those days he 
demanded intellectual recognition from eveiyone. He was so ambitious in this respect that 
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if his intellectual discussions were not recognized he would become angry, not sparing 
even his father’s friends and only an apology would then quiet him. 

Narendra was gifted with an extraordinary power of reading. In his own words he 
described, ‘‘it so happened that I could understand an author without reading his book line 
by line. I could get the meaning by just reading the first and last lines of a paragraph... As 
this power developed I found it unnecessary to read even the paragraph. I could grasp the 
whole trend of his arguments by only reading the first few lines.” 

In 1879 when Narendra turned 16, he passed the entrance examination and joined 
college. He had now become an impressive, intellectual young man who was muscular, 
agile and stout. 

It was while he was in the first year in college that he met Shri Rama Krishna 
Paramhansa in November 1881. The Principal, Prof. William Hastie, spoke about 
Wordsworth’s Excursion in which the poet refers to the state of trance of which the poet 
had a glimpse while contemplating the beauties of nature. The professor said, “ such an 
experience is the result of puritj’ of mind and concentration on some particular object and 
it IS rare indeed, particularly in these days. 1 have seen only one person who has 
experienced that blessed stale of mind and he is Rama Krishna Paramhamsa of 
Dakshineswar. You can understand if you go there and see for yourself. “ It was thus 
Narendra heard of his future master and guide. 

It was during this time that Narendra began to take interest in the issues of the day, 
specially the Brahmo Samaj. The Brahmo movement started by Raja Rammohan Ray in 
1828 had developed into a powerful force under the leadership of Debendranath Tagore. It 
was an attempt to liberalise and at the same time to conserve the traditions of the Hindu 
race. On the social side, reform in the way of breaking up of the caste system and caste 
consciousness, the recognition of the equality of man, the education and emancipation of 
women with llie raising of the marriageable age were demanded. This movement caught 
the imagination of young Bengalis. It aroused Narendra’s thought and feeling and he came 
to regard the samaj as an ideal institute, which might solve many of life’s problems and 
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social ills. He also joined a movement for education of the masses irrespective of caste, 
creed or colour. 

The most important trait in Narendra's character was purity. His mother had made 
purit> a matter of loyalty to herself and to the family, and she was a very strong influence 
on him. Purity became the standard by which he judged all Ideals and visions of the soul 
and God. He felt that without purity, spiritual life was impossible. Brahmachaiya was his 
ideal for students. Brahmacharya, with great personal purity was a necessary stage of 
preparation of mind and heart for the vision, which the scriptures promise to those who are 
faithful to that ideal. 

Two pictures constantly haunted Narendranath in his leisure hours and meditation. 
One was a picture of luxury, comfort, ease, a life of senses, enjoyment of wealth, name 
and fame. The other picture was of a recluse, a wandering monk, with no possessions in 
this \\orld: the only consciousness being that of the divine Reality Of these two, the 
spiritual self of Narendra held masierj' - choosing the renunciation of desire, which is the 
only ay to gain a vision of God. 

Not having got a satisfactory answer from Maharshi Dcbcndranath Tagore as to 
God and truth Narendra remembered Rama Krishna Paramhamsa. He went to 
Dakshineshwar and asked Rama Krishna if he had seen God. 

This meeting between the two begins a new chapter in the spiritual life of 
Narendranath. 

Rama Krishna replied, “Yes, I see him just as 1 see you here, only in a much 
intense sense, God can be realized; one can see him and talk to him as 1 am doing with 
you. If one weeps sincerely for Him, He surely manifests Himself.” This impressed 
Narendranath immediately. 

He had at last found a man who dared to say that he had seen God, that religion 
was a reality to be felt, to be sensed in a more intense way than we can sense the world. 
Narendra felt Rama Krishna to be the holiest of the holy, a true saint and bowed his head 
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before him. The moment the Master touched him Narendra was a different person. It 
meant the highest freedom for Narendra’s sou! Narendra had all along thought that a guru 
was not necessary. With Rama Krishna Paramhamsa he knew that it was impossible to 
realize God without the guidance of a Guru. 

Because of his skepticism Narendra was in a state of great confusion. Rama 
Krishna was aware of his feelings and understood that Narendranath’s intellect would 
always doubt because of the very intensity of his desire to know the Truth. Rama Krishna 
Paramhamsa was sure that Narendra would surpass all limitations and become a spiritual 
giant. So he continued to guide and instruct him with infinite love and patience. From then 
on, Narendranath’s life became that of a saint in the making. 

The climax came when the spirit of his Master, before leaving the body, descended 
upon the disciple. This relationship served a great impersonal purpose: the revival of the 
Vedas and the preaching of the Modern gospel to the people of the earth. 

Narcndranath went to his master once or twice during the five years of his 
discipleship. Rama Krishna’s greatest attractions were his renunciation, purity and 
constant devotion to God. Rama Krishna Paramhamsa respected his disciple’s self- 
reliance, manly spirit, and absolute devotion to Truth. Under the guidance of Rama 
Krishna, Narcndranath was always lifting the veils of maya with the sword of Knowledge. 
Hence the illusory nature ofmaya could never bring Narendra under control. 

People older to him were unable to withstand Narendra’s reasoning. Narendra was 
against idol worship but he also learnt to respect others’ points of view Narendra realized 
the Oneness of all spiritual endeavour and religious belief. He would never believe 
anything unless he had direct proof. Narendra was a rebel: without intellectual effort and 
struggle no one would arrive at the truth. His own struggle and gradual realization prove 
the rare quality of Rama Krishna's teaching revealing Narendra as the living incarnation of 
Hinduism. 

Rama Krishna Paramhansa initiated Narendra in the mysteries of Advaita Vedanta. 
With his help Narendra was led from doubt to clarity, from darkness to light. Narendra 
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confessed lhal Rama Krishna was ihc only person who believed* in him uniformly 
throughout. Their relationship was intimate and deep, the spirit was indeed divine, and the 
presence of God was always felt. 

However there was much laughter and fun beneath the spreading trees of 
Dakshineshwar and in the Masters’ room. 



The master had trained him in spiritual lore. He explained that tolerance of other 
religions is a step to the realisation of God. Some chosen disciples of Ramakrishna took 
vows of a monastic life m the month of January 1887 and Narendranath accepted the 
monastic name of Vividishananda. Later this name was changed to Vivekananda and also 
to Sachidananda. However, on the eve of his departure to the West in May 1893, 
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Narendranath finally took the name of Vivekananda and this is the name by which he is 
known and is famous today. 

After the death of Rama Krishna Paramhansa, Vivekananda became a wandering 
monk and travelled the length and breadth of India broadening his knowledge of the Hindu 
scriptures and traditions of the people. With rich experience he appeared on the stage of 
the Parliament of Religions in Chicago. 

His first words “Brothers and Sisters of America’ charmed the audience. Swami 
Vivekananda himself was moved by the applause and ovation. That event set the seal for 
his subsequent popularity and extraordinary success in the Parliament. Vivekananda 
impressed the people so much that the New York Herald wrote, “He is undoubtedly the 
great figure in the Parliament of Religions. After hearing him we feel how foolish it is to 
send missionaries to this learned nation.” On the eve of the Parliament of Religions, 
Vivekananda was a non-entity, but he emerged from it as a man with a message to the 
world. 


After the Parliament of Religions, ten years of intense activity of preaching, 
writings and exhortations by Vivekananda culminated in the establishment of a Monastic 
order called the Rama Krishna Mission. The Rama Krishna Mission has no less than a 
hundred and twenty five centres all over the world. The centres cultivate and propagate the 
Vedanta way of life both in the East and the West. 

Vivekananda was a bachelor. The influencing factors on him were his mother, 
Ramakrishna Paramahansa, and his wanderings throughout India and his associations 
with various monks, ascetics, and learned men. Vivekananda lived a life of luxury and 
comfort when he was young, later he saw and experienced very difficult days and died 
young at 39. 

He enjoyed his JJfe, his eontributionslo the world were immense. 
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Vilucs Vivckananda stood for 


• Love and respect for his countr>', patriotism 

• Vedanta constitutes the essence of the highest spiritual and ethical values of 
mankind. 

• The teachings of the Upanishads have strength enough to provide solutions to our 
social problems. 

• Man is the incarnation of God. Religion is the manifestation of divinitj' already in 
men. 

• Respect for women, their empowerment. 

• The essential tenets of all religions are the same. 

• Service of mankind is the highest goal of religion. 

• The best image for worshipping God is man who resides in every human heart. 

• Cultivation of values is possible with a sound system of education. 

• The primary aim of education is to cultivate values of life like honesty, love, 
sympathy, non-violence, restraint, cooperation, sacrifice and faith in man and God. 

• Education must be for character building; it should create faith in one's own self; it 
must develop moral character. 

• Universal brotherhood. Humanism 
■ A sound mind in a sound body 

• Immense faith in man 
» Discipline 

• Duty IS sweet only through love and love shines in freedom alone. 

.Aoecdotes, Events, Illustrations 

Once a British friend asked him, “Swami, how do you like your motherland now 
afk four years experience of the luxurious, glorious, powerful West?” Swamiji replied: 
“Irfa I loved before I came aw'ay. Now the very dust of India has become holy to me.” 

Vivekananda was keen that all Indian women should be well educated. He had 
gnat respect for women, including ancient and medieval personalities such as .Mira Bai, 
AMya Bai and Lakshmi Bai for their devotion, confidence, courage and self-respect Sita 
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was the ideal of womanhood for him. Her devotion, tolerance, chastity, purity and patience 
set her apart. For him, “there were two great evils in India, the trampling on the women 
and grinding the poor through caste restrictions”. Quoting from Manu, he had said that 
Gods bless those families where women are happy and well treated. Our country is 
weakest and most backward because Shakti is here held in dishonour. 

He always respected the advice of his mother throughout his life. She had advised 
him "Be pure, live a clean life, defend your dignity and be respectful to others. Be gentle 
and modest, but do not hesitate to be firm when the situation requires it" 

In modern times Sarada Devi was a spiritual energy for Vivekananda. There was 
no discrimination for female sex in his mind, thought, work and behaviour. He possessed 
immense faith in the power of women. He once said, "With five hundred men, the 
conquest of India might take fifty years; with as many women not more than a few 
weeks" When he was in Kashmir he worshipped the little daughter of his Muslim 
boatman as the symbol of Divine mother. 

Vivekananda stressed on the importance of the values of patriotism, freedom and 
courage Jawaharlal Nehru said about him, “His was a kind of nationalism which 
automatically slipped into Indian nationalism which was part of internationalism.” 

Vivekananda's direct influence on the revolutionaries was most evident during the 
Freedom Struggle His writings and speeches inspired them and they called him the 
'prophet of Nationalism'. A confidential government report of 2 February 1917 clarified 
that" Vivekananda's teachings are in themselves not harmful, but they are at present the 
recognised first step to initiation in revolutionary ideas". 

W hen he was in the United States for a second time, one day he was walking along 
the bank of a river. He found a group of youngsters shooting at a string of eggshells 
bobbing up on the water. The youths tried in turn, but none could hit the target. Swamiji 
felt amused. He could not suppress his smile and this was noticed. He was challenged 
by the boys, "The task is not as easy as it looks, sir. Let us see how you do it". 
Vivekananda said nothing, but took the gun from the boy's hand and hit all the twelve 



shells. The boys thought him to be a brilliant marksman. He could'read their minds. He 
told them he had never in his life fired a shot before and that the secret of his success is 
concentration. 

Swami Akhandananda once brought a big volume of Sir John Lubbock's works for 
Vivekananda from a local Iibrars of Meerut and Vivekananda returned it the following 
day. The librarian thought Swamiji is not reading the books but trying to impress 
everyone. One day he himself called on the librarian and said, "Sir, I have gone through 
the books, and if you have any doubt, you are free to ask any question you like from the 
books". The librarian was astonished. 

Physical education and health education were very important according to 
Vivekananda. He was very concerned about the proper care of the body and healthy 
development of one’s physique. “Be strong, my young friends,” he urged, “that is my 
advice to you. You will be nearer to heaven through football than through the Gita .. You 
will understand the Gita better with your biceps, your muscles a little stronger Make your 
nerves strong. What we want is muscles of iron and nerves of steel.” 

Vivekananda was a proponent of a broad humanism that both he and Gandhi 
believed to be the basis of Hinduism. 

Equality of all, irrespective of caste or creed, was an important feature of 
Vivekananda’s vision of an ideal society. But this by no means implied the equalization of 
ail human beings. He explained that human beings were not and could not be equal 
Indeed, to entirely do away with the differences would bring about death and annihilation 
And yet Vivekananda struggled for abolition of privileges of any one nation, community, 
and sect, individual over another. “The idea that one man is bom superior to another has 
no meaning m Vedanta,” he wrote 

Vedanta, according to him. hosted a variety of religions and faiths* “Whether you 
are a Christian or a Buddhist, or a Jew or a Hindu, whatever mythology you believe in, 
whetheryou owe allegiance to the prophet of Nazareth, or of Mecca, or of India, or of 
anywhere else, whether you yourself are a prophet. Vedanta preaches the principle which 
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is the background of every religion and of which all prophets and saints and seers are but 
illustrations and manifestations ” 

Vivekananda would often talk feelingly of a Muslim fakir, Zulfikar Ali, who once 
saved his life. Vivekananda had several intellectual encounters with Muslim theologians 
and confessed to these having widened his spiritual horizons. He was impressed by the 
fact that the Quran had retained its pristine purity despite the lapse of more than a 
thousand years. 

Another time, Vivekananda accepted a Maulvi’s invitation to a meal, while telling 
him not to bother to make any special arrangements for him. 

Likewise at Mount Abu, he agreed to live in the home of a Muslim lawyer, on 
condition that he treated him as a member of the family. Orthodox Hindus frowned upon 
this; their anger however had no effect on Vivekananda. He told them, “I am above your 
social conventions. I am not afraid of you and your society. You know nothing of god and 
the scriptures.” 

While travelling the length and breadth of India, Vivekananda observed with keen 
interest the goodwill that prevailed between Hindus and Muslims. In this he saw the real 
unity of India. He said that the piety of the Hindus on the banks was no different than the 
piety of Muslims offering their namaz in the mosque. 

A brother monk, who had given shelter to a Muslim orphan, asked Vivekananda as 
to how he should bring him up Vivekananda replied: “ Look after him as your own but do 
not interfere with his religion.” Because of his transparent love for all, without a trace of 
prejudice, the followers of all religions warmly welcomed the swami wherever he went. 

From his own studies of Islam and personal experience and interaction with 
Muslims he was convinced that India needed cooperation of two major communities - 
Hindus and Muslims for her progress and peace. 
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True religion was meant to unite and not divide people. In'his letter to Sarfara/ 
Husain. Vivekananda wrote that love was the motivating force behind all religions Me 
remarked, "Without the help of practical Islam, theories of Vedantism, however fine and 
wonderful they may be, are entirely valueless to the vast mass of mankind, For our 
motherland a junction of the two great systems, Hinduism and Islam ■ Vedaniic brain and 
Islam body - is the only hope.” 

Vivekananda was a humanist to the core, believing in eternal values that unite all 
sections of humanity and emphasizing that only through love and compassion can 
salvation be attained. 
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INSTRUCTIONAL STRATEGIES FOR VALUE INCULCATION 

SWAMIVIVEKANANDA 


1. MEDITATION: 

Before the day starts in the school ail students will sit properly in their places in the 

classroom. They will close their eyes for five minutes and think of something the teacher 

asks them to. This practice may help them develop their power of concentration. 

According to Swami Vivekananda, The aim of education is nothing but concentration'. 

\ 

2. STRATEGY : SAYINGS OF SWAMI VIVEKANANDA 

Students in each class may be asked to write down the messages of 
Swami Vivekananda everyday on the blackboard as 'Thought of the Day'. They will do so 
by turns. After writing the saying the student may be asked to explain it to the teacher and 
the students. Other students may also join giving their interpretations. They may do this 
for 3-4 minutes everyday. Other students will maintain a separate note book where they 
will note down their own thoughts and prepare themselves for their turn. Students may 
also note down similar thoughts by other great people. 


3. STRATEGY : ROLE PLAY 

Do not accept anything without testing. 

Swami Vivekananda was known as Naren in his childhood. 
Naren always wanted to test the truth of what he was told. 


Grand father 
Boys 

Grand father 
Boys (Scared) 
Grand father 
Boys (fearfully) 


Hey boys. Don't you climb that tree any more. 

Why? 

The tree is haunted. There is a big ghost in that tree. 

Oh! Is that so. 

The ghost will catch you by the neck. Then it will kill you. 
No. Sir. Now we will never climb that tree. 

(Naren was also listening to this conversation quietly. He 
did not say anything). 
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Grand father 


Now I'm going inside. You boys shouldn't make a noise. 

As soon as the old man went inside the house, Narcn began to go 
towards the tree He began to climb it. 

One of the boys - Eh, Naren. Haven't you heard what grand-father told about the 
ghost. Don't climb that tree. The ghost will catch you by the neck. 
(Naren was already on the tree) 

Come down, Naren, please. Let us go home. 

I'm so much afraid of ghosts. 

Naren (Laughing) - Ghost ! Oh there is no ghost in this tree. I have climbed this tree 
so many times. All of you have seen me doing so, haven’t you ? 
Boys (together) - Yes! But now don’t climb it. 

Naren (laughing) - If there was a ghost in the tree it would have caught me long ago. 

So my friends do not accept anything without testing it. 

(Naren climbs the tree, then comes down. Dusts his clothes and 
talks with the boys). 

Naren - See, I’m here. Nothing has happened to me. 

(The boys touch him, feel him) 

Boys (with surprise) - 1 Ic is fine ' 

Naren - So don’t accept anything without testing. Always find out the 

truth. 

Value : Courage ; Reason, self confidence. 

4. STRATEGY : STORY TELLING 
Swami Vivekananda in America 

Event; It was not only the grown-ups in America who loved Swami Vivekananda, 
children loved him too. Once he was watching some boys They were_ stand mg on a bridge 
trying to shoot at egg-shells that were floating on the river. The egg-shells bobbed up and 
down. The boys could not hit any of them. They fired the gun many times, but always 
missed the target. 

They noticed that Swami Vivekananda was watching them. They called out of him,- 
‘Well you have been watching us. Do you think you can do better ?’ 
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Swami Vivekananda smiled and said, ‘I will try’. Then the boys said, Tt’s not as 
easy as you think!’ 

Swami Vivekananda aimed the gun at the egg shells. He stood still for a few 
minutes. He fired twelve times and every time he hit an egg shell! 

The boys were very much surprised. 

‘Well, Mister, how did you do it ?’ Swami Vivekananda laughed and said, 

‘Whatever you are doing, put your whole mind in it. If you are shooting, your mind should 
\ 

be only on the target. Then you will never miss. If you are learning your lessons, think 
only of the lesson’. 

Value ; Concentration - the key to success 

5. STRATEGY : READING 

Swami Vivekananda’s speech in the Parliament of Religions (Chicago). 

Students may be asked to read some portions of Swami Vivekananda’s speech. 
Discussions and interactions among the students and teacher will be encouraged. While 
discussing the teacher will ask the students to discuss among themselves and identify the 
values contained in the portions they have read. 

6. ACTIVITY : RESPECT FOR WOMEN - STRATEGY : PROJECT METHOD 
Swami Vivekananda had great respect for women. He had immense faith in the 

power of women. He was of the view that there should be no discrimination between men 
and women. He regarded them highly for their thought, work and behaviour. 

Students will be asked to collect articles, poems, photographs from magazines, 
newspapers etc. on gender equality and project the condition of the girl child and women 
in our society. They may also prepare models in this respect. 

The students will also collect articles and pictures that show what measures are 
being taken for women’s empowerment in our country. They will also highlight 
achievements by women in the present times. 

Values : Respect for women, their empowerment. 
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NARRATION 


Event - Meeting between Narendranath and Sri Ramakrishna Paramhans 

Teaching Aid - Chart containing pictures of Narendranath and Sri Ramakrishna 
Paramhans 

We must have a teacher who knows what he is talking about If we want to learn 
something, we need a teacher, a guide, who knows all about what we want to learn. So if 
any one wants to know about God, he has to find someone who already knows Him, 
someone who has seen Him. Narendranath began to search for such a spiritual teacher. He 
would go to all the religious people he met and ask them just one question - ‘Sir’, he 
would ask, ‘have you seen God?’ But not one of them could say that he had seen God 

One day Narendranath went to Dakshineswar to see Sri Ramakrishna Paramhans. 
Sri Ramakrishna Paramhans was very happy to see him He brought some sweets and fed 
Naren as if he were a small child. He was like a loving mother to him 

Suddenly, Naren asked the question he had asked so many other religious men, the 
question he had come to ask. 

'Sir', he said, 'Have you seen God?' Sri Ramakrishna Paramhans replied 'Oh, yes, 
indeed, 1 have!" Naren looked at Sri Ramakrishna Paramhans in astonishment '1 sec him 
as clearly as 1 see you' added Sri Ramakrishna Paramhans. 'One can see and talk with Him 
as I do with you'. 

Naren was surprised at this answer and was extremely delighted He listened 
carefully to all that Sri Ramakrishna Paramhans said 'This is the spiritual teacher I have 
been searching for' he thought to himself. So Swami Vivekananda became his disciple. 

V 

Value - Truthfulness, purity of mind, respect. 
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MOTHER TERESA 

(1910-1997) 


Mother Teresa, the mother of the poor and the needy, was bom on 26 August 1910 
in the small town of Skopje in Yugoslavia, a part of the former Albania Kingdom. The 
deepest faith in God was condensed in the life of Mother Teresa, a day after her birth, 
when she was named Agnes Born in a middle class family, young Agnes imbibed a deep 
love for God from her mother Dranafile Bemoi and a total sacrificing attitude from her 
father Nicholas Bojaxhiu. Her faith in God could not be shaken by the untimely death of 
her father when she was only seven years old. The family had to undergo many hardships. 
Rather, "The poverty was not only her strength but her freedom as well", she recalled later 
in life. Her mother taught her commitment and the practical aspect of spirituality. “To 
love God IS to love your neighbour and service to the poor and needy is service to God”, 
her mother told her. 

Teresa’s mother was filled with a strong sense of values. From I er childhood she 
never had time or inclination to waste in unnecessary talk. Here is an incident that may be 
told about her mother. One evening, young Teresa, her brother and sister were busy in 
childish chatter. Her mother turned off the power saying, "It is of no use to waste 
electricity on such foolish talks". This had a great impact on Teresa’s life. 

As a child Agnes was called Gon.xha (flower bud in Albanian), as she was pink and 
plump. She was neat and tidy and always helpful. She was a good student, meticulous in 
her appearance and well organised. She spent most of her time in the Church, praying. She 
loved to read books and the Church library was a good place for her to spend the time 
usefully. She often delivered religious instruction to the children. After school hours she 
took part in a number of activities connected with the church. During this time she came in 
contact \\ith Father Jambrenkovic, who started a branch of a society called the Sodali^ of 
the Blessed Virgin Mary. In the Sodality, she learned about the lives of saints and 
missionaries and their beautiful experiences with the people and specially the children in 
India. The Sodality also had a branch in the Entally Convent in Calcutta. 
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The urge for leading a spiritual life had taken root in her mmd as earh as twelve 
years of age. She finally decided to leave home and became a nun six years later at the age 
of eighteen. She applied to the Loreto order in Bengal and started her journey on the 
spiritual path as a missionar}. leaving her family and loved ones behind. 

She left her motherland on 26 Septembet 192& to Rathfarman in Ireland, where 
she spent about two months to learn English, which became her spoken language from 



She arrived in Calcutta in December 1928. She was then sent to the Loreto 
Novitiate in the mountain resort of Darjeeling, where she was introduced to spiritual rites 
and practices On 24 March 1931, Agnes took her first vows .of poverty, chastity and 
obedience as a sister of Loreto. 
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She was inspired by a humble French nun named St. Therese Martin and chose the 
name 'Mane Teresa' in her religious life. She also started learning Bengali and became so 
fluent in the language that she was popularly known as 'Bengali Teresa'. 

After completion of her novitiate she was called Sister Teresa and was appointed 
teacher in Saint Mary's School, a part of Loreto Convent, in Entally, Calcutta. She 
continued as a teacher. Later during her seventeen years stay in that school she became its 
Principal. She taught Geography, History and Catechism, Geography being her favourite 
subject. Mother Teresa taught world geography for 17 years but had never left the 
province of Bengal for over 30 years. 

A good number of her students praised her teaching abilities and recalled that she 
used to make her catechism class very interesting, giving examples from her own life 
Besides teaching she had to perform several other duties. Mother Teresa was a dedicated 
person who would not spare herself. She was charitable but would not tolerate 
uncharitablencss in others. She had a ready sense of humour. She enjoyed witty remarks 
and jokes and would hold her waist in both hands and bend double with laughter. 

She was a sensitive observer and spectator of the horrors of World War 11, 
happenings of the great famine of 1942, communal tragedy following the Partition of India 
and the continuous entry of refugees in Calcutta. These chains of events aroused an Inner 
Call in Mother Teresa on 10 September 1946 to renounce Loreto and to serve the poor and 
needy in the streets. Mother Teresa feels that it was a command and not merely a call to 
leave the Convent and to love God in the distressing disguise of the poorest of the poor. 
Father Henry, who worked closely in the slums and believed that prayer without action 
was not enough, provided a catalytic inspiration to her decision. 

She had taken Indian citizenship soon after Independence in 1947. 

The quiet exit from Loreto with only a five-rupee note and three saris on 17 August 
1948 was a symbolic event in the life of Mother Teresa. From then on the cheapest white 
sari with a blue border became the religious dress throughout her life. Her contact with 
Loreto continued as usual and she could induct many of her past students to the 
Missionaries of Charity. 
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Her cherished aim lo work in the slums would not have been fulfilled without 
medical training in nursing, dispcnsar>' and hospital work. In these she was trained at 
Patna for a few months in 1948. She had assisted in midwifery, accident and-surgicaJ_ 
cases. She had also learnt to administer injections and to prescribe medicines. 

Generally her day started at 5 a.m. with prayers. She dealt with routine 
engagements. She often continued her administrative correspondence late in the night and 
occasionally till early morning She took no days off. There was hardly a day when she 
was not invited to give a talk, attend a religious engagement or visit the sick. She had to 
entertain many visitors with different purposes; some offer donations, some request a 
photograph, some share a problem, or just seek her blessings. 

A businessman once called on Mother Teresa and gave her his business card while 
asking for hers She wrote down a prayer and handed it over to him saying, “this is my 
business card.” 

The fruit of Silence is Prayer 
The fruit of Prayer is Faith 
The fruit of Faith is Love 
The fruit of Love is Service 
The fruit of Service is Peace 

To each of her visitors she gave this small yellow card on which these five lines 
were printed. 

Her Work : A Brief Account 

Events/Incidents, Anecdotes from the life of Mother Teresa 

She started her real work at Motijhil, meaning ‘pearl lake’ It was nothing of the 
kind. Motijhil was a slum inhabited by poor, and awaited Mother's care in respect of 
education, health and sanitation. Her work amidst all odds and her strong determination, 
made people call her as "Slum Sister". She loved to be called so, for the love and glory of 
God. While working with a lot of sick people suffering from all kinds of infectious 
diseases like tetanus, cholera, meningitis and plague, she rapidly organized to open a 
dispensary and a school. She started raising funds for uplift of the poor and needy by 
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begging alms for charity. Soon there were frequent letters and expeditions for begging 
medicine, food and old clothes. 


When she was working in Motijhil, sometimes people of that area needed to be 
hospitalized urgently. Once she had taken a dying woman to the nearby hospital, but the 
hosprrial staff refused to admit the patient for want of space iVfoiher Teresa was 
determined, she did not leave the hospital but sat obstinately at its entrance. The hospital 
authorities had no option but to admit the dying woman Thereafter the hospital never said 
'no' to her. The hospital sent its ambulance whenever she asked for it. 

She had a great quality of forgiveness and many times she quietly listened to the 
abuses given to her during the collection of medicines and funds as blessings of God. 


She had no hesitation in spending the donations in a purposeful and constructive 
manner She could organize Missionary work within a short span of time in practically all 
the urban and rural areas of India and abroad without advanced communication systems 
except the telephone. Even this instrument she reluctantly accepted with fear of incurring 


extra expenditure. 
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Simplicity and humilit)' were the dominating features of Mother Teresa’s 
character. This was truly reflected in her dress' spotless white coarse sari, with blue 
border, hand woven by leprosy patients, and simple footwear. 

She had no desire for luxury and refused all valuable gifts as a quality of her self- 
restraint 'According to her - "To understand the poor one must stand under the poor" She 
preferred to do her own work such as to scrub the floor and wash her clothes and dishes. 
She hated all wasteful expenditure saying, "The money 1 get is not money for business. It 
is sacrifice money" 

She was against accepting donations that were not given out of love and sacrifice. 
Government funding would also involve a lot of accounting She preferred donations made* 
out of unconditional love. There are instances when she gladly accepted a few coins from 
a beggar, first salary from a middle class person, savings from the pocket expenses of a 
student and so on. She valued such donations more than her Nobel Prize 

On the other hand, in another instance she rejected outright the conditional offer 
made b) a millionaire. Once she told, “Money, 1 never give it a thought, it always 
comes, we do all our work for our Lord. Me must look after us If 11c wants something to 
be done. He must provide us with the means. If he does not want that particular work, I 
forget about it,” 

She had identified poverty of different forms. According to her, "Povert>' of West" 
denotes the desolated destitute. She called them, "Sheet-ins", which is very hurtful and 
difficult to remove than physical or material poverty. 

The sacred congregation in Rome on 7 October 1950 approved the Constitution of 
Missionaries of Charity comprising 275 rules. By 1990, four hundred fifty six centres were 
established in more than one hundred countries. 

Various activities have been undertaken by the Missionaries of Charity for the 
needs of the people around the world To list a few: 
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1. Social activities like child welfare and educational schemes, day creches, 
feeding programmes, homes for alcoholics, night shelters and natural family 
planning centres. 

2. Medical facilities like dispensaries, leprosy clinics, rehabilitation centres, 
homes for abandoned, crippled and mentally retarded children, Tiomes for 
unwed mothers, homes for sick and dying destitutes, homes for AIDS patients. 

3. Educational activities like vocational schools of different types: sewing, 
commercial, handicraft; prison visits, family contacts, catechism classes. 
Catholic action groups, Sunday classes. 

Sometimes the sisters of Missionaries of Charity faced problems in distinguishing 
"street cases" (no one to look after them) and ‘family cases' (families unwilling or unable 
to take care of them). Mother Teresa advised them, "I prefer you to make a mistake in 
kindness than to work miracles in unkindness and never refuse anyone who is sick”. 

She understood and relished the value of prayer in every breath of her life and 
gained a lot of spiritual force and strength from prayer. She always advised others to 
practice how to pray fervently and told them, "A family that prays together stays together". 

She was a courageous lady and could call on dignitaries, political or otherwise, 
without any prior appointment, if the problem related to the poor and the needy She 
ignored the long bureaucratic channels in her mission to help the destitute and needy. They 
were more valuable and important to her She had the conviction that if she could help 
even one woman, even one child, it would reduce the total suffering, if only by a fraction. 

She would do so with a selfless motive. Many international leaders of various 
countries like the USA, UK, immediately responded to her call to stop atrocities on the 
human people, alleviate suffering, during famine and other natural calamities, and for the 
sake of justice. 

People often wonder ahoirt her cxtraordinaTy attitude and tell her, "We cannot do it 
for love of all the money in the world". She used to reply, “ Nor can we. But we do it for 
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love of Him”. In this context Father van Excm said, “Religion makes Mother Teresa love 
every human being. Her life is love for God, whom she sees in the poor.” 

She was not free from criticism. As a reply to her critics that she eonverted people 
to Christianit)' she would laugh and say, "I do convert. 1 eon vert you to be a better Hindu, 
a better Catholic, a better Musl-in=i or Jain or Eudd'bist. 1 w-oold' Krke to help you to find 
God. When you find Him it is up to you to do what you want with Him”. 

Babies of Sishu Bhawan were not baptized unless their parentage was known to be 
Christian. Similarly, in Kalighat, the dead were invariably sent for eremation unless they 
were known to be Muslims or Christians. This shows her respect for all religions not only 
in speech but also in deed. 

She was awarded 'Padma Shree' and later 'Bharat Ratna', the highest award of 
India, that too for the first time to one not born an Indian. Her selfless dedicated service 
has been acknowledged through innumerable awards by different organisations of the 
world. 


Many honorary doctorate degrees have been conferred on her from prestigious 
universities such as Cambridge, San Diego, Harvard, Madras, Visva Bharati, Washington. 

A number of American cities like Miami, Pennsylvania, Ohio, New York, New 
Jersey, San Francisco and San Jose presented her with their keys. Numerous magazines 
nominated her as "Woman of the Year" many a time. 

She has been honoured on the postage stamps of India and Sweden Holland 
named a tulip after her. The highest award, the Order of the Merit, given by the British 
Monarch, was also conferred on Mother Teresa. 

Mother Teresa was awarded the Nobel Prize for Peace in 1979. Her first reaction 
was that she was unworthy for it but would accept the award in the name of the poor and 
for the glory of God. She said, " I do not accept awards in my name. I am nothing'-. She 
deserved the Nobel Peace Prize worth 90,000 pound sterling because she promoted peace 
in the most fundamental manner by her confirmation of inviolability of human dignity. 
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respect for the individual and the individual's worth 



< f 


The hallmark of her work has been 
and dignity. 

She convinced the organisers 
of the Nobel Prize Committee to 
cancel the traditional banquet and with 
the money thus saved she arranged a 
big dinner for two thousand people on 
Christmas Day for those who really 
needed the food. 

The Institute for leprosy patients in 
Agra was started with Rs. 50,000 that 
came with the Ramon Magasaysay Award 
from Philippines. An amount of 21,000 
dollars that accompanied the first 
International Pope John XXIll prize in 
1971 was used for the development of a 
leprosy settlement at Shantinagar. 
Similarly Joseph Kennedy Jr. Foundation 
Award along with 15,000 dollars was 
utilized by her for the Nirmala Kennedy 
Centre at Calcutta. 



In spite of numerous awards and honours Mother Teresa remained firm in her 
determination to work for the poor and needy. She never enjoyed being present in any of 
the award giving functions. In fact, many times she left such ceremonies in the middle to 
serve the poor from whom there was an urgent call. This shows her detachment to worldly 
praises and material gains. She had endeared herself to the people that they would take 
pride in associating themselves with her or her worL 


For example, on one occasion. Mother Teresa arrived from Rome at Delhi 
International airport at 7.30 p.m. to catch a connecting flight to Calcutta at the Domestic 
terminal at 8 p.m. It seemed impossible to catch the Calcutta flight, as it was ready to 
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leave on its scheduled time. Mother Teresa look out her rosary from her old cloth bag and 
started praying silently. Soon the news spread, and miraculously help came to her in 
getting her baggage of six cartons of medicines cleared from the customs on priority basis. 
She was driven to the domestic terminal and a boarding pass was issued to her for the 
Calcutta flight. The Captain of the flight waited for her to board the plane 


Her arrival at Calcutta the very same day was extremely important since she was 
carrying life saving medicines for an ailing child who was being treated in a hospital. The 


Almight}' always heard her selfless prayer. 
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In 1981, there was a terrible drought 
in the northern part of Ethiopia. Mother t 
Teresa was the first to reach with a few * 
hundred kilos of medicine and food Some -- 
other International relief agencies had also ~ 
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arrived. But the relief supplies were not ► Oc-6-f qI —17^^ _ j 

sufficient and some areas could not be ' - 

reached by road. With great agony she had ^ OC&L /ru^7>ir “— - 


to return to Calcutta and asked her sisters to --- 
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people. She also wrote a letter straight to the j 


pray with her for the tragedy-stricken 
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President of U.S.A. A few days later a call ? 
came for her from the White House Ronald 
Reagan, the President of the U.S.A. was on 
the line. He thanked her for her concern for 

the Ethiopian people and assured her to start- 

the relief operations using helicopters. Soon 7'— 
the situation improved significantly. 
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Her life and work is an embodiment of love, selfless dedicated service, 
unshakeable faith in God, and value for humanity. Many analysts have compared her life 
to that of Mahatma Gandhi. When she was approached to give her consent to write her 
biographj, she answered with a smile, "I am nothing, you can write about my work". 
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At Motijhil, an old Muslim woman came to Mother Teresa and said, “When you 
hear that I am sick and dying, please come. I want to die with God.” 

When she died in 1997 many people felt that the world had become a poorer place. 
Individuals like Mother Teresa are a rarity these days especially in our highly competitive 
mass society, which is marked by insincerity and lack of consideration for others. Mother 
Teresa reminds us that there are other values besides success, power and money. 

Seeing the activities of the Missionaries of Charity now, with Sister Nirmala as the 
successor to Mother Teresa one finds that the good work begun by Mother Teresa 
continues till today She guides the local nuns, presides over mass, and hugs each inmate 
of the convent in her frail, caring arms. It becomes apparent that God’s work goes on. 

Values Mother Teresa stood for 
Love, Give Love till it hurts 
Care for the dying and the destitute 
Respect for Life 
Sympathy 

Simplicity, Humility 

Selfless Service with complete dedication 
Spending Wisely 

References; 
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STRATEGY FOR TRANSACTION OF VALUES TO THE STUDENTS 

MOTHER TERESA 


Step 1:^ 

Sensitization 

Before embarking upon the study of Mother Teresa’s life and work, the students 
should be made aware of the problems of poverty, hunger, destitution, illiteracy, diseases 
especially the ones like leprosy, AIDS, Drug addiction etc. They need to be made to 
realize the pain and agony felt by the people suffering from such afflictions. This could be 
done by visits to the slums, the orphanages, old age homes, leprosy hospitals, AIDS 
rehabilitation de-addiction centres, near the school or their homes and interact with the 
afflicted people directly. This would help to kindle the basic and intrinsic kindness in 
young people. The video clippings, posters, magazine and newspaper cuttings with 
photographs should supplement the visit. 

Step 2 

Analysis of the Causes and Consequences of the problems 

Group Work: We can do this activity through group work. Small groups of say 5 

students each can be formed by the students themselves 

The awareness and sensitivity aroused through step 1 above needs to be followed 
by a group discussion to 

i. Identify the causes of the problems, and 
ii consequences of the afflictions. 

i. Through an analysis of the causes of the problems, students may be made to 
understand how the nature of families, neighbourhood, social and economic 
situations, superstitions, selfishness and lack of concern for others cause these 
afflictions. 
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ii. The objective of analysing the consequences of the problems should be to highlight 
the harmful effects they have on the society as a whole and how they slow down the 
pace of social and national development It is essential to make the students realize 
how these afflictions threaten to destroy the general well-being and prosperity of the 
family and the nation In this context consequences like crimes of theft, pick 
pocketing, dacoity, smuggling, drug, pedalling and evils of the flesh trade, beggary. 
AIDS, mutual hatred, insurgency, terrorism, may be clearly brought home to the 
students. 

Step 3 

Solutions - Search for Model(s) 

Having thus sensitized the students and having identified the causes and 
consequences of the problems, the group could now think of finding ways and means of 
solving the problems. 

Here the teacher could pose questions such as: 

a What needs to be done to prevent the consequences discussed above? 

b. What can we do to help the people overcome their suffering*^ 

c. Are you aware of somebody in your area or locality who has tried or is trying 
to help such people to lessen the extent of their affliction? 

Answers to the questions may be 

(a) would be that these people need our help, 

(b) will prompt the students to think of some action(s) / activities 

(c) be some social worker / reformer whose life and work would 
provide a role model for the students. 

It is hoped that by not\ the students should be sufficiently motivated to learn as to 
what they may do to lessen the suffering of our unfortunate brethren They would thus be 
ready to learn how a great person has done or is doing things to help reduce suffering. 
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Step 4 

Learning from the life and work of Mother Teresa 

Having sensitized and motivated the students for action, the life and work and the 
mission of Mother Teresa could be narrated in a manner that may inspire the students to 
emulate values practiced by her Here, pictures / posters / video clippings showing Mother 
Teresa at work could be shown to the students and they may be asked to identify the 
person and describe the work she did. 

To appreciate fully the character and the mission of her life and to highlight the 
values she upheld the teacher may use the biography and highlight the character and work 
of Mother Teresa such that the students themselves recall the incidents and events from 
her life. 

Then from this study of the biography, the students, with the help of the teacher 
will identify the values Mother Teresa upheld and practised during her life. 

If possible, a visit by the students to various institutions / centres established by 
Mother Teresa could be organized to let the students have a first hand experience of what 
and how she did her work. 

Alternatively, video cassettes, recorded speeches, posters, photographs showing 
the character, work and style of functioning of Mother Teresa could be used to help the 
students appreciate her work. Finally, they will identify and imbibe the values that guided 
the life and work of this great person. 

As a follow-up and to ensure that the students do not forget the values they should 
be involved in community work in and around the school and home. During the long 
vacations, camps could be organized in rural areas and slums to provide the students an 
opportunity to live with and share the experiences of the under-privileged and the 
marginalised sulTermg .people so that they continue to remain sensitized to the problems. 
Students should constantly think of actions / activities to help these people 
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Programmes of collecting old clothes, medicines, food in the homes and hotels and 
Its distribution by the students could be organized. 

A habit of saving a portion of their pocket mone> and then spending the same 
collectively on the welfare of the unfortunate men and women within the school or outside 
could be encouraged. 

Older students could be involved in making some illiterate persons literate and in 
generating awareness about health and hygiene, rights and responsibilities of citizens, 
among these suffering people. 

N,B. It is important to note that the teachers have to involve themselves in all activities 
not only as organizers but also as participants. In fact, the entire school community, 
students, teachers, administrators, non teaching staff may be involved and through 
the Parent Teacher Association, the entire communitN’ can play a major role to instill 
the values Mother Teresa stood for. 
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BABU RAJENDRA PRASAD 

(1884-1963) 


One of the makers of modern India, Dr. Rajendra Prasad, is a name taken with awe 
and reverence. The title of Bharat Ratna shows him off as an invaluable jewel of India 
Not only does it do him the necessary honours, India is equally proud of him. 

His ancestors were from Uttar Pradesh who had settled down m Bihar. Rajendra 
Prasad was born to Munshi Mahadev Sahay on 3 Dec. 1884, in the village Jiradehi in the 
district of Siwan. 

His father had a great knowledge of ayurvedic and unani medicines. He was 
therefore in great demand as the poor local villagers came to him for treatment. Mahadev 
Sahay was happy to do this social service, it is perhaps from his father that Rajendra 
Prasad got the inspiration for social service. He decided to devote his life for the 
betterment and uplift of society. 

Rajendra Prasad’s early education, when he was 5-6 years was with a maulvi, 
which gave him a good knowledge of Urdu and Farsi. He thus found himself reading 
books in these languages on his own. 

Early to bed and early to rise had been a prineiple with him which he followed all 
his life. His mother also was an early riser and besides religious bhajans she used to 
narrate him episodes and stones from the Ramayana. Because of discourses on the 
Ramayana in the village, Rajendra Prasad developed the habit of reading the Ramayana. 
All this had a great moral influence on him. 

From the very beginning the seeds of Hindu-Muslim amity were sown in 
Dr.Rajendra Prasad. His circumstances and environment were such that both Hindus and 
Muslims lived in a peaceful atmosphere. 

After completing his primary education he was admitted for English education in 
the local school. When the Head teacher saw his answer sheets and his liking for studies, 
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Rajcndra Prasad was given a double promotion and was admitted to class 8 instead of 
class 7 for which he had applied. Later Rajendra Prasad took the Entrance examination 
from the T.K. Ghosh Academy at Patna. 

His hard work was rewarded when he was declared successful in the entrance 
examination of Calcutta University. Not only that, he had secured the first position among 
all the successful candidates. In those days Calcutta University besides Bengal, also 
catered to the needs of Bihar, Orissa and Assam. His teacher, Rasiklal Rai is an important 
influence as he used to pay special attention to his students From the very beginning 
Rasiklal Rai insisted on the proper formation of the character of his students and instilled 
the value of patriotism in them. Rajendra Prasad learnt Sanskrit from the Head Pandit 
Maha Mahopadhyaya Raghunandan Tripathi of the Chapra School. 



Rajendra Prasad learnt horse riding, besides games like kabaddi and football. He 
was also good at cricket His elder brother Mahendra Prasad was one of the better 
cricketers of Patna College. 
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Rajendra Prasad was married at the age of 12 to a young girl. Rajbansi Devi from 
Dalan Chapra, of the district of Baliya. The girl was from a respectable kayasth family. 

It so happened that the results of the F.A. examination were being announced. 
Names were being called one after the other. The list was completed. All students had 
passed, all names except that of Rajendra Prasad had been called He was disappointed 
and dejected. 

Gathering all his courage he asked the Principal as to why his name had not been 
\ 

called out. 

Quick came the reply, “You may have failed. Else your name would certainly have 
been announced." 

“No”, Rajendra Prasad insisted, “I have passed the examination.” 

Seeing that the young student was so adamant, the Principal was annoyed and 
imposed a fine on Rajendra Prasad. Shortly after, the head clerk came who toid that 
Rajendra Prasad had passed, and had also secured first position in all the subjects. Due to 
oversight his name was not in the list. And hence the fine was converted into a 
scholarship. Rajendra Prasad earned a scholarship of Rs.50.00 per month from that time. 

Rajendra Prasad passed the B.A. examination in 1906 and the M.A. in 1908, He 
then served as a lecturer in Mujaffarpur College. On the advice of his brother he started 
studying Law. He practiced as a lawyer in the Calcutta High Court from 1911. In 1915, 
Rajendra Prasad earned the M.L. degree (Master of Law), in the first division, winning the 
gold medal. 

The Patna High Court began functioning from 1916, and Rajendra Prasad shifted 
his practice to Patna. As a la\vyer, his clients were generally poor. He fought their cases 
with all earnestness. Rajendra Prasad often won their cases, though without charging them 
any fees. His practice was picking up and the number of his clients was increasing. This 
was because he was truthful, he knew the law, he knew his Job, and had a desire to labour 
for his clients. After a short period, Rajendra Prasad was being counted as one of the well- 


129 



known lawyers of Patna. He never kept his clients in the dark. If he could not give correct 
and truthful arguments he never took up a case. Therefore he always felt it easier to tell his 
clients as to which case would be worth fighting for and which did not have an\ chance. 
Because of his generous nature, he used to spend more money on others rather than 
earning his livelihood as a lawyer. 

Rajendra Prasad’s public life began from Calcutta With a view to building the 
characters of the students and to help them, Satish Chandra Mukherjee had started the Don 
Society. On the same lines Dr Rajendra Prasad started the Biharl Club in Calcutta 

In 1906 for the first time he took part as a worker in the Congress convention. In 
1911 Rajendra Prasad became a member of the All India Congress Committee. By now he 
had been introduced to and had become well known to Bal Gangadhar Tilak, Madan 
Mohan Malviya, Gopal Krishna Gokhale and Lala Lajpat Rai. 

The British landlords behaved in a very inhumane manner with the local farmers in 
the indigo plantations in the Champaran district of Bihar. Mahatma Gandhi had heard of 
these complaints and he wanted to meet and hear the farmers themselves. On his way to 
Champaran, he went to see Rajendra Prasad. Rajendra Prasad was out elsewhere. Later 
when he came to know about Gandhiji’s visit he felt very much disturbed and guilty. He 
was so much influenced by the personality of Gandhiji that he became totally devoted to 

I 

him and started participating in ail his works and assignments. 

Living with Gandhiji brought about a change in his own life style Earlier, 
Rajendra Prasad always ate his food prepared by a Brahmin cook, following the traditions 
of his family. Once Gandhiji told him that social workers should not have such feelings of 
class and caste. Rajendra Prasad listened to his advice and from then on started eating 
without asking the caste of the cook. 
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The Simon Commission came to India to examine the economic and political 
situation of the country. However there was no Indian representative in the Commission. 
The Congress therefore decided to boycott the Commission In spite of his being an 
asthma patient, Rajendra Prasad led the agitation in Bihar and was jailed for 7 months. In 

1932, on 4 January with other leaders Rajendra Prasad was again arrested and jailed for 6 
months. 

A third time Rajendra Prasad was jailed for an individual Satyagraha on 6 January 

1933. He was arrested and he had to spend 15 months in jail. Since the asthma attack was 
very severe he had to be moved to the Patna Hospital. During this period a tremendous 
earthquake rocked Bihar on 15 January 1934. Least caring for his own health Rajendra 
Prasad plunged into the relief work for the earthquake victims. He worked laboriously, and 
looked at^er the victims with care and compassion. 

In the Congress Session of 1934, which was held at Mumbai, Rajendra Prasad was 
elected its Chairman He was again elected to the same post in the Lucknow Session of 
the Congress. It was on 8 August 1942 in the All India Congress Session at Mumbai that 
Gandhiji gave the clarion call of Quit India and Do or Die Movement. The British 
government arrested all important Congress leaders of India - Rajendra Prasad, Gandhiji, 
Jawahar Lai Nehru, Sardar Patel and others; they were jailed for about 3 years. 



Rajendra Prasad started writing his autobiography in the jail. After being released 
from the jail, he showed his writing. In about 900 pages he had covered the complete 
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Freedom Struggle jn an authoritative manner that can be taken as a piece of authentic 
hislor>', It is worth mentioning that Rajendra Prasad wrote everything entirely from 
memory. Rajendra Prasad's autobiography was adjudged to be the best autobiography in 
Hindi bj the Nagri Pracharini Sabha, Varanasi in 1954. It was also given an award by the 
Sabha. 


In the Interim government that took office on 2 Sept. 1946 Rajendra Prasad was 
given charge of the Ministry of Food and Agriculture in the Council of Ministers. This 
was a very' appropriate Ministry given to him, as in the circumstances and environment in 
which he was brought up, the farmers had come very close to him He was able to 
understand and foresee the problems faced by them He was also aware of the hopes and 
aspirations of these simple people. Rajendra Prasad himself was naturally pleased with this 
appointment and portfolio. He was given an opportunity to serve the farmers, who were 
the backbone of India, an agricultural country. Moreover, Rajendra Prasad loved the 
farmers from the very core of his heart. 

The first Convention of the Indian Constituent Assembly was inaugurated in 
New Delhi on 9 Dec. 1946. The senior most member of the Central Committee, 
Dr. Sachidananda Sinha was chosen acting Chairman. Later, on II Sept 1946, 
Dr. Rajendra Prasad was unanimously made its permanent Chairman. 

An important day was 15 August 1947, the day India gained its Independence But 
this Independence it obtained on the cost of partition as along with India the State of 
Pakistan also came into existence. 

India was declared a Federal Secular Democratic Republic on 26 January 1950. On 
this day the nation honoured this great son by electing him the first President of free India. 
He was chosen the President in 1932 after the first general elections. In 1957 Rajendra 
Prasad was elected President a second time. He served the country very well as President 
for a long period of 12 years. After completing his terms as President on 14 May 1962 
Rajendra Prasad returned to his roots m Patna, where Jie started living in Sadaqat Ashram. 
Dr. Rajendra Prasad died on 28 February 1963. 
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Values Dr. Rajendra Prasad stood for 

Simplicity 

Service to Humanity 

Social service to the deprived 

High Thinking 

Humility 

Frugality 

Do Unto others, as you would like them to do unto you 

\ 

Events, anecdotes, incidents in the life of Dr. Rajendra Prasad 

Dr Rajendra Prasad and his personality were a constellation, a group of values. In 
this he himself was an ideal. He never took on him the role of a preacher or a moralist. 
Basically his work and behaviour itself are an indication of the values that he so deeply 
cherished 

Dr.RaJcndra Prasad was always ready for social service and service to humanity. In 
this context a reference may be made to the devastating earthquake of 15 January 1934 at 
Patna. In those days Rajendra Prasad was suffering from an attack of asthma and was 
undergoing treatment. However he did not care for his health and did all he could for the 
welfare and resettlement of the earthquake victims. He personally supervised relief work 
that was being undertaken. He saw to it that no money was unnecessarily spent other than 
that for providing relief to those who were suffering. 

Another incident, which underlines his zeal for social service, happened at a 
railway station. He was traveling from Darbhanga to Patna. The tram stopped at Sonepur. 
From here Rajendra Prasad would travel to Pahaleja Ghat from where he would take a 
steamer, cross the river Ganga, and then go on to Patna. Sonepur is a big junction from 
where trains from all sides keep coming. A train from Chapra had stopped there. It was the 
month of June and the sun was very hot even in the afternoon. The train from Chapra was 
overcrowded with people. The number of people getting down from the train was far less 
than those who were getting on it. Since it was an e.xpress tram, it did not stop a long time 
at the station, the short time and the rush of people did not give the passengers a chance to 
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get down on the platform and get some water. Some women and children were cr>'ing for 
water, no one listened to them Hearing their shouts Rajendra Prasad was disturbed and 
soon he himself started bringing water for the women and children He gave them water 
till the train was ready to leave It was time for his tram also to leave. He rushed to the 
compartment in his tram. Because of his asthma he had great difficulty in breathing for 
some time. 

Rajendra Prasad’s life is a standing testimony to his simplicity and innocence. The 
famous Hindi poet Mahadevi Verma in her essay on Rajendra Babu has written that when 
she first saw him she noticed that he appeared to be a very “prosaic” person, having seen 
him in that prosaic atmosphere. However she said that it was difficult to explain how 
many sentiments and emotional momenLs were hidden in that “prosaic” personality. It is 
to be emphasized that this “prosaic” personality specialty highlights his simplicity and 
innocence. In fact prose itself does not require any elaborate e.xplanation, being so clear. 
Such was the “prosaic” Dr. Rajendra Prasad. He was very natural all the time; he was 
always his very own self 

Even when he was the President of our country he did not leave his simple habits 
and his simplicity. After occupying the Rashtrapati Bhawan, hi.s official residence, one of 
his first orders was to remove all objects of luxury and opulence that were regular 
appointments of the Bhawan during British times. 

The huge four-poster beds with their soft mattresses were replaced b> a rough 
wooden cot on which he generally slept. He kept only three rooms for his own use in the 
Rashtrapati Bhawan. In one room he ordered some straw mats to be laid. This room was 
like an ashram for anyone from his village When Rajendra Prasad was leaving this 
official residence, Lai Bahadur Shastri remarked that the huge Rashtrapati Bhawan will 
remember forever that once upon a time a hermit had lived there. 

He was the Chairman of the Constituent Assembly His residence was then in New 
Delhi. Rajendra Prasad was taking a nap under the shade of the trees in his bungalow He 
was wearing only a dhoti, because of the heat he had removed his kurta as well. A peon 
came to deliver a confidential letter from the Assembly. The letter had to be delivered to 


134 



no one other than Dr Rajendra Prasad. The peon did not recognize Dr. Rajcndra Prasad 
because of his simple dress and simpler behaviour. The peon refused to give the letter to 
him. It was beyond the peon's imagination that such an important, respectable person, can 
also live so simply, can be so unpretentious and unassuming. 

Rajendra Prasad was always full of ideas for doing the state some service He had 
in him the keen desire to serve his country, and serve it well He had alread\ devoted 
himself to this cause under the influence of Gandhiji In spite of his being a chronic 
asthma patient he did not allow this illness to be an obstacle in any of his work. Once India 
was in a state of communal tension, riots having broken out between the Hindus and the 
Muslims. He went immediately to the spot to talk to members of the two fighting 
communities. This happened when he was just on the point of completing the last rites of 
his daughter-in-law. The country always came first, he fell In the same manner on 
different occasions he led his own needs and desires, gave up all luxuries and comforts 
and made him available for service wherever required. India will always remember and be 
thankful to him for his unflinching service. 

Rajendra Prasad was a great man, yet by nature he was a very humble person. Lord 
Linlithgow, Viceroy of India, had met most of the leaders of India About Rajendra Prasad 
his opinion was that he was not like a plum, which was sweet outside but had a very hard 
kernel. Rajendra Prasad was not like an almond either, he said, which w'as tough from the 
outside but soft inside. Rajendra Prasad, according to Linlithglow was like a grape, soft 
both from the outside and inside, and full of sweet juice. It would not be wrong if we call 
Dr. Rajendra Prasad as the gentleman of Indian politics. 

Rajendra Prasad was of a very shy nature, apart from being humble. Once he 

\ 

approached the stationmaster at a railway station to make an urgent telephone call. The 
stationmaster did not permit him to make the call, He had not recognized him. On the 
stationmaster’s refusal, Rajendra Prasad did not reveal his identity that he was the 
President of India. He had to be satisfied without making that phone call. 

Because of his simplicity, Rajendra Prasad was a very self-satisfied person. He 
received a salary of Rs. 10000 00 as the President. However, he found this amount too 
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much and instead he volunteered to accept only Rs.7000.00 as his salary. From this 
reduced salary also he contributed to the Prime Minister's Relief fund. Moreover, the 
royalties from his books he gave to the National Trust (Rajendra Pra-sad Granthavali Trust) 
along ith the copyright. It becomes clear that he was satisfied in the real sense of the 
term. It was his conviction that people should have the necessities of life, but no one 
should have the right to keep more than he / she needs. Hence the physical and worldly 
needs of the people should be limited, because physical needs and the fulfillment of their 
desires may lead to a confrontation betw'een the self, and other people as well. 

Rajendra Prasad was a follower of non-violence. It was his belief that non-violence 
makes a person courageous rather than making him/her a coward. He was of the view that 
in a multi lingual, multi-racial, multi-cultural country like India where there are different 
currents of thoughts, non-violence is a compulsive necessity', a creed that can stop all and 
any kind of unrest. Non-violence is the only antidote to civil war. People have to be 
considerate towards one another and will have to be more conscious of the needs of others 
than their own rights and responsibilities He strongly felt that sacrifice on the part of a 
person was but another name for non-violence and violence was self. It is the fulfillment 
of the self, which comes before us in many forms in our daily life and leads to different 
kinds of problems. 

Humankind has benefited from technological innovations and advances in science. 
It has made our life comfortable and luxurious. However, science and moral values make a 
powerful combination. Without any moral values and energy such dependence on science 
will not be beneficial to humankind This fellow feeling and respect for human life can 
come only from proper moral values and moral thought. These moral feelings and 
emotions can convert the energy of human beings and put it to constructive use. 

W'hatever work Rajendra Prasad took up, he put a lot of thinking and planning to 
do it correctly. As a result he never regretted any of his actions and words. In the Raigarh 
Session of the Congress, Jawaharlal Nehru said that we often commit mistakes; we 
sometimes take many wrong steps, There are some slips of the tongue that lead to results 
that may be disastrous However Rajendra Prasad was one man, he said, who never 
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committed any mistake. His steps never went wrong, nor did he falter anywhere. Nehru 
added that he never had to deny at any time whatever he had said, nor did he feel guilty 
about any of his actions. This was because the work had been done with complete thought 
and planning. 

Rajendra Prasad’s code of conduct was doing unto others, as you would like them 
to do unto you. Do not behave with others, as you would not like them to behave with you. 

Though he was so engrossed and involved in politics yet he was above it, he was 
untouched. This was his personal greatness. Mahatma Gandhi called him Ajat Shatru, 
which is wholly applicable to him He truly did not have any enemy in this world. Like 
Janak he was absolutely detached and pure, hence even in the pomp and grandeur of 
Rashtrapati Bhawan, Rajendra Prasad remained a simple rural person of India. 

In the present days, his life is an ideal and a leading light for our country and its 
people. 
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STRATEGIES FOR INCULCATION OF VALUES 

Dr. RAJENDRA PRASAD 


Narration 

Students will listen to a simple narration of the life of Dr. Rajendra Prasad. On 
listening to this narration keenly they may be able to grasp some of the values which Dr. 
Rajendra Prasad stood for and may emulate these values in their lives 

Dramatization ' 

From his life a few of the events can be selected which can be dramatized by the 
students. For instance, the following shows the self confidence of Dr. Rajendra Prasad. 

The year is 1904. 

Students of different classes have collected in the College quadrangle. They are 
very much excited as the results are going to be announced Students are standing class 
wise in straight lines, disciplined. The teacher begins to announce the names of the 
candidates who have passed the examinations held recently. 

Reading from the list, the teacher calls out: Ram Kumar. John Paul, Rahim Khan, 
Kartar Singh... 

Naturally all these students are happy and the expression of their faces shows their 
happiness. However Rajendra Prasad is disappointed, as his name has not been called out. 
He appears ruffled and restless. 

Rajendra Mr. Principal Sir, why has my name not been called out? 

Principal You have failed. That’s all. 

Rajendra No, it’s not possible. I have passed the e.xamination 1 have passed. 

Principal Go away. Go ^iway, boy. 

Rajendra But, Sir, I have full faith in you. Sir I have answered all the test 

papers in the examination in a very good manner. I cannot fail. 
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Principal 


(With anger) Rajcndra, don't argue unnecessarily You have failed 
and that's all to it. For your misbehaviour I will punish you with a 
fine. 

(In the meantime the head clerk comes running to the Principal.) 

Clerk Sir, Sir. There’s been a big mistake. 

Principal What’s that? Calm down and tell patiently. 

Clerk Sir, Rajendra Prasad has stood first having secured the highest 

marks in all the subjects. By mistake his name was omitted from the 
list. Now we have corrected the mistake. 

(Rajendra Prasad is delighted. There is a happy expression on his face.) 

Principal Good boy ! Congratulations Rajendra We are all very proud of you. 

I have fined you unnecessarily. In fact now you deserve a present 
Therefore this College gives you a scholarship of Rs 50 00 every 
month for your excellent performance and for your studies here. 

(Everyone present applauds the achievement of Rajendra Prasad. They 
clap for him and praise his confidence and hard work.) 

Comprehension 

After having read the biography of Rajendra Prasad, students will answer the 
following questions, which may also instill some of the values Rajendra Prasad stood for. 
The students may then be drawn to those values. 

For instance (a): 

What stories did his mother tell Rajendra Prasad when he was a child*^ 

Stories from the Ramayana and the Mahabharata 

What was the impact of listening to these stories on Rajendra Prasad*^ 

By listening to these stories intently, the seeds of the values of truth, determination 
and social service were sown in him. 

Can you name some other books and volumes that gave him education and 
cultivation of values? 
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Yes, The Panchatantra, Hitopadesha, Aesop’s Fables. 

Who was the other person besides Rajendra Prasad who always spoke the truth? 
Mahatma Gandhi, the Father of the Nation, Sir. 


(b) 

Whom did Rajendra Prasad love from the core of his heart? 

The farmers. 

Why? 

Because he Felt that the farmers are the backbone of the nation. The farmers 
cultivate the land and produce valuable grains and crops. These crops are the basis of the 
country’s economy. 

Who IS the other leader of our country who has praised the farmers? 

Shri Lai Bahadur Shastri, who was also a former Prime Minister 
What was his slogan? 

Jai Jawan, Jai Kisan. 

(c) 

There were many rooms m the Rashlrapati Dhawan. However, Dr, Rajendra Prasad 
kept only 2/3 rooms for his personal use. He got the huge four-poster bed removed along 
with its heavily cushioned mattresses. Instead he used to sleep on a hard wooden cot 
without any mattress. 

He did so because he wanted to live like any ordinary Indian. He was a true Indian 
who wanted to lead a simple, uncluttered life. 

Teacher then j-einforces the point that: 

A man becomes great by his values. 

By his qualities. 

Not by any showmanship or a lifestyle of show. 

Who is the present President of our nation? 

His E.xcellency, Dr, APJ Abdul Kalam is the present President of India. 
What is his specialization ? 

He is a world famous scientist. 
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What is he common 1\ called? 

He is generalK known as the Missile Man of India. 

Who was the scholar President of India? 

Dr. Sarvapalli Radhakrishnan 

What is the day we celebrate to honour him? 

Teachers' Day. as. Radhakrishnan began his career as a teacher. 

Social Service 

The urge to serve people was very great in Dr Rajendra Prasad. In spite of the fact 
that he was an asthma patient he served the people in difficult situations, with total 
dedication and commitment. Earthquake victims, railway passengers and others were 
served by him unflinchingly, may be byjust giving them water to drink 

Story telling 

Rajendra Prasad’s help to the passengers m the train may be narrated in a story 
form by the teacher or by one of the students. 

The teacher can thus highlight the value of social service and motivate the students 
to undertake such social activities. 

This incident stresses the value of social service, fellow feeling and respect for 
human life. 

Students may also narrate their own experiences of helping others in distress. 

By highlighting such incidents, the students may be encouraged to serve the 
society with pure zeal. They will look around their own environment and serve the needy 
and the distressed. For instance, in the recent super cyclone in Orissa, students of various 
Institutions, including our own Regional Institute of Education, after a small pep talk were 
encouraged to lend a helping hand to the needy. Students can also be taken to areas 
affected by natural calamities and help the needy people in their hour of-distress 
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Apart from the suggestions and examples given above, the teacher can, on her 
own, and depending on the environment think of rendering help to the people and thus 
encourage and inculcate desirable values in the students. 

It IS important to note that in this the teacher and the role of the family members of 
the students assume great importance. This is because it is their example that the students 
will follow and not their precepts Teachers should present a truly value-based life before 
the students so that students can emulate their teachers and thus the values can be rightlj' 
inculcated in them. 
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BIRSA MUNDA 

(1872-1901) 


LIFE SKETCH 

Birsa Munda is popularly known as Dharti Aba (the father of the earth) or Birsa 
Bhagwan He is one of the greatest reformers, social workers and patriots of 19th century 
Eastern India. He led the famous Ul Gulan movement for the liberation and freedom of 
tribals especially Mundas, Oraons and Kharias from the atrocities of the Dikus and British 
Rule 

His exact date of birth and birthplace are very much disputed. Many of the 
historians are of the opinion that he was bom on 22 July 1872 at Bamba (Chalkad) He 
was the fourth child of his parents. His father was Sugna Munda and mother, Kadami. He 
was born on a Thursday and according to the tribal tradition he was named Birsa. Because 
the family had adopted Christianity, his name was later changed to Birsa Dawood Munda. 
Birsa’s family had come from the "Chutia-purti" group of tribals. 
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Birsa was a very common child in the beginning. He used to' play with sand and 
dust and look after the domestic animals like any other tribal child However his love for 
music was noticeable from an early age He used to pla\ the flute beautifully. He also 
liked Tulia, a single-stringed musical instrument made of pumpkin that he always carried 
with him 

Birsa was brought up under many difficulties. 

The financial condition of his family did not permit him to continue studies beyond 
primary education He received his early education at Salma (Ayubahatu) by one Jaipal 
Sing Nag Later on he completed his lower primary education at Burzu in a German 
Christian Mission and studied for his upper primary education from the same mission at 
Chaibasa 

Birsa's family was always in search of spiritual stability and peace. For some time, 
the family left the membership of German Christian Mission and took the membership of 
Roman Catholic Mission. Then in 1891, he came in contact with one Anand Pandey who 
changed him into a Vaishnav saint. Later. Birsa Munda developed his own philosophy that 
was named as Birsa Dharma. He preached traditional tribal values and tribal life style to 
his followers. 

Birsa had a great charm and charisma about him Even his words had a great 
healing effect. He used to cure sick people simply b> blessing them His followers 
regarded him as a prophet because of these uncommon qualities, which they thought god 
given. 

Using his influence and popularity with the common mass of people, Birsa 
organised them against the torture and terror of the Dikus, Zamindars, Businessmen, 
money lenders, Contractors and petty officials who had been exploiting the innocent 

tribals for a long time and had taken away their lands and rights. As the British Rule 

\ 

protected these oppressors, followers of Birsa opposed the government also. 

Birsa stood for the rights and welfare of tribal people and led the famous Ul Gulan 
movement. Tribals fought against British Rule. He was put in jail two times He died in 
jail on 9 June 1900 Though he died at a very young age - he was only 28 years old - he 
left a great impact on the lives of the tribals They were now more organised, they had 
become conscious of their rights and bold enough to fight against any injustice than ever 
before. This was indeed Birsa's unparalleled contribution to the tribal society. 
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SiQiu< o( Uirsi Mul'd* •! Hiu* 


Some of the basic values that Birsa Munda stood for; 

Sensitivity towards exploring goals of life and self-identity 
Truthfulness and honesty 

- Caring for the poor and the sick 

- Respect for old values; protection of own culture and tradition 

- Concern for environment 

- Love for the motherland 

- Leadership 

- Sensitivity towards social justice and protection of human rights 
Values with contexts taken from Birsa's Life 

Value: Sensitivity towards exploring goals of life and self* identity 
Birsa was a man of self-respect. He lived his whole life finding out his own 
identity - who he is and why has he come to this earth. This search for identity showed 









itself at several places and in several forms in his life. This finally, turned into searching 
and protecting Munda's idcntitj and the identity of the entire region. 

Here is an example of his absorbing nature 

Birsa was once staying with his mother-in-law. Johni, at her place, m a village 
named Khatanga One day he wa.s looking after the domestic animals in the field - the 
work usually assigned to him b> the host family. Sitting at a place he became so lost in his 
ideas and thoughts that he forgot to care for the animals that had entered a farmer's field 
and destroyed some of the crops The concerned farmer was angry and Birsa was badly 
beaten up. However, Birsa did not stop thinking and dreaming of this unpleasant incident 
which ultimately helped him in organising the objective of his life. 

Highlights: Finding out the goals of life and the role one has to play in the society 

gives direction to a person’s life. Birsa learnt this from the very beginning. 

Value: Truthfulness 

Birsa Munda was habitually a truthful man. He did not lie even in challenges and 
difficult situations. 

Here is another incident from his life. 

Once Birsa's entire family was starving. They had not eaten any food for the last 
several days. They had eaten roots, leaves and fruits for their survival. Birsa was very sad 
and unhappy about this. He wanted to help his family but did not know what, and how In 
the mean time a Munda woman, who was pregnant, died of labour pains in the village. 
According to the Munda tradition she was buried with her ornaments and some money. 
Birsa, hurt by the grief of his familj members, took an emotional decision to use the 
ornaments and money of that dead woman. He went to the grave very late at night dug out 
the body and removed the ornaments and money from it. He laid the.soil such that no one 
could notice it. Next day he w'ent to the nearby market - 'Birbanki' and sold the ornaments. 
With the money thus received, he bought food and food grains for his family However, 
when he was selling the ornaments some villagers noticed him. They found out the whole 
truth and told others about it. Consequently the villagers were unhappy and angry and 
started hating him. Birsa, not know'ing this, reached the village and gave the food to his 
family. Instead of eating the food, his family members inquired about the incident. Birsa 
told the truth. He did not conceal anything. He did not fear at all, even on seeing the anger 
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in his parents’ eyes and hatred of the villagers. His adherence to truth made him 
exceptional in life. 

Highlights: Truthfulness is a personal quality that adds greatness to human life. It helps 
a person to grow as well as to establish interpersonal relationships. Greatness thrives on 
this. Birsa followed the principle of truthfulness all his life. 

Value: Caring for the poor and the sick 

Birsa had an inner desire and selfless feeling to serve the poor and the sick. Let us 
see the incident. 

Once small pox broke out in the Chalkad village where he was living. The Ojhas of 
the village, out of jealousy, spread the news that the disease had broken out because of the 
presence of a false god 1 e., Birsa. in the village. The villagers asked Birsa to leave the 
village. Even after he had left the village, the disease spread all over Then the villagers 
brought Birsa back to the village. He served the sick people day-and-night. At last, the 
disease was controlled. The villagers were relieved. The service and dedication of Birsa 
earned him respect and restored his position in the village. 

Highlights; Caring for the poor and the sick is like serving God It is a great human 
value. The help given to a needy person has invaluable returns. It sustains humanity, and 
builds faith in human beings Birsa practised it in his life. 

Value: Respect for old values; Protection of own culture and tradition. 

Due to continued torture and terror, suffering and interference in the lives of the 
tribals, their age-old traditions had fallen into disuse Pashas and panchayats had lost their 
significance. Old heads were made ineffective; village assembly had become very rare. 
Even the simplicity, integrity and honesty that were the basic components of tribal life 
gradually disappeared. Birsa felt this loss very deeply. He tried to preserve and protect 
these to the best of his ability. 

Context - 1 

Birsa himself spent a life based on tribal values and culture. He adopted 
cleanliness in every aspect of his life. He gave up eating meat, wore the sacred thread, 
worshipped the Tulsi plant and put sandalwood paste (teeka) on his forehead. 
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People started listening to him seriously, drawn by his magnetic personality. Once 
taken into confidence and emotional control Birsa started to reform and change his 
followers. He suggested a code of conduct for them, keeping tribal culture and values in 
mind . 

\ 

• Praying at least three times a day 

• Observing cleanliness in daily personal life 

• Love for fellow beings 

• Collective prayer 

• Being diligent like an ant 

• Living together 

His preaching helped in purifying, uniting and protecting the old, rich tribal traditions. 
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Context - 2 

Birsa decided to visit the temples of 
Chutia and Jagannathpur (Ranchi) and also 
the Navarattan fort with his followers. 
Raghunath had constructed Chutia temples 
in 1685. Legend has it that the temples were 
constructed by Chutia-partis, the ancestors 
of Mundas. Durjan Sai had constructed the 
famous Navarattan fort in 1711. Thus, ail 
these places were of great importance for 
followers of the Munda tradition. 

Besides, Birsa had planned to collect 
Tulsi leaves from Chutia, a handful of soil 
from Navarattan fort, chandan paste from 
Jagannath Temple and records of tribal 
rights from these shrines. The journey, 
completed in the months of January- 
Februaiy 1898, created a deep awareness 
among the tribals of their glorious past. 



J.ii;.itn3innur icmnic 

Highlights; One should he proud of his/lier family and roots.-The positive aspects of 
one's culture and tradition have to be passed on from one generation to the next. They 
make life meaningful and create an identity, for the man and for his race. Birsa made 
every effort for this identity throughout his life. 


Value; Concern for Environment 

Birsa was very much concerned about the environment, the surroundings. He 
talked about the significance of land, water and forests in tnbai life. He exhibited his 
concern for environment in many ways. 
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One of these is as follows: 

Context 

Birsa was then just tv\'enty-two years old. He was at Gorebera He observed that 
the rainwater had damaged a pond named ‘Dombari' It posed a danger to the locality and 
to the immediate environment. He decided to get it repaired He himself w'orked hard and 
with the help of others, the pond was repaired soon. It earned him great respect and 
populariw in the nearby villages. 

Highlights. Environment is both creator of and feeder to all creatures. An> tampering 
with it is self-destructive. No one other than a tribal can feel this better. Birsa stood for this 
cause, 


Value: Love for the motherland 

Birsa Munda was a great patriot. He sacrificed his life for the love of his 
motherland and the group he belonged to. This love became apparent at a very early age 

Conte,\t -1 

Once Birsa was at Chaibasa. He was hardly fourteen years old then He happened 
to attend Dr Nottrotte's (a missionary chicQ speech in which Dr Nottrottc had promised 
that if tribals remained as Christians and followed their instructions they would be given 
back the lands that had been taken away. When the missionaries did not keep their 
promise, Birsa took it very badly and was angry on Dr Nottrotte and the missionaries. He 
was really hurt. Out of disgust he said - 

SAHEB SAHEB EK TOPI HAI (All sahebs are alike) 
meaning that whether they are missionaries or rulers, they speak the same language and 
are of the same unreliable nature 

V 

Context - 2 

The Birsa movement had just started The local British administration was angry 
with Birsa Munda and his followers. Some police constables were sent from Tamar 
(Ranchi) to Chalkad to arrest him Birsa and his followers became alert. His followers 
gathered near Birsa’s house with weapons. Seeing the anger of the crowd, the constables 
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were scared. In the mean time Birsa climbed to the roof of the house and asked his 
followers to drive away the constables - 

"Do not be afraid! It is my kingdom now!” 

"The British Rule has ended!" 

"Their guns will now become ineffective, then why do you fear?" 

The constables were driven away by Birsa and his followers in a short while. It 
boosted the morale of his followers in fighting against the British. 


Highlights: Birsa fought and died for his land and people like a true son of the soil. 

Respect for the motherland and sacrifice for its security should come from within. Nothing 
IS above the motherland. 



Bksj 

Value: Leadership 

Birsa had a noble personality He had a great organising ability that he used in 
gathering the tribals especially Mundas, Oraon and Kharias against the Dikus and the 
Britishers. 

Context -1 

Birsa Munda advised his followers to organise regular meetings. Thus they would 
keep close to each other, and would be able to plan their future course of action 
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Birsa’s followers were calcgorised into three sections judging their loyalt>', 
dedication and efficiency for the movement. 

The first category was named - PRACHARAK. or GURU. The members of this 
categoiy were extremely loyal and competent. 

The second category was named as PURANAK fold pcop’l'e). The people 
belonging to this category were mostly sardars and were in favour of an open and violent 
movement. 

The third category was termed as NANAK (new recruits). As their loyalty was not 
yet assured, they were not allowed to join the panchayats However, they were informed 
about important decisions taken at panchayats from time-to-time. 

The organization was so well-knit and efficientb developed that the British 
government found it very difficult to break. 

Context - II 

Birsa Munda was a great motivator He used to motivate his followers in many 
different ways. Telling some symbolic story was one of his popular styles Once Birsa, 
with his followers, was on a mission to visit old temples and places of historical 
importance. It may be mentioned that in this connection, he was a Chutia (Ranchi). On the 
way they stopped under a jackfruit tree and cooked food After eating the} rested for 
sometime. While resting Birsa drew the attention of his followers towards the temporarily 
constructed oven on which the food had Just been cooked It was constructed b\ putting 
stone pieces one on top of the other with a soil mound at the top. The fire was still in the 
oven. 


Birsa asked his followers - "Do you observe anything in the oven?" 

“The stone-pieces are under the soil mounds", replied his followers 

Birsa repeated his question, his followers gave the same reply With a loud voice 
Birsa repeated his question four times. Each time his followers gave the same answer. 
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Suddenly the soil mound fell down and was broken by the stone pieces. Everybody 
looked up. surprised. Pointing to the oven Birsa said, “Take a lesson from this, Dikus 
have broken tribals like this. We are left with only dry leaves and grass now. Let us not get 
disappointed. Have faith and confidence in yourself Be hopeful, we will succeed some 
day, that is sure". Listening to Birsa, they were excited and renewed with energy 

Highlights: The quality of Leadership in human beings ensures security, facility and 
growth not only for the individual but also for the group. By organizing and motivating 
tribals Birsa protected them. 

Value: Sensitivity towards social justice and protecting human rights 

Birsa stood for social justice and fought for human rights. The tribals of 
Chotanagpur had been marginalized by outsiders (Dikus) and the British government for 
over a hundred years. This made the tribals’ life miserable In the past the tribals had a 
very happy understanding with nature. But later on Dikus and the government debarred 
them from Ihcir land and other natural rights. This made them landless and poor. The 
misuse of 'protected forest' rules by the local officials made the tribals’ life yet more 
miserable. 

Birsa felt the sad state of tribals very closely. He motivated and organised tribals to 
fight against social and political injustice, which took the shape of the movement called 111 
Gulan. 


Highlights: Enjoyment at the cost of others is a human tendency that finally leads to 

exploitation. Any civilized society should denounce this. Birsa fought against the Dikus 
and British officials who curbed the rights and freedom of tribals 
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QUOTATIONS 

1 Birsa Munda - About Britishers 
SAHEB- SAHEB EK TOPI HAl 

(All Britishers are alike - be they missionaries or the government, they 
speak the same language and are of the same betraying nature ) 

2 Birsa Munda - to his followers 
CHEETIYON K1 TARAH MEHNATl BANG 
EVAM PREM KE SATH MIL-JULKAR RAHO 
(Be hardworking like ants and live together as friends) 

3. Birsa Munda - to his followers 

SUSTA, KAYAR AUR SWARTHY LOG GALIYON, CHATTANO AUR 
JHAR - JHANKHAR SE BHARl JAGAH K1 TARAH HAl 
(Sluggish, timid and selfish people are heavier than places full of narrow 
lanes, rocks and spiny bushes) 

4, Birsa - to his followers 

ACHCHELOG UPJAOZAMEEN K1 TARAH BIRLE HOTE MAIN 
(Good people are rare like fertile land) 

References; 
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INSTRUCTIONAL STRATEGIES TO TRANSACT VALUES FROM THE LIFE OF 

BIRSA MUNDA 

Before introducing Birsa Munda, students may be exposed to tribal people(s) and 
their culture(s). There may be many ways of doing this. Some suggested guidelines are as 
follows; 

- Organising a visit to a tribal village 

- Asking students to collect information about tribal life and people(s) from your 
friends, parents, teachers, and the library 

- Telling common stories about tribal way(s) of life. 

- Showing photographs of some tribes and explaining their life and culture(s). 

When students will be exposed to tribal people and their culture, they will know 
some basic features of a tribal society such as simplicity, closeness to nature, poverty, 
illiteracy, hard work and mdustnousness, etc. 

Thereafter Birsa Munda, a tribal hero, will be introduced in many wa>s. The 
introduction should be such as to arouse the interest of the students in the hero. 

Simple narration 

- e.g Birsa was born in a poor family. He could not continue education beyond 
primary level due to poverty In spite of low formal education he explored the goal 
of his life, struggling with the harsh social conditions faced by tribal society. He 
organized his people and fought against exploitation by the British and the dikus. 
He loved his motherland He cared for the poor and the sick. He worked hard for 
the protection of tribal culture. He emerged as a great hero of our land. 

- By showing photographs of Birsa and narrating incidents from his life. 

- B\ correUiUng important incidents from Birsa's 1-ife with other great men 
cherishing similar values / passing on similar messages. 

- By relating Birsa’s life with the life of the common people. 
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After introducing Ujrsa Munda to the students and arousing curiosity to know more 
about Birsa Munda, students will be asked to read his biography individually, in pairs or in 
groups. 

Then students will be given a ehance to narrate messages which they feel inspiring 
as well as messages they do not feel important. Teacher, as a facilatator, will pul these 
messages together and try to draw our values from them. 

Values drawn 

1. Sensitivity towards goal of life 

2. Truthfulness in life 

3. People’s exploitation and concern for protection of their rights 

4. Courage to fight for the people’s cause. 

5. Leadership and organizational capacity. 

6. Concern for environment and tribal culture. 

Sensitivity towards goal of life 

A debate may be organized on the theme: Goal of your Life. 

Such an environment may be created in the school by teachers so that students do 
not lie to hide his/ her petty failures (like could not reach school in time, could not 
complete a task in time etc.) 

Students should not be punished for failures in doing a job as wanted by the 
teacher. They may narrate incidents from the lives of great men like Gandhiji to convince 
that a truthful person should also be very alert and humble. 

Students Clubs may be formed in the school giving collective responsibility to 

organize and put those messages together and try to draw out values from them. 

\ 

Strateg)' to inculcate sensitivit)' towards goal of life 

Students may be suggested to narrate their goals and the way their goals will help 
them serve the society. 

Debates on similar topics related to students’ goals may be organized 
Strategy' to inculcate the Value - Truthfulness in life 

Teachers may create an environment in the school where students share their 
problems fearlessly. Students generally tell a lie out of fear of punishment and / or 
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beating. The school environment should be made interesting and appealing to the students. 
Incidents involving truthfulness may be narrated. These may be contrasted by telling 
incidents involving lies / untruthfulness. 

Strategy to inculcate the Value - Leadership and organizational capacity 

Students’ clubs may be formed as per students' interest and choice giving 
collective responsibilities to organize various school activities regularly, such as 

- Sports and games 

- Cleaning and maintenance of the school premises and classrooms 

- Cultural activities such as dance, drama, plays 

- Organising seminars and debates 

- Organisng social service in nearby villages and habitations 

- Organising visits to local places of cultural importance 

- Running school students’ bank, if any 

- School agriculture, if land is available in the school. 

- Giving responsibilities to the students to run the school for a day each month, if 
practicable. 

Strategy to inculcate the Value - sensitivity towards people’s problems and their rights 

Seminars may be held involving students on various local issues and problems like 
health, water, electricity, womens’ health, girls’ education, child labour etc. 

Strategy to inculcate the Value - Concern for environment and culture 

Teachers should promote children to form Environment Clubs. In this they may 
undertake tree plantation. They can also organize awareness campaigns by displaying 
posters, wall charts, organisng lectures and seminars. 

Students may be encouraged to collect information about well known children’s 
environment club, like Taru Mitra. 

Important features of tribal culture(s) may be highlighted on appropriate occasions. 
Cultural programmes showing important pieces from various cultures may he performed 
Organising street corner plays highlighting social problems, evils or some 
achievements can also be organised. 
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TIROT SING 


1. Personality and life-sketch 

Tirol Sing was one of the greatest leaders of the North-eastern region of India 
A KHasi leader, Tirot Sing can be regarded as the first freedom fighter. 


He was born towards the end of the 18-century at Nongkhlaw, in Meghalaya. 
His father was Khein Kangor of the Nangkynrih clan from the Nangkynrih village, near 
Laitlyngkot. Tirot Sing was very much attached to his mother. 


Tirot Sing was a tall handsome youth of muscular build. He handled the big 
warrior's shield deftly even though his left wrist was slightly twisted. He used his sword 
and bow with ease and skill. An adept in fencing, he was also an expert rider and could 
ride a horse without a saddle. Archery, swimming and hunting were his favourite 
pastimes. 



Tirot Sing was keenly involved in the affairs ol' the State from the very 
beginning. He was of great help to Chatter Sing, the former Syiem, when his Deputy 
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Syiem, Main Sing revolted against his cousin, the Syiem of Nongkhlaw'. Ham Sing was 
cornered emd subdued. 

As Deputy Syiem, Tirot Sing was one of the best administrators of the Slate of 
Nongkhlaw. He won many battles against his enemies. His courage, defence strategies and 
organizational capacity were his great assets. These won for him the confidence of all the 
people. Astute and dauntless fighters and top-ranking commanders like Jidor Sing, Mon 
Shut, Lorshan Jarain, Khein Kongor and others were greall)' attracted and attached to him. 

He settled local disputes in a peaceful manner. His administration of the state won 
him praise and respect from all his subjects His administration had friendly relations with 
the neighbouring states of Assam and those of Sylhet. He knew a number of languages 
like Bengali, Assamese, Garo, Mikir and Kachari, besides different dialects of the 
surrounding Khasi areas. 

As a young prince, Tirot Sing led a number of marches and expeditions against the 
intruders in the territories of the plains of the state 

As a ruler the first thing Tirot Sing did was to call a meeting of State Durbar at 
Nongkhlaw. Representatives from all over the stale came to the meeting. 11 was here that 
Tirol Sing made a timely and forceful appeal to his people to stay united and organized to 
defend their homeland whenever required. 

He began the process of transferring to men of authority power throughout his 
state. Thus during this period Nongkhlaw state successfiillj settled all boundaiy disputes 
with its neighbouring Khasi states. 

Tirot Sing improved trade relations with rulers of the closeby Khasi states - 
especially with the Rajas of Kamrup. He made treaties with the Assamese, the Ahom 
Rajas, the Singphos of Arunachal Pradesh and also with the kingdoms of Tibet and Bhutan 
during the struggle against the Burmese. 

Later, an alliance was made with the army of the East India Company 
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Tirol Sing fought long drawn battles against the British over long periods. He 
developed guerilla warfare tactics, applying them, like Shivaji, in the hilly areas. The 
various stages of the Anglo-Khasi war, which climaxed in hand-to-hand fights and Fierce 
battles have now become part of Khasi history. After four years of fighting (1829-1833), 
the pressure of the British military strength and operations forced the surrender of different 
rulers one after the other. Tirol Sing did not give up. He fought alone. 



But the British were too strong for him He had to surrender to the enemy on 13 
January 1833. In his sad, abject hour of surrender, he did not forget his people, whose love 
and devotion he remembered until the last for his beloved state and country. 

2. Values Tirol Sing stood for 

Tirot Sing primarily stood for the welfare of his people. 

The interest and desire to serve them was uppermost in his mind. He was a 
brave man who stood for this core value and sacrificed his life for the freedom of his land. 
Tins strong fellow feeling inspired him to make the supreme sacrifice to stop the agony 
of the Khasi people. 


163 




Tirol Sing had a firm belief m the value of unity. If people are united he fell, 
they can achieve anything, even the impossible So he united all the Khasis to meet the 
advancing British forces face to face. 

His enterprising skill is shown in his refining the military strategy.now known 
as guerrilla warfare. These tactics almost overpowered the British military might. Like 
Shivaji, Tirol Sing's name will be remembered in military history for his value ot 
enterprise. 


Leadership is another value-based quality Tiiot Sing possessed. He displayed it 
all through his life. Through leadership, he could instill confidence in his people. 

Most importantly, Tirol Sing encouraged Khasi women to respond to their duty. 
He gave them the responsibility, to demonstrate exemplary courage and firm 
determination to defend their homeland. This made the Khasi women to encourage their 
male relatives to put up a good fight. 

Tirol Sing showed rare courage and dignity in preferring to die in prison than to 
be just a chieftain under British authority. Undoubtedly, an essential value worthy of a 
great hero. 

3. Events / Anecdotes/ Incidents in the life of Tirol Sing 

In the State Durbar, Tirol Sing forewarned his people of the danger to the 
independence of their state in particular and the homeland of the Khasis in general. He 
called upon them to be trained m the martial arts for self defence and thus to defend their 
motherland. 

David Scott, an Agent of the Governor General in charge of the North-East 
Frontier, wanted to build a bungalow at Nongkhlaw and a road which would connect 
Mymensing in East Bengal with Goalpara in Assam. He also planned to build a 
sanatorium for the treatment of the sick Realising that the proposal would be in the 
economic interest of the Khasis, Tirol Sing accepted David Scott\ offer. In the State 
Durbar an agreement was drawn up Tirol Sing finally allowed free passage for the British 
troops through his territory. The remaining chiefs anticipated no difficulty in completion 
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of the road and agreed to the proposal. Tirot Sing’s leadership was unquestionably 
accepted. 


Things were normal for some time. But the relationship between Scott and 
Tirot Sing began to sour. The reasons were many. Assessment of revenue by the Company 
on Nongkhlaw estates was much more than the state could pay Then a dispute broke out 
between Tirot Sing and Balaram Sing of Rani over the territory in the plains next to the 
Nongkhlaw state. The British did not help resolve the dispute and Tirot Sing considered it 
a breach of faith according to the agreement reached earlier. Moreover, the British 
government appeared to doubt Tirot Sing's authority. 

In the mean time Bor Manik, Syiem of Mylliem State suggested a scheme to 
drive away the foreigners from their beloved motherland. He entered into an 
understanding with the Rajas of Assam and other Hill Rajas, who were at war with the 
British These incidents were sufficient for Tirot Sing to become suspicious of David 
Scott's plans. There were great pressures on Tirot Sing urging him to join the Confederacy 
of all Khasi states. Nongkhlaw would enter into a pact with the Rajas of Assam and other 
neighbouring countries to wage a war against the British. The State Durbar and the War 
Council of all Khasi states ultimately took a unanimous decision against David Scott. 

On 4 April 1829 a large number of people of the state of Nongkhlaw were 
massacred. This was a signal for a general revolt by the Khasi chiefs against the British 
While the battle was raging at Nongkhlaw, Tirot Sing sent another band of warriors to 
Cherrapunji to catch David Scott who escaped to Sylhet through a secret Jungle track. 

When the news of the uprising reached Guwahati, the British sent more troops 
to fight the small band of Khasi warriors. After the Nongkhlaw incident, Tirot Sing's next 
strategy for the Khasi forces was to destroy the road and bridges constructed by David 
Scott. 


The rebellion was not confined to the Oasis alone. It .spread westward and the 
Garos of .Assam joined the Khasis, threatening violent disruptions in Assam. The moment 
the news spread m Assam about the uprising in the Khasi hills, people stopped revenue 
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payments in the plains of Assam. Daring highway robberies look place frcqucnily. They 
were becoming common occurrences 


The battle at the foothills was fierce in which many people were killed While 
Tirol Sing and others were engaged on the Sylhet front, Jarain, Man Sing and others were 
in command over battles along the Kamrup front The tChasis fought braveh and held 
back the British forces. Tirol Sing was the strategist and the leader. 



Unfortunately below Mongkhlaw, Tirol Sing was wounded Some of his 
companions took him to a cave. Here he rested and recovered quickly. The war now 
entered its worst phase, in spite of the heavy rain and storm A new strategy known as the 
Guerrilla warfare was formulated in the cave This strateg> helped the Nongkhlaw State 
under the supreme command of Tirot Sing to continue the guerrilla war for almost four 
years against the British. 

With his headquarters now at Cherra, David Scott offered a plan to Tirot Sing 
for a lasting and peaceful settlement This Tirot Sing declined. Khasi women raised the 
morale of their menfolk to fight against British rule. They acted friendly with the British 
soldiers, gave them intoxicating drinks which were mixed w'lth wild herbs The women 
thus laid traps and signalled to their men hidden in the nearby jungles These men attacked 
the battalion and burnt down the whole camp 
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In spite of some failures, Tirot Sing and his colleagues determinedly entered 
the second phase of the war. The battles fought during 1829 and 1830 had shown 
matchless courage and fortitude of the Khasis. The British officers had to call forces from 
Jorhat, Goalpara and Kamrup to fight one of the worst battles (in 1831) they had ever 
encountered with the Khasis 

After the death of David Scott in 1831, W, Gracecroft was appointed the acting 
Agent. Captain Lister assisted him in Nongkhlaw. To the Government of India, Gracecroft 
reported that the Khasi chiefs had been training their people and were ready for future 
attacks. Raids did take place, and the British resistance had to face crushing defeats. 
Captain Lister and Lt. Inglish would regain the territories only after the loss of many of 
their soldiers and their weapons. However, after a few defeats, the Khasi Syiems realised 
that they had no reserves to continue the war They therefore signed the treaty of 
annexation of their states, acknowledging British suzerainty over their territories. 


These Syiems were however, loyal to Tirot Sing. British intelligence reviewed 
the overall situation and tried to suppress the Khasi people. A confidential report of 
Secretary to the Government of India revealed that Man Bhut had been won over by the 
Govt, to end his connections with Tirot Sing. Soon the double role of Man Bhut was 


known to the British, and Man Bhut and Dewan Sing were immediately discharged. 
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Robertson, agent of the Governor General for the North-East Frontier 
realized that no attempt to reach an agreement would succeed so long as Tirot Sing 
was alive. He would carry on his attacks against the British. So Robertson ordered 
for the full use of force and power at his command and closed down all markets 
The British occupied all the main villages in order to cut off all supply lines. It was 
now that Sing M'anik, Chiefof Khyrfm State, offered his services to play the negotiator 
for bringing about peace and reconciliation between the British and the rebel Khasi 
chiefs under Tirol Sing. After months of talks and plans, on 23 August 1832, 
representatives of the Agent met Tirot Sing. Many promises were made. The 
British proposed the policy of "Forget and forgive”, "Live and let live". Mere 
promises were not enough for Tirot Sing who demanded that the construction of the road 
_ passing through his territory be given up. His kingdom of Nongkhlaw should be restored 
to him. 


When Sing Manik told Tirot Sing that he might get back his state if he signed 
the treaty acknowledging British suzerainty, Tirot Sing's immediate remark was. "better 
death of a free commoner than the life of a chief who is a slave". Sing Manik 
arranged many meetings to arrive at a draft agreement which was suitable to both 
parties. He realized that surrender of Tirol Sing was a primary condition In no case 
did Tirot Sing agree. The truce therefore came to an end. Robertson ordered Captain 
Vetch to resume operations of war. The Khasis knew that this was going to be a fight to 
the finish. 

After three years of long drawn war, the people had begun to suffer the ill and 
harsh effects on their agricultural occupation, their daily chores and social activities 

He was pained to see their continued suffering and misery. Tirot Sing realized the 
trust and faith people had in him. 

Just then came the news that more Khasi states had surrendered to the British 
authority and signed treaties with them 


168 




Sing Manik talked to Tirot Sing to think seriously about the futility of further 
resistance. At last Tirot Sing took the sad, final decision to surrender to the British. The 
date was 13 January 1833 Tirot Sing surrendered gracefully and manfully before the 
British. 


The heroic story of Tirot Sing has become a legend. The officials of the 
British government including even David Scott, changed their view opinion of him 
from that of "a savage and blood thirsty murderer" to one of "a patriot of a very 
high order". 



Highlights of the vaiues. 

Tirot Sing's personality flowered because of certain basic values and the prevailing 
environment in his homeland. Tlie atmosphere and environment was one of oppression 
and injustice perpetrated by the British rulers. It is small wonder then that a brave man like 
Tirot Sing responded in a patriotic manner and waged war for the defence of his 
homeland. 
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Tirol Sing highlighted these values through his words, thoughts and deeds 

(i) Fellow-feeling, and a strong desire to serve 
the people 

(li) Unity for survival 

(iii) Enterprise 

(iv) Self-confidence and leadership 

(v) Duly and responsibility 

(vi) Courage and fortitude 

These constellation of values made Tirot Sing the patriot that he was. 
Reference: 

Jerlie A. Tariang: Tirot Sing. National Publications New Delhi. 1990. 
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STRATEGIES FOR TRANSACTION OF VALUES 


TIROT SING 


The values Tirol Sing stood for may be inculcated indirectly by integrating teaching 
of his life-sketch with a regular subject of the school curriculum like History and through 
various co-curricular activities. 

The History teacher may teach about Tirot Sing on a particular day 


Topic 


Tirot Sing 

( a patriot of a very high order) 


Objectives ; 

(1) to enable the students to understand and appreciate the value of unity 
for survival. 

(2) to develop in the students a concern and commitment to the interest and 
welfare of the people of their locality. 

(3) to develop in them the quality of leadership and self-confidence. 

(4) to make them dutiful and responsible in personal life. 

(5) to provide situations to demonstrate courage and determination 

(6) to enable the students to be acquainted with the core value of 
patriotism. 

Teaching aids required ; Usual classroom appliances. 

A photograph or sketch of Tirol Sing, 

A map showing the states of North East region in 1833 and at present. 

A time-line pointing to 1829 -35 period of fierce ftghtmg. 

An audio cassette recorder. 
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Initiation : 


Announcement 


Teacher: 


Presentation: 


The teacher asks a few questions to sensitize the students, such as 

(1) Name a few states in Ihe North-Eastern region of our country. 

(2) Which state is very close to Assam 

tj) What are the tribal people of Meghalaya called ? 

(4) Name a few freedom fighters. 

(5) For which quality' of life are they best known to us 

(6) How and when did the British come to India? 

(7) How was their treatment of the Indian people? 

(8) Why did the Indian people want to set rid of the British? 

(9) Who are the patriots ? 

(10) Have you ever heard the name of Tirot Sing in this connection ? 

So today we will learn about the life of Tirol Sing. Tirot Sing was a 
patriot of a very high order. 

Now 1 am going to play an audio tape before you. Listen carefully. 1 
will ask a few questions at the end. 

A tape on the brief life sketch of Tirol Sing is played before the 
students narrating how he sacrificed his life fqr the freedom of his 
homeland. 

Alternatively, the teacher communicates the life sketch of Tirol Sing 
in the form of a story. 
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During this narration a picture of Tirot Smg, a tall handsome youth and a Khasi 
leader may be displayed on big size art paper to draw the attention of the students focusing 
on the values he stood for 


\ 

Cherished love Sacnficed his life Won respect and 

and devotion for for freedom of his confidence of all his 



Very dutiful and 
responsible man 


Had a firm 
determination 


Demonstrated 
exemplary courage 
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LIFE SKETCH OF TIROT SING 


• Tirol Sing - a Khasi leader - first freedom fighter of NE region (Nongklaw, 
Meghalaya) He was born towards the end of 18*'’ century. 

• He was very much attached to his mother 

• Young and energetic Tirol Sing was keenly involved in the affairs of the state. 

• He handled the big warrior's shield deftly. He was an expert in riding, archery, 
swimming and hunting. 

• He won many battles against his enemies. 

• His courage, fighting strategies and organizational capacity were his assets. 

• His art of administration of the state won him admiration and respect of all. 

• He maintained friendly relations with neighbouring states. 

• He was fluent in many languages. 

• Tirol Sing led a number of marches against the intruders, 

• He made a timely and forceful appeal to his people to stay united and well 
organized in defence of his homeland. 

• He activated the process of decentralization of power. He successfully settled all 
boundary disputes 

• He improved trade relations with rulers of the adjoining states. An alliance was 
made with the army of the East India Company 

• He fought long battles against the British, practiced guerilla warfare tactics and 
applied them like Shivajl. 

• After four years of fierce fighting many Khasi rulers surrendered one after the 
other. Tirol Sing fought alone for long but finally had to surrender. 

• In his sad hour of surrender he did not forget the love and devotion of his people 

Strategy : Story telling. 

1. Storj' telling on the life of Tirol Sing or audio cassette play on his life. This will be 

followed by discussion. 

Placing the students in problem situation which led Tirol Sing to fight protracted 
battles against the British for a long time. 
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Asking several questions to elicit such responses which focus on major values 
highlighted in the sketch. 

establishing why Tirot Sing was a great hero, 
asking the students to list out his qualities. 

2. In groups, students will recollect events in Tirot Sing’s life. Later each group will 
present a facet and finally one of them will put together the life of Tirot Sing. 

Later, there can be a visual presentation on the battle for freedom and 
independence of the homeland of the Khasis through a film 

Strategy : Role play - Briefing, 

dramatization, 
follow-up 

constructive evaluation 

Dramatization can be organized involving a few students to 
play the role of Tirot Sing, David Scott, Balaram Sing, W 
Gracccroft,. Robertson, Sing Manik, 2-3 Khasi warriors and 2- 
3 Khasi women. 

Tirot Sing. May I have permission to talk to you? 

Yes, Mr. Scott. What do you want? 

I want to help you and the Khasi people. 

How*^ 

I want to build my bungalow at Nongkhlaw. 

I want to construct a road which will connect Goalpara with 
Mymensing. 

I want to build a health resort for treatment of sick people. 

How will that help? 

With my bungalow right Inside your state 1 will be able to protect 
you better. 

Its construction and other works will provide employment to your 
people. Trade will improve 


David Scott 
Tirot Sing 
Scott 

Tirot Sing 
Scott 


Tirot Sing 
Scott 
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Tirol Sing 


Our people will be employed by j'ou. In that case we agree. Bui 
with certain conditions we will allow you to go through our 
territory. 

Mr. Scott, this is not a permanent arrangement. We will review it 
from time, to time. 


Alternatively Flow Chart Displays 

A series of flow charts prepared by the students under the guidance of the teacher 
based on the anecdotes /incidents in the life of Tirol Sing may be displayed. 

Focus : Sequence of events, anecdotes and incidents. 

• Tirol Sing sitting in the state Durbar. Nongkhlaw warns the Khasi people of the 
danger to the freedom of their homeland He calls upon his people to defend their 
motherland. 

• He accepts the proposal of David Scott, agent of the Governor General, to build a 
bungalow at Nongkhlaw along with road connecting Mymensing with Goalpara 
and a sanatorium for the treatment of the sick He allows free passage for British 
troops through his territory. 

• People of Nongkhlaw start complaining to Tirol Sing against assessment and 
collection of revenue by the Company. The British do not help Tirol to settle a 
dispute with Balaram Sing over the territory Thus there is a breach of faith. 

• The British Government undermines Tirol Sing's authority. 

• There was pressure on Tirol Sing to join the confederacy of all Khasi states to 
wage a war against the British. There was a strong battle with, the British people on 
different fronts. 

• In one of the fiercest battles, Tirol Sing was wounded but recovered quickly. A 
new strategy of Guerilla warfare was formulated. The war continued for four years. 

• Scott urged for a peaceful settlement but Tirol Sing declined. Khasi women joined 
the battle, rallied behind and inspired their menfolk. 
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• After the death of David Scott, W.Gracecroft took over charge and the war 
continued. After a few defeats the Khasi people signed the treaty of annexation of 
their states. Loyalty to Tirot Sing continued. 

• After months of negotiation Robertson, an agent of the British, proposed a policy 
of “Forget and forgive”, “Live and let live.” 

• When Manik Sing requested him to sign the treaty acknowledging British 
suzerainty Tirot Sing's remark was, ‘Better death of a free commoner than the 
life of a chief who is a slave ’ 

• The truce finally came to an end. After three years of long war the Khasi people 
had begun to suffer. There was adverse effect on agricultural occupation, their 
daily chores and social activities. 

• Tirot Sing was pained to see their continued suffering and misery. 

• At last Tirot Sing surrenders to the British. The high officials of the British Govt, 
described Tirot Sing as a patriot of a very high order. 

The histone story ofTirot Sing became a legend 

Alter presentation of the film strip, or flow - charts, or completion of role-play the 
following questions may be put before the class : 

Q. Why did Tirot Sing call upon Khasi people to be trained in the martial arts? 

Q. Why could Tirot Sing not accept the proposal of Sing Manik to sign the treaty with 

the British ? 

Q. What was the conflict between Sing Manik and Tirot Sing? 

Q. What was Tirot Sing’s comment when Sing Manik requested him to acknowledge 
British suzerainty? 

Q What was the result of four years of fierce fighting ? 

Q. \V hy did Tirot Sing surrender to the British people at the end ? 

Q. Which role ofTirot Sing did you like most? 

0 W hy was Tarot Sing considered a patriot of a veiy high order by the British Govl.? 

Q W hy did the British Government change its opinion about Tirol Sing? 

Q. What message impresses you most from the life ofTirot Sing? 

Q. What would you have done if you were Tirot Sing ? 
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From the answers received the teacher and the students highlight the values that 
Tirot Sing stood for. 

1 

2 

3 


The students may be asked to narrate any such heroic story of recent times. 


Outside Classroom activities 

I 

1. Students may take part in a social service camp organized in a nearby school 
locality by the school / outside agency 

2. They may be asked to collect 2/3 patriotic songs and sing in groups in the morning 
assembly. 

3. Students may be given the responsibility of organizing some school functions such 
as Independence day, Netaji's birthday, Tirot Sing’s death anniversary. They may 
then be able to see and practice the value of leadership, value of unit), value of 
enterprise in action in their lives. 

4. Students participate in a paragraph writing competition on the theme : United we 
stand, divided we fall. 

5. The students may be asked to record in their diar> the cases in which he/she came 
forward to help his/her fellow people any time 

6. Students may be encouraged to narrate their indn idual acts of courage or braver)' 
They may be duly rewarded in the annual function 
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JEEBON ROY 

(1838-1903) 


The life and times of Jeebon Roy 

Jeebon Roy grew up and lived the most important and formative years of his life 
before the British were able to strengthen their position. They had not begun to interfere 
with the culture and custom of the Khasi people. The Khasi pnars lived their way of life, 
nurtured their own culture handed down to them from generations. It was this culture that 
made Jeebon Roy the most representative Khasi This influence shaped his conduct and 
character. Because of his eminence he is also known as the father of Modern Khasis. 


The British East India Company took over the Khasi Hills in 1833 and the Jaintia 
Kingdom in 1835. By 1901, the year of the Queen’s death, the change from being an 
independent Khasi people to becoming an outpost of a powerful regime had been 
accomplished .. ^ 
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The Charter of the East India Company was granted in 1813, it had to be renewed 
every 20 years. It was in 1833 that it was renewed. 


llirs wm, also the time when David Scott, .agent of the British .Raj.,, .got Thot Sing 
arrested and jailed. Scott was consolidating his position in Cherrapunji to strengthen the 
Raj in this region. However, 1833 is remembered as the year of the martyrdom of U Tirot 
Sing, a patriot prince of the small principality of Hongkhlaw. Tirot Sing had put up a short 
but valiant fight against the beginnings of foreign rule in West Khasi Hills. 
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During this time India was undergoing much change, especially in academics. A 
debate between the Orientalists and the Occidentalists was on the major issue of 
education. Should education be given in the mother tongue or in English? The introduction 
of English in the educational .sjstem brought about a great change in the life and work of 
the people of India. 

The Great Divide in the history of modern India, which some call the Mutiny and 
others, the First War of Independence had taken place in 1857. The British Crown then 
moved its machinery to bring about a total surrender, a total assimilation of the population 
of this subcontinent. 

Such were the times in which Jeebon Roy was born. He was born in 1838 at 
Saitsohpen, Sohra, and headquarters of the British rulers in the North Eastern Region He 
did not have much formal education as the schools in the Khasi and Jaintia Hills were still 
in the formative stage. All his education was at the Lower Primary School in his village of 
Nongswlia, Cherrapunji He was a self made man, who by the ability and hard v\ork rose 
to occupy a very important place in the Meghalaya society, the Khasi communit) 

His father, Ram Sing Jaid Ram, influenced Jeebon Roy deeply. Ram Sing had 
travelled far and wide which had broadened his mind and outlook Ram Sing was also 
known as U Ram Sing Korkata, as he was among the first Khasis to visit Calcutta and was 
a prominent trader. Jeebon Roy’s mother, Tira Rani, was from Khadsawphra in West 
Khasi Hills. 

Jeebon Roy advanced the progress and welfare of the Khasis and led them on the 
path of modem lines of knowledge and technology with his feet firmly planted on the 
ground of tradition, culture, and customs of his ancestors. 

The Khasis were a small community. It was also placed in an area far away from 
the rest of the country. And yet Jeebon Roy could fathom all the impact and did much to 
bring the Khasis in the mainstream of Indian life. 


182 



Incidents, Anecdotes and events from the life of Jeebon Roy 

An Egyptian proverb says that, “to speak of the dead is to make him live again.” 
The personality of Jeebon Roy overshadowed those of others of his times. He was a man 
who dedicated his life to the cause of the welfare of his people. What is it that we can see 
and learn from him today*^ What did he do for the Khasis in particular and humanity in 
general ? 

Jeebon Roy started the first English High School in Shillong as a private school by 
giving Rs. 700.00 from his own savings Official permission to the school was granted 
later. His eldest son Sib Charan Roy passed die entrance examination from this school. 
Later the Government took it over. Today it is the prestigious Government High School. 
For fifty years, it was the only High School for all the hill people of the Northeast Region 
till the early 1930s. Students came from Lushai Hills (Mizoram),-Naga Hills (Nagaland), 
NEFA (Arunachal Pradesh), Mikir Hills (Karbi Anglong), Garo Hills, and North Cachar 
Hills to read in the school. Tliey had to walk all the way till the arrival of the bullock cart, 
the bus, truck or train when they reached the valley of Assam. 
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Jeebon Roy's plan of developmcnl included Khasi women and their uplift. 
Confident of their potential and their role, Jeebon Ro> could foresee the impact Khasi 
women would have on the progress of the society. 

He also knew the prejudices which society' had against women who worked outside 
the home. Therefore he opened a.free training school where girls learnt printing, free, and 
received a small cash amount for their maintenance. He overcame local resistance by 
setting an example, asking his own daughter to work in the press Many women thus 
benefined through his foresight. 

His press till date maintains the high standards he set. This was the first private 
printing press set up in the area. Jeebon Roy did so not onh' to spread new knowledge and 
learning among the people by bringing printed matter within their reach It also provided 
emploNTnent to otherwise unemployed literate people. He started the press in competition 
to those owned by the Europeans. This is the Ri Khasi Press, the premier printing press in 
Meghalaya even today. 
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Jeebon Roy may not have been able to visualize the entry of women into public 
life. However, he opened up opportunities for them in some areas It was a step towards 
empowerment of women. After the great earthquake of 1897. he engaged women 
labourers in his reconstruction projects Women were as good as men in plastering work. 
He paid men and women labourers the same rate for doing the same work. While women 
in the developed world are still fighting for equal pa> for equal work and against sex 
discrimination, Jeebon Roy had put these into practice almost a century ago His attempts 
to open up opportunities to women for self-reliance were made with a special purpose The 
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Khasi society should develop as a whole since no nation can march ahead if half of its 
population is ignored or ignorant, Khasi women have much to thank him for. 

Jeebon Roy prepared some primers m Khasi. In terms of literacy certainh. but he 
had also thought in terms of building the characters of young men and women. He advised_ 
his readers, “ not only to tell the truth but to live the truth. I want you to be humble, I 
want you not to laugh at others - not to look down on others." He said, “I am wnting this 
not so much to teach you to read and write but to learn to tell the truth.” He also brought 
out abridged versions of the Ramayana, Hitopadesa, Buddhadev Charita, Chaitanya. He 
thus made his mark as an educationist and author 

Jeebon Roy was tr\'ing, from the grassroots level, to prepare a communiw that 
would understand itself in terms of the entire Indian Nation. He wanted to wipe out all 
kinds of differences The Hillman looking down at persons living in the plains and the 
plainsman frowning at the ‘poor tribal brethren.' A hundred years ago Jeebon Roy had 
thought of this problem and tried to prepare a new, forward-looking generation of men and 
women who would think themselves as part of the greater whole; who would be able to 
look up and stand as man to man in relation to any other community in this great country 
Jeebon Roy had many firsts to his name. Writing in 1896 in the newly published 
Khasi Magazine U Khast Mynta, Job Solomon wrote that Jeebon Roy was the first social 
worker and reformer of the Khasi-Jaintia society He was the first local tribal to rise to the 
status of a senior magistrate Ho was a progressive livestock keeper ,\n innovative farmer, 
he was the first to introduce pears, walnuts, and coffee plantation in the Khasi Hills 

Jeebon Roy found and showed meaning in whatever he did- 'in organization, in 
people and in himself. He even found a meaning in problems. 

The earthquake of 1897 completely destroyed Shillong and can be regarded as a 
dividing line between the Victorian past and the present. All magnificent buildings and 
famous landmarks in Shillong were ruined. Calamity also struck Jeebon Roy. The house 
he had built with his savings was totally destroyed in the earthquake. He had been 
reduced 'l®ip®vs5rtj,'*3>iwey*ii>j;hl. .Vftcritw'O’idays^Lbe 'DBputy Commissioner sejit.an official to 
see how Jeebon Roy was doing. Jeebon Roy was sitting in the ruins of his house. He was 
not at all downcast by Ins misfortune, but was looking fonvard to the future. On his table 
on a sheet of paper were written the words, "Try Again”. 
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Fortune smiles on those who lake life boldly, who struggle in life in spile of 
everything. In this earthquake, though Jeebon Roy was financially ruined, his smile and 
inner strength saved him. The earthquake had loo-scncd and broiighi down the limestone 
from his quarries. He got tons of limestone without paying any labour charges. He sent the 
limestone by boat to Sylhel. Soon, he paid up all his creditors and ultimately became the 
richest man of his community. 

Jeebon Roy was quick and logical in his perception of situations He preferred not 
to fight a losing battle. To fight an enemy beyond your capacity would not be wise, he 
thought. 

The incident of Hima Sohra highlights this point. After the Anglo Khasi rebellion 
of 1829-30 the British requested to give them Saitsohpen village for constructing the 
Military Sanatorium Hima Sohra did not refuse this request. They, Hima Sohra, 
understood that if they resisted, the British would occupy it forcefully. To avoid such a 
situation. Hima Sohra asked the British for an exchange of a village in the plains This was 
agreed to and thus Jeebon Roy avoided any kind of fight and ill feelings. 

It required great courage for Jeebon Roy to stand up for the cultural identity and 
traditions of the Khasi people at a time when the British Empire was at its glory The 
British tried for the detribalisation of the Khasis Immediately Jeebon Roy could foresee 
the dangers, Hence he started reviving the Khasi cultural traditions by establishing the Ka 
Seng Khasi in 1899 and later firmly implanting it 

Jeebon Roy highly respected all moral values and was a shining example of Khasi 
manners and etiquette. These were reflected both in words and deeds He believed that the 
teachmgs of the forefathers were as important as the religious beliefs of the community. 
His friendship with people belonging to different religions showed his tolerance and sense 
of coexistence. 

Jeebon Roy took firm decisions and worked for solutions to problems he had to 
face. He found meaning in work. He did not feel lost when disturbed. He was one of those 
rare thinkers and leaders who found adventure and nobility in the causes He never 
avoided issues, but welcomed them He dug deep into them, thought of their implications 
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and turned them into causes. He could make individuals fully committed to the causes he 
was convinced of as being for the larger good of mankind. In modern management 
concepts he was among those who could recharge himself and inspire others to do 
similarly. He did this for his family, for his organization and for the society. 



With his nationalistic ideals and longings, Jeebon Roy felt that Khasis should be 
closer m their relationship with all Indians They should learn more and have a better 
understanding about India. He encouraged Khasi men and women to go outside their 
homes and State to meet other people, to k "n from them. In the all-India exhibition of 
1883-84 Jeebon Roy took a team of Khasi vith him: to show them the world and to let 
India and the world see them. These Khasi men and women showed their costumes, 
terracotta models, and endeared themselves to the people in and around Kolkata, by their 
pleasing personalities. 

Values Jeebon Roy stood for 

Jeebon Roy's mission is an example for the society Development of meaning in 
mem is a coihbmaiioTi of fom imegrtaed ]5'ill.^^J. 

1. Education for knowledge and pcrson.ility development. 

2. Entrepreneurial initiatives sustain ec nomic growth and economic security. 
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3 Moral values are a guiding factor of stability in social relationship, 

4, Respect of human values and life, and to know God. 

Share your knowledge and skills with the community. 

Honesty, uprightness and righteousness. 

Respect human relationships and religious faith 

'i’rtie religion is to Itve a life o-f nghteoersness and muttsd respect: 

Work for an objective or a goal that can be achieved. 

Respect the Khasi way of life, its culture, religion, the society and economic 
development. 

Respect for women, their empowerment, and gender equality 
The Value of Education 

Integrate theory with practice. Practise don’t preach. 

Jeebon Roy was a courageous man, of strong determination and vision. It is 
because of his vision that he towered over his contemporaries. As the sa\ing goes, 
“Where there is no vision the people perish.” The Khasis did not perish in the past nor 
will thej do so in the future because of men like Jeebon Roy, men with a vision. 

On 20 May 1903 about six thousand people attended the funeral of Jeebon Ro>'. the 
Khasi leader whose life continues to shine as a beacon to guide us in our limes 

Reference: 

Jeebon Roy Memorial Lectures, Jeebon Roy Memorial Welfare Institute, Umsohsun, 
Shillong, 2000. 
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INSTRUCTIONAL STRATEGIES FOR INCULCATION OF VALUES 

JEEBON ROY 

1. Verbal classroom approach with the biography as a guide. 

a. The teacher may look up the area, the culture, topography and the 
language(s) of Meghalaya and adjoining areas. This exercise will help the 
teacher to visualize the situation before taking the lesson on the hero. 

b. Use' slides, photographs, and sketches to make the biography more 
interesting. 

c The teacher must be able to take the students for a walk through history and 
the biography of Jeebon Roy 

2. Audio approach 

The teacher or the programme implementing authorities may prepare an 
audiocassette with sound effects to make it interesting to the students. They must 
have the printed material before them while the audiocassette is being placed. 

3. The Comic strip approach 

Prepare a 100-frame comic strip depicting the life of Jeebon Roy His life, 
Khasi society, the Khasi community and the values cherished by Jeebon Roy 

How to inculcate the values in the students? 

a. Sharing knowledge and skills with the community 

Jeebon Roy had stressed the importance of sharing knowledge and skills. The 
teacher's role - 

Ask the students if they have any knowledge or skill that they feel can be passed 
on to others among the peer group, someone older to them, someone not known to them 
persomdiy >b«t tewe dteand wf «omiaoMc who is 'fseed of a particular skaH ■or Asiowiedge 
they have which will ultimatey be helpful to the community. 

The teacher should do the following to motivate the students: 

1 Every student may start jotting down skills and knowledge they have that can help 
people or the community. 
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2. Once done they will be asked to read aloud their skills and'knowlcdgc and there 
will emcrce a group of students with similar talents. Students may realise that they 
arc not the only ones with that particular skill or knowledge. 

3. Small groups of similar talents will be formed and a plan of action w ill come out 
from the students as to how they can reach the community with their talents. 

4 At this point it is important to see that llie teacher only gives hints and not spoon 
feeds the students. Leaving the students on their own with some guidance will 
encourage them to be creative and imaginative. 

5. At the end of a specified period the impact of the group’s sharing of skills and 
knowledge with the communit}' should be recorded and posted on the school board 
for all the other students to see and ultimately motivate others. 

b Tolerance and peaceful co existence with believers of other faiths. 

The teacher should be in a position to discuss the basic tenets of the major faiths in 
our country and start a discussion on how die class can spread tolerance and peaceful co¬ 
existence with students of various faiths. The teacher should plan a day visit to various 
places of worship in their area for the students to sec and if possible speak to the head of 
the religious institutions. The end result will be a greater knowledge of the various faiths 
and ultimately help the studenks to sec that they are all equal and the same in spite of their 
diverse faiths. 

c. Set a goal for oneself 

Each of the projects should have a goal. Each goal must be time bound and at the 
end of the time they should be able to measure the results, be it knowledge, skill or lesson. 
The students must measure the results / knowledge gained against the one the\ are at the 
beginning How to make it realistic'^ 

Each student should have a small graph made for himself / herself and the position 
hershe is at the beginning of the project. As the project continues they should be able to 
gauge for themselves where they stand and the amount of e.xperience and kno\\ ledge they 
have gained since they started the project / work. 
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No giving up 

— respect for women 

Values 

peaceful coexistence 

goal 

1 1 1 1 1 1 


5 days 10 15 20 25 30 days 

time in days 

The teacher will play a very important role in this area by showing them how to 
make a graph chart and measure accordingly. 

A.t the end of the project each student should be encouraged to write a small report 
on ho\\ he / she reached the goal and the impact it had on their personal life. What they 
have learned and the notions they have cleared from their minds. 

Respect for women 

In our country where ultrasound is widely used for sex determination of unborn 
children we llnd that women have always faced the wrath of the dominant male. In such a 
scenario the teacher has to lead the students to understand the need to respect the women 
in their lives flic women in their life can be - their mother, sister, aunt or grandmother 
etc. 

The teacher, through a scries of discussions, will make the students understand that 
each of these women play a vital role in their lives and they love them with all their human 
shortcomings. It is important to make the students understand that they are also liable to 
make similar mistakes. In spite of their mistakes they treasure the women at home The 
students will be asked to make a list that will show how to respect the women in their 
lives fins list will be read aloud by the students. The common feelings will be highlighted 
while the uncommon ones in the list will be thrown open for discussion among the 
students The teacher may use real life stones of famous men who respected and uplifted 
women in their life. After this the students should be asked to make a list ol actions how 
they can participate in respecting and uplifting the conditions of women in their 
neighbourhood. 
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Role Play 


The year is 1897. 

Shillong is recovering from shocks of the earthquake that rocked it reccntl\ 

Buildings have fallen. Ruins evcrj'where. 
leeboci Roy's house also deslroyed. 

A man sitting. Comes another one. 

Hello, Jeebon Roy? 

Yes. I am Jeebon Roy. And you ? 

I am Mohan I work in the Deputy Commissioner’s Office. 

Oh! How are you? And how is the DC'’ Is everj'thing OK? 

\’es, we are fine, except for some inconveniences and the shock. 

Is everything OK with the DC'’ 

Oh yes. He’s all right. In fact he sent me to see how you were doing. 

(Smile) You see my position. 

'I'our whole house has been destroyed. What will you do? 

(Smiles, grins, turns a sheet of paper towards Mohan.) 

What have we here? Try again ? TRY AGAIN. 

Yes, that’s what I'll do Try to build my life again. One should never lose heart One 
must keep trying. 

I'm so happy to have met you Even in this great misfortune you have the courage to 

smile and advise Try Again 

"V es Tell that to the Dy. Commissioner. 

Thank you, sir. I’ll see you again. And thank you for your advice, I have learnt never 
to give up. I will always try. And Try Again in spite of all odds,. 

Who are the two people talking'’ 

Have this conversation with your friend. 

Explain to another friend w'hat you have learnt from this incident and 
dialogue. 
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Respect for Women; Role Play 


I understand you need people for reconstructing your house*^ 

Yes, 1 do. Would you like to help? 

Yes But what will the people say? 

What? Why do you feel so*^ Come and work. 

But you will pay me less than the men? 

Why‘> 

That IS generally done. You men think we women work less than the men 

No. 1 will pay you and other women the same wages as the men Equal work for equal 

pay. Equal pay for equal work. 

And look ,my own daughter is working there in the Press. 

Why"’ She should not be working You are a rich family. 

1 want her to work so that other women will not feel shy and self-conscious. She will 
develop self-confidence in herself and in others. Do you understand? 

Yes, Jeebon Babu I will start work immediately 
I have confidence I am a women. 

I can earn my own money 
I can help you build your house. 

1 can build my own home. 

1 can help build my State. 

I can build our Country 

Enact this short role-play with 
different boys and girls. 
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MADHUSUDAN DAS 

(1848-1934) 


An intimate biography of Madhusudan Das will be studied with profit and interest 
not only in Orissa but also in all parts of India His career will show how it is possible for 
one man endowed with practical statesmanship, with indomitable will, energy and 
courage to raise the level of his province and usher m a new era of hope and progress He 
IS rightly called the maker of new Orissa For this, generations of her people will cherish 
his name with reverence and affection But Das was a mighty Indian nationalist first and 
everything else afterwards And as such hts career will be a shining example before the 
Indian youths to profit by. 


-Shyamaprasad Mukherjee 

In ihc Republic of India. Orissa Is a province situated in the Eastern region. For 
historical reasons Oriya speaking tracts were under different administrative units far a 
long time. For this dismemberment, Oriya identity was in course of decay. The man, who 
united Onya speaking people emotionally and politically, was Madhusudan Das. He was 
the person who played the main role for the uplift and regeneration of Oriya people. So he 
is known as the father of Oriya nationalism. He lived a long and eventful life that helped 
him shape his actions and inject new blood and spirit in the simple people of Orissa. 

Madhusudan Das was born on 28 April 1848 in a village called Satyabhamapur, 
20 Kilometres away from Cuttack. His father was Choudhury Raghunath Das and mother 
Parbati Debi. Earlier he was called Gobindaballabh, but later the name was changed to 
Madhusudan, and that is how he is remembered and known today. He had two elder sisters 
and a younger brother named Gopalballabh. 

Madhusudan Das belonged to an old aristrocratic family. The family enjoyed much 
respect from the villagers for its benevolence and leadership His landed property and 
revenue were sufficient to meet the household needs of Choudhury Raghunath Das. 
Besides, he had taken up practice as a lawyer at the lower Courts of Cuttack. Madhusudan 
Das's mother Parbati Debi was a pious lady, whose values he tried to imbibe. 
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Madhusudan Das's respect for women basically was an extension of his respect 
towards his mother. He had identified himself with lost but just causes \\ ithout any 
personal binding The inspiration for such type of Identification Madhusudan Das learnt 
from Parbati Devi. 



Madhusudan Das had his early education in the village school and he learnt Persian 
from a maulvi. His contacts with people of different faith in the earlier part of his life are 
the reasons for his respect for other religions and points of view. By nature he was 
straightforward and always noticed for his determination, courage, and presence of mind 
Madhusudan Das was taught by his mother not to seek honour by means of association 
with men placed higher in sociew or power. He used to say; “The grass around a rose 
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plant doesn't acquire either the sweet scent or the colour of the flower; so the association 
with people in higher status does not bring honour or riches to the man of inferior status". 
This sense of dignity inspired Madhusudan Das to fight for the cause of the deprived with 
missionary zeal. In early childhood, he was advised by his mother to keep his words. 
When just a child Madhusudan was angry and said that he would not eat any food that 
night. He went to sleep nor did his mother persuade him to eat. At night he woke up very 
hungry and asked his mother for something to eat. Quietly but firmly she told him, "You 
vowed not to take any food today, so don't you think you ought to keep your words?" 
Silence was his reply and he spent that night without any food. His mother’s advice to 
keep his word remained so imprinted in his mind that he never moved from the stand once 
taken. The proverb, "‘you alone can keep your own honour”, became the guiding maxim 
throughout his life. His zeal for higher things in life, determination for the cause and 
uncompromising attitude are misunderstood as vanity In his unfinished autobiography he 
described the milieu responsible for the sense of pride: "All the surroundings of my life 
were calculated to develop pride; I do not know whether to call it pride or vanity My life 
was no exception to this general rule of human development”. From his early childhood 
Madhusudan Das had drunk deep of his family heritage, that his family and surroundings 
symbolised in him. 

His struggle at Ravenshaw Collegiate School to cope and compete with his 
classmates in a different atmosphere built in him the spirit of adventure. He developed an 
urge to be the first graduate of Orissa. Therefore, after passing the Entrance examination 
in 1864, he went to Calcutta for higher education braving all adverses in life He lived in 
Calcutta from 1866 to 1881. He completed M.A. and B.L. degrees entirely on his own, 
without any help from family or friends. In Calcutta he came in contact with 'Bengal 
Renaissance': he dreamed of such a regeneration in and for Orissa. 

Nineteenth century Calcutta was emerging not only as the biggest city in 
popmation: but also as a citj' that was fed on Iftjeral ideas of Renaisance, Tlcformation and 
Humanism of Ram Mohan Roy and Derozio. David Hare had become a symbol of selfless 
dedication to the cause of the helpless and deprived. Madhusudan tried to imbibe the 
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cultural values of 'Bengal Renaissance'. Here he came in contact with the Christian 
Mission and embraced Christianity seeing in Christ the sjTnbol of selfless sacrifice 

He was a devout Christian and aware of the social milieu in which he was brought 
up. So he was socially and culturally very much secular as well as close to his roots First 
he was an Indian. He never alienated himself from the common man of Orissa for whom 
he constantly fought In 1870 he became the first graduate of Orissa and then visited his 
village because he had taken a vow that he would never return to Orissa till he was a 
graduate. He again returned to Calcutta for his M.A. degree. 

Madhusudan Das returned to Orissa in 1881, and settled down at Cuttack to pursue 
the legal profession. He was the first graduate, M.A. and B.L. of Orissa and in his long 
career he always had the ambition that as the first graduate he had to fulfil some national 
demand At the age of thirty-one, he became a widower without any child Having no 
immediate familj' responsibilities and liabilities he decided to dedicate his life to the Cause 
of Oriya people He earned substantially from his legal practice because of his deep 
understanding of law, arguments and neat presentation. He spent all his earning for the 
common cause and died a pauper In the last part of his life he had to declare himself 
insolvent Till the very last he had to earn his bread. He died on 4 Februars 1934 at his 
rented house in Cuttack. 

Values Madhusudan Das stood for 
Patriotism 
Value of education 
Dedication and sacrifice 
Keeping one’s promise 
Secularism 
Philosophical growth 
Unity in diversity 
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Events, Incidents in the life of Madhusudan Das 

Madhusudan Das lived a long life of eighty-six years It is said that his life is the 
history of modern Orissa. Naturally, it is full of anecdotes and myths, folktales and of 
pleasant reading material. 

He had to face challenges in every sphere of life, public or private Even though he 
lost his wife five years after his marriage he never married again. Having no photograph of 
her, he had to remember his wife by photos of her grave 

Madhusudan Das was once the private tutor of Sir Ashutosh Mukherjee, who 
regarded him as his Guru. Sir Ashutosh had a good command over English, both spoken 
and written Once when Lord Curzon asked him about this accomplishment. Sir Ashutosh 
was proud to say that Madhusudan Das of Cuttack had been his teacher. 

His greatness has evolved out of the value systems he followed. Madhusudan Das 
established a number of values that were in a state of flux through his struggles. Two 
prominent values among them are: altruism and the philosophical growth. 

He had lived a life, which was not meant for him but he dedicated it for the cause 
of others. Throughout his life he has striven to go up. expanding his area of service. His 
commitments to family, state, country and mankind as a whole do not contradict each 
other but he has treated them as stages to be crossed. From this central viewpoint has 
come up his commitment to other positive values like patriotism, secularism and sympathv 
for the depressed. Different episodes and events of his life illustrate his commitment to 
these values. 

Volumes have been written regarding his contribution to his province and 
motherland While he was a student in the BA. class of Calcutta Universit>, he had to 
fight with Rev. K. M. Banerjee to establish his rights as an Oriya. As per the provision of 
the University, a student can answer the Sanskrit paper either in Bengali or in his mother 
tongue. As the examiner of the said paper Rev K.M. Banarjee was ignorant of On\a 
language and script He did not allow Madhusudan Das to write the answers oi his 
Sanskrit paper m Oriya. Though yet a student. Madhusudan Das fought a rcleniless battle 
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lo establish his right as an Onya student, placing his career in danger. In the long run, he 
won and Calcutta University allowed him to answer his Sanskrit paper in English. 

.Madhusudan Das was appointed lecturer in Law in Ravenshaw College from 1883- 
1890 In 1886 the famous Jagannath Temple Case brought name and fame for him and 
showed his secular spirit Madhusudan. Das had inteosie. cegacds towards the lagannatlx 
cull In the Jagannath Temple Case Madhusudan Das fought for the rights of the royal 
farnil) of Puri and protected the sentiments of all concerned In 1897 he established Orissa 
Arts W ares Company for filigree works. 

A.fter his return to Cuttack in 1881, Madhusudan Das fell that a socio-political 
organisation was the need of the hour, because a platform was necessary through which 
the Onya people could ventilate their grievance to the British crown. With this goal in 
mind, he and Gourisankar Ray made efforts to establish the Ulkal Sabha in 1882 This is 
the organisation that later functioned as the branch of the Indian National Congress. It 
remained as the nodal organization to fight for the National Cause for a number of years. It 
also prepared the people of Orissa to participate in local self-government. The Utkal Sabha 
look up the problems of poverty and backwardness and wa.s able to solve some of them 
Though discouraged by his compatriots, Madhusudan Das was never tired of involving the 
Utkal Sabha in the task of reconstruction of this backward region. 

Madhusudan Das was originally a member of the Indian National Congress. He 
shared his countrymen’s aspirations for Indian Swaraj. But his methods were different 
from ihe selected leaders of the Congress He believed m working from the masses 
upwards Congress had mostly worked amongst the intelligentsia. Madhusudan Das 
believed that efficient reorganization of the condition of the masses was a necessary 
prelude to the growth of vigorous all-India nationalism. Without the attainment of this 
object the relation of self government for India seemed to him to be meaningless, Rural 
uplift and removal of untouchability indicates how Madhusudan Das was right in his 
dogmatic faith in the masses. The difference of opinion regarding the method of 
conducting political work in India resulted ultimately in his secession from the 
membership of the Indian National Congress and inauguration of the Utkal Union 
Conference. 
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After working as Vice-president and President ofUtka) Sabha, Madhusudan Das 
felt that Orissa had to suffer till it was not united He had recognised early that Orissa, tied 
to the tail ends of three separate administrative divisions of three different Presidencies, 
speaking different languages had no hopes of redemption, until all the Oriya-speaking 
were united, under one adnunistration and in a separate province of Orissa. From this 
feeling came the urge to unite ail Oriyas in a bigger platform Utkal Union Conference or 
Utkal Sammilani was the fulfillment of the urge. Utkal Sammilani spearheaded the 
agitation for the unification of all Oriya speaking tracts with one administration under the 
leadership of Madhusudan Das At last, the British Government created Orissa as a 
separate province on the basis of language. Though the province came into existence from 
1 April 1936, the declaration was made in Madhusudan's lifetime Madhusudan Das 
sacrificed everything for the cause. For him unification of Orissa was not a political goal 
to be achieved but an emotional identity. The concept of motherland became prominent in 
songs, speeches and posters. The idiom of mother and motherland that became part of the 
political vocabulary had its first political use in Madhusudan's Utkal Sammilani. In one of 
his coloured posters exhibited at the Annual Conference of Utkal Sammilani, Ganjam was 
shown as the daughter of Orissa who was in exile and the helpless mother Orissa is crying 
for her In one of his poems Madhusudan Das had appealed to all the Oriyas emotionally 
to sacrifice themselves for the greater cause of the nation. As the appeal had come from a 
man, this poem had an esoteric effect, a mantra for the Oriya people 

I/you give your life to nation 

Nation's life is yours 
It's never got by aimless search 

Carried on for years. 

Madhusudan visited England two times. Once in 1897 and in 1907. While in 
England he met the secretaries of state for India and work up the cause of Orissa. The 
name of Orissa was heard for the first time by many members of the British Parliament. 
He also met the aged Mr. Ravenshaw at his country house. Both had tears in their eyes 
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As member of Bengal Legislative Council Das served the council for four terms 
since 1896. When Orissa was separated from Bengal, he became a member of Bihar and 
Orissa Council, was elected member of Imperial Council in 1913. In 1915 he was elected 
member of the viceroy’s Imperial Council. The late Lord Sinha, first Indian Governor of 
Bihar and Orissa appointed Das as minister for local self-Government. Madhusudan was 
successful as a nrrnister. But he wss the first nTrrrrster hr firdra ta resrgrr hts office for a 
cause which glorifies his character and signifies his values. While on tour he impressed 
upon the chairmen of district boards and the municipalities about their responsibilities and 
requested them to discharge their duties conscientiously He overheard some of them 
saying, that it was very easy for the Honourable minister to ask us to work and give more 
time while we do honorary work and he draws a salary of Rs.5000 a month. This remark 
created a great turmoil In his mind. Das expressed his desire to be an honorary minister. 
The Governor did not accept his proposal. So he ultimately resigned as minister. 

V 

In 1904 Madhusudan Das set his heart on developing the leather industry in 
Orissa. Raw hides were exported in large quantities from Orissa to England and France. 
They came back to India in the form of finished leather, thus causing a huge loss to Orissa 
as workmen’s wages. He started The Utka! Tannery in order to remedy this. The 
establishment of the Tannery brought about two major changes in Orissa' the financial 
upliftment of people, and the eradication of the superstition of uniouchability. Mahatma 
Gandhi observed. "Madhusudan Das was a great philanthropist and had himself learnt the 
modem process of tanning, and prepared statistics to show what the country' was losing 
annually owing to the superstition of untouchability and masquerading under the name of 
religion ” 

All these show how he was selfless and a self made man. 

In the summer of 1924 Madhusudan Das left Pama for Cuttack. He was very much 
involved with his Tannery which cost him dearly; establishment of this industry in Orissa 
cost him a fortune and financial ruin. He had to mortgage his house, sell his library. 

Even in this adversity during the floods in 1933 he donated generously for the poor 
and needy people. 


202 



Ai mentioned eetiier, Madhusudan 0es's life was a stoiy of dedication for the 
national cause. It has insp.red generattons to dedicate then means, energy and life for the 
sake of the country and nation of one’s birth. 



Madhusudan Das passed away on 4 February 1934. 

Thus ended the life of one of the makers of modem Orissa, a life dedicated to God 
and his creations, a life of a true patriot, a hfe of a sincere, simple and faithful devout. 

“The End Crowns Air 
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INSTRUCTIONAL STRATEGIES FOR VALUE INCULCATION 

MADHUSUDAN DAS 
( 1848 - 1934 ) 

Target Group: Primary/Secondary School Students 
Objectives: 

1. To enable teachers to inculcate essential values in students on 
the basis of the life sketch of Madhusudan Das. 

2 . To develop skills of teachers on how to transact these values 
to the students. 


Para/ Discussion 
point 

Value to be 
transacted 

Teacher's Activities 

Student's 

Activity 

1 

Madhusudan Das 
played a vital role for 
the upliftment and 
regeneration of Oriya 
people. 

Concern for own 
people. 

Teacher gives. 

Examples of persons 
of the locality who 
worked/work for the 
development of the 
locality and area. 

Students: 

Prepare a list 
of activities 
undertaken by 
local social 
workers for the 
development of 
the locality 
and area. 

Organisation of 
relief services 
under guidance 
of the teacher in 
times of natural 
calamities such 
as floods, 
cyclones, etc. 

Organisation of 
social service 
and conferring 
help in the form 
of volanleers in 
fairs and 
festivals, etc. 
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2. 

The family of 
r«1adhusudan Das 
enjoyed much respect 
from the villagers for its 
benevolence and 
leadership 

Respect for others for 
their benevolence and 
leadership 

Preparation of posters on 
the theme 

Talks on benevolence 
and leadership in the 
Morning Assembly of the 
school. 

Preparation of 
posters on the 
theme of 
leadership and 
benevolence. 

Collection of 
stones on (he 
theme 

Writing of poems/ 
short stories. 

3. 

Madhusudan Das was 
inspired to fight for the 
cause of the deprived 
sections of the society. 

Concern for the cause of 
depnved sections 

Also, as a matter of 
constitutional obligation. 

Explanation of deprived 
sections of the society. 

Involvement in 
community work 
especially meant for the 
depnved sections and 
oppressed people 

Preparation of 
posters showing 
concern for the 
depnved sections 

Participation in 
debates on the 
rights and 
concerns of the 
depnved sections 
and the 
oppressed. 

Undertaking social 
service 

programmes such 
as cleaning, 
digging of manure 
pits, plantation of 
trees, adult 
education 
programmes etc 


Madhusudan Das 
faced many odds 
which emboldened and 
strengthened him to 
fight on and move 
ahead. 

Inculcation of scientific 
temper i e. self 
reliance,independence 

Cites example of great 
persons / personalities 
who work in spite of odds 
in life. Examples of 
students who work /■ 
continue in spite of their 
difficulties in life and 
related problems. 

Narrate stories of 
great persons who 
worked in difficult 
situations in life 

Narrate a case 
study from his own 
environment on 
the theme. 

Personal 
expenences may 
also be narrated. 
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His struggle to 
compete with his 
classmates in a 
different atmosphere 
built in him a spint of 
adventure. 


Inculcation of scientinc 
temper i e. self 
confidence, 
independence 


Madhusudan Das tned 
to imbibe the cultural 
values of Bengal 
Renaissance. 


Indian common Cultural 
Hentage 

Indis's rich past and 
cultural hentage. 


Speaks on value of 
adventure in life in the 
Morning Assembly. 

Explains how adventure 
in life helps in building 
self-confidence, 
independence and 
courage. 


Organisation of cultural 
programmes 

One act plays, Song 
competition on different 
themes 

Debates, discussions on 
culture may be 
organized, eg. Culture 
and Change. 

Culture and Language. 

Explains the essence of 
culture propagated by 
Ra)a Rammohan Roy 
and others. 


Recitation of 
prayer on the 
theme of 

adventure and self 
confidence 

Narration of a 
st 07 on the theme 
of adventure. 

Examples of brave 
school children 
may also be given. 


Participation in 

cultural 

programmes. 

Narration of 
different activities 
undertaken by 
Raia Rammohan 
Roy and others on 
promoting cultural 
values 






GOPABANDHU DAS 

(1877^1928) 


Gopabandhu Das was widely known as Utkalmani Pandit Gopabandhu Utkalmani 
means the gem of Utkal or Orissa For his learning and scholarship he was accepted as a 
Pandit His contribution to the making of the province of Orissa has also made him one of 
the prominent architects of modern Orissa His political activities made him a leader in the 
national mainstream 

Gopabandhu’s entire life was dedicated to reduce the suffering of the Oriva people 
He associated himself with the cause of the fallen and the downtrodden. In all his work, 
service to the poor was a primary and prominent eoncern. Though he started the cause of 
national awakening in Orissa in the last part of the nineteenth and early twentieth century, 
his selfless service to the destitute was legendary. His service to the famine and flood 
affected people of Orissa is remembered in every corner of the slate even today. As a 
political activist, as a journalist, as a teacher, as a writer, as a lawyer and as a freedom 
fighter, Gopabandhu Das reached great heights but his involvement for the poor was total 
and without any parallel. By his dedication and untiring efforts he saved the land and 
people of Orissa from a total loss of identity and political vacuum Like Bhagirath 
bringing Ganga to the earth, Gopabandhu Das brought political and national consciousness 
to Orissa, when it was most desired. This made him a household name in Orissa, So great 
is this effect that anyone doing something for the poor is immediately linked to the name 
of Gopabandhu. The word Gopabandhu has come to mean ‘a friend of the poor’ in present 
day Orissa. 

Birth and Lineage 

Gopabandhu Das was born at Suando, a small village in Sakhigopal, Puri district, 
on 9 October 1877. Soon after his birth he lost his mother He was brought up by a 
widowed sister of his father. 

His father, Daitary Das, was a Mukhtar (petition writer), doing legal work at a Puri 
court He had enough landed property and was a man of means Daitary had enlightened 
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views. GopabandhVs grandfather Bhagaban Das was a dbUful man and was a greal 
devotee of Goddess Sarala. 11 is his father's progressive views and appreciation of 

western edncalion and ideas that gave Gopabandhn the neeessaot motivalton and 
environment for the pursuit of education. 

After flomplctmg bts early from--the. vesstacuia* sebad at 

his village, Gopabandhu joined Puri Zilla school. He was so industrious and intelligent 
that in class 7 itself he got a double promotion and made it to class 9 He left the Zilla 
School in 1899. The same year he was enrolled m Ravenshaw College. 
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His times 


Gopabandhu’s time was a period of great excitement for both India and Orissa. 
Freedom Struggle in its more realistic form was taking shape. It was a time when 
education in Orissa was the least priority and Oriyas were impoverished, in terms of 
development and political motivation. Ravenshaw College was the only one in the whole 
region. Orissa, known as Utkal, the linguistic region of Orissa, was fragmented and 
disintegrated. It had no identity of its own and her geographical regions were distributed 
arbitrarily among the neighbouring provinces. 

In such an atmosphere Gopabandhu had to carry on his social service as well as the 
pursuit of freedom struggle. The spread of education was equally important Life had 
become rough for him, he had to pass through very difficult times. He had to marry at the 
age of twelve. He lost his father when he was studying for his graduation. Gopabandhu 
had to look after his landed property and college studies at the same time. The college was 
at Cuttack, about 100 kms from his village and communication facilities were very poor. 
He passed his F.A. in 1901 and his B.A. in 1904 Gopabandhu sustained a great personal 
loss when both his sons died in a short span of time while he was still a student in the 
college. After graduation he went to Cuttack with the intention of pursuing an independent 
career and took up the M.A. and B.L. course. After completion of the B.L. course 
Gopabandhu started his social work with full enthusiasm and devotion. 

An interesting episode in Gopabandhu’s life reveals as to how a distinct change in 
his outlook towards politics was taking place. The young Gopabandhu was observing the 
‘Bhagabat Week’, a highly religious observance spread over seven days in his village 
temple. His friends Harihar Das, Nilakantha Das and Ananta Mishra paid a visit to his 
place, with the intention of seeing how the Bhagabat Week was being observed by him. 
In the evening all four of them were out on a stroll. Emotionally moved by the flowing 
water of the river Bhargavi, the four friends pledged on the river bank that throughout 
their life, they would work in harmony and dedicate themselves to the cause of the nation. 
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Career 


In his scheme for the development of Orissa, Gopabandhu gave top priority to the 
spread of education. He founded a High School atHilgiri, an ex-princely stale and worked 
as the Headmaster of the school for some time. During this time he got the news of his 
success in the Bi,. examination and. the. death, of his wife almost simultaneously. He was 
only 28 years old then. He never remarried, although he had two daughters to be brought 
up. For a man w'hose life w'as one of sacrifice and social service, worldly attraction had 
very little meaning. While at Nilgiri, Gopabandhu had carried on his social service 
activities and as the Headmaster of the school he tried to give it the atmosphere and 
homeliness of a Gurukul. Cobden Ramsay, the then Political Agent of Orissa opposed his 
plan. Realising that a princely state is not suitable for his experiment, Gopabandhu left 
Nilgiri after a few months to start legal practice at Cunack under eminent lawyers like 
Madhusudan Das and Gopabandhu Choudhury. For some time he practiced law at Puri, for 
some years he was the state pleader of Mayurbhanj, another princely state of Orissa. The 
most important thing was that he never accepted a brief from anyone whom he did not 
believe to be just and fair. Often he persuaded the parties to settle their disputes outside the 
court 


From his student days Gopabandhu was very much impressed by the new 
educational experiment at Pune started by the nationalist leader Gopal Krishna Gokhale. 
Accordingly, Gopabandhu made a modest beginning by establishing a middle English 
School in 1909 in Sakhigopal, near Puri, to train young students in the Gurukul fashion. 
This school later became famous as the Satyabadi School. For many years it was a centre 
of Orissa’s literaiy and cultural renaissance. 

Later Gopabandhu became a legislator of Bihar-Orissa Legislative Council and 
became the leader of the national movement in Orissa. He established a press in 1915 He 
began editing a literary magazine called Satyabadi. Later he also started a newspaper 
called The Samaj in 1919 for the spread of political and social consciousness among the 
Oriyas. He wrote profusely - poems, essays, editorials, to sustain his cause - the cause of 
the Oriyas. His place in Oriya poetry and Oriya journalism is very high even today and his 
prose style is rated as unique and unparalleled. 
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His role as a social service worker and friend of the poor remained the most 
prominent aspect of his entire career When Gopabandhu passed away on 17 June 1928 at 
the age of 51, Mahatma Gandhi wrote in Young India under the caption A N'oble Soul 
Gone. “Pandit Gopabandhu Das was one of the noblest among the sons of Orissa, the land 
of sorrows and tears. Gopabandhu Babu had given his all to Orissa.” 

Values 

Gopabandhu Das was a bom leader and a patriot who believed in the principle, 
“Service above the self.” In his famous literary work. Bandira Aimakatha, he wrote: 

Let me mingle into the 

Soil of my country. 

Let my people 

Walk on my body. 

Let all the pits 

On the path to freedom 

Be filled up with 

My flesh and bones 

He was an educationist with a social motive, a tireless social worker with great 
organizing capacity, a quiet political activist and freedom fighter of unquestionable 
integrity'. He could move the audience with his words - so powerful was his language. 
The uniqueness of Gopabandhu Das was that he made his words his actions, and his 
actions, his character. He spoke what he believed in and he did what he spoke. His 
activities in the political and social field gave him the place he deserved during his own 
lifetime The epithet Utkalmani was used for him by Acharya Prafulla Chandra Roy. This 
shows the love and respect Roy had for Gopanbandhu’s service and sacrifice 

Gopabandhu Das led an austere life. He was generally dressed in a hand-woven 
dhoti and a chador. Plain living and high thinking was the motto of his life. His pleasing 
manners, spirit of sacrifice, eloquence and organizational ability made him a leader even 
when he was in school. 

Once when he was in Puri Zilla School, cholera broke out in Puri during the car 
festival. Gopabandhu organized the Puri Seva Samiti in a short time. This Samiti rendered 
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yeoman service. Dibakar Das, his friend published a report in The Statesman about the 
criminal negligence of local health authorities. This angered the government so much that 
the British civil surgeon Charles Beck caned Dibakar in public. Gopabandhu, though a 
student, persuaded the public to go for legal action instead of militant agitation As a result 
the civil surgeon had to apologise in public for his improper conduct. 

Gopabandhu was a pacifist throughout his life and a true disciple of Gandhiji who 
had unshakeable faith in non-violence. 

Gopabandhu was a powerful orator and legislator. When there was famine in Puri 
district in 1919 he worked tirelessly to reduce the suffering of the people. As recurrent 
floods, and famines were great problems in Orissa, Gopabandhu fought relentlessly in the 
Bihar-Orissa legislative council for permanent flood control measures. As a result a Flood 
Expert Committee was appointed in 1922-23. The Committee recommended for 
constructing a dam at Hirakud. Hirakud Dam was built much after the death of 
Gopabandhu. It controls the havoc of flood in Orissa to a great extent. It shows the 
foresightedness of Gopabandhu Das. 

The Oriya speaking areas that were scattered in the neighbouring pro\ inccs was a 
major problem that was troubling the Oriya mind. The Joining together of these areas 
under one administration was also his life’s dream. Gopabandhu worked for it till the very 
end of his life. His contribution in this regard bore fruit in 1936, exactly eight years after 
his death, when the state of Orissa was created. 

Gopabandhu was a patriot of a very high order. While he worked mostly in the 
provincial area, his commitment to the national cause was total and unquestionable. At one 
point of time he had to break away from his mentor, Madhusudan Das. Only because 
Madhusudan Das wanted Utkal Sammilini, the pioneer Oriya organisation than to confine 
its activities to the cause of Orissa alone. 

Gopabandhu evinced keen interest in national politics and attended the sessions of 
the Indian National Congress held at different places. He was the first president of the 
Utkal Pradesh Congress Committee. On his invitation, Mahatma Gandhi visited Orissa in 
1921 which gave a moral boost to the non-cooperation movement in Orissa It is only to 
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spread the message of Gandhiji and his call for non-cooperation that Gopabandhu Das 
started the weekly newspaper, “The Samaj” from Satyabadi in 1919. 

Highlights 

Gopabandhu's entire life is a story of dedication and sacrifice. His commitment to 
the cause of the poor was total He was a political worker who never wanted power or 
position. He was a silent, natural leader who led a very simple life. He was a pacifist to the 
core and had tremendous faith in Gandhiji’s concept of non-violence Gopabandhu's 
communication skills were powerful. His oratory in public and also in the legislature 
explained his point of view very effectively. 

Gopabandhu’s patriotism and fight for regional aspirations went hand in hand, side 
by side He worked for the national mainstream and yet maintained his own Onya identity. 
He was both local and national at the same time. His brand of pacifism was not one of 
surrender. He was ready to challenge without giving in to them. Thus he was a truthful, 
straightforward and courageous man 

As a writer, Gopabandhu was a great realist. His patriotic feelings colour every 
word of his poems Besides his high stature as a political leader and social worker, 
Gopabandhu was a poet and writer of distinction. Social realism dominated most part of 
his literary activities He was thus a creative realist. 

Gopabandhu Das was a person with a bouquet of rare qualities He was a man the 
likes of whom may not be found among millions of people. Lala Lajpat Rai at his death 
wrote, in “The People", “He was pre-eminently one who lived as he professed - honest, 
truthful, frank, guileless, simple and unostentatious.” 
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INSTRUCTIONAL STRATEGIES FOR VALUE INCULCATION 

GOPABANDHU DAS 
(1877-1928) 

Target Group : Primary/ Secondary School Students 
likstructionai Objectives 

1. To enable teachers to inculcate essential values in students on 
the basis of the life sketch of Gopabandhu Das. 

2. To develop skills among the teachers for transaction of value 
based concepts through the life sketch of Gopabandhu Das. 



Para / Discussion Point 

Value to be 
transacted 

Teacher's Activity 

Students Activity 

1 . 

Gopabandhu Das's 
entire life was dedicated 
to reduce the suffering 
of the Oriya people 

Concern for the 
suffering of 
poor people. 

The Teacher 

In the Morning 
Assembly defines 
poverty What are 
the concerns and 
activities of the poor 
people. 

Explains how 
Gopabandhu Das 
served the poor 
during famines and 
floods. 

The Students. 

Prepare a list of 
activities which can 
be undertaken for the 
service of the poor 
people 

Undertake service 
based work for poor 
people of the locality 
and area. 

2. 

As a lawyer 

Gopabandhu Das 
persuaded the fighting 
parties to settle their 
disputes out of court. 

Amicable 
settlement of 
disputes. 

Explains what 
happens to the 
parties when they 
go to court for 
settlement Both 
parties lose heavily. 

Explain how 
amicable settlement 
strengthens 
personal and social 
relationships 

Narrate stories 
where the quarrel 
between two persons 
benefits the third 

List out the evils of 
quarrels in the life of 
human beings. 
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3. 

Gopabandhu Das was a 
social worker. He was 
an active fnend of the 
poor. A friend in need is 
a friend indeed. 

Egalitarianism, 
Democracy and 
socialism. 

Defines ‘social 
activist', and 
explains. 

Explains the 
reasons for which 
one is to be called 
as fnend of the 
poor. 

Collect pictures of 
social workers other 
than Gopabandhu 
Das, such as 

Acharya Harihar, 
Pandit Nilakantha 
and Pandit 
Krupasindhu. 

4. 

Gopabandhu Das's 
service dunng the time 
of epidemics like 
cholera and other 
disease 

Consideration 
for others. 
Service to 
people in times 
of need. 

Involves in social 
service dunng the 
time of epidemics 


5. 

Gopabandhu Das's 
service during the time 
of famine in Orissa. 

Consideration 
for others. 

Fellow feeling. 

Presents pictures of 
famine, collected 
from a source book 
and other material 
to show the harm 
done 

Brings out the 
picture of famine 
and hardship of the 
people. 

Explains that the 
mam cause of 
famine was due to 
ill administration of 
the British in those 
days. 

Preparation of 
pictures / posters on 
famine conveying the 
message of harsh 
reality And the help 
given by social 
workers like 
Gopabandhu Das. 

Write an-essay on 
social service of 
Pandit Gopabandhu 
dunng the time of 
famine 

6. 

Though Gopabandhu 

Das worked for a 
provincial area, his 
commitment for national 
cause was total and 
unquestionable. 

Nurture national 
Identify. 

Explains in Morning 
Assembly about the 
need of a national 
Identify 

Emphasise 

Indianness. 

Draws picture of 
people of different 
regions and religions 
standing under and 
saluting the National 
Flag 




Explains the 
concept of Unity in 
diversity 

Participate in 
discussion that 

Nation comes before 
everything else We 
are Indians first and 
then we belong to 
different regions and 
states 
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LAKSHMAN NAYAK 

(1899-1943) 

The Indian National Movement was a many sided activity covering the political 
aad social activities of the different Vndian peoples^ The movement acquired its power 
primarily from the grassroots movements led and organized by local leaders, The tribal 
people in different regions of India played an important role in its mass phase after 1920. 
Lakshman Nayak’s life is an interesting story of such a personality who lived and died, 
inspired by Gandhiji’s ideals. 

The hero of one of the lesser-known incidents of the Quit India Movement, 
Lakshman Nayak, was bom in a small tribal village Tentuligumma in Orissa's Korapul 
district. He was the second son of Padlam Nayak, the village Mustedar Lakshman Nayak 
was bom into the tribe known as Bhumia, ethnographically meaning, ‘the progeny of the 
soil.’ Their legend and tradition confirm that they were the first to start farming in the 
highlands of Koraput. The specialty of the Bhumias is that they, unlike other tribes, speak 
a dialect of Oriya rather than a separate tribal language. 

Born on 22 November 1899, Lakshman Nayak grew up surrounded by dense 
forests and fountains, varied flora and fauna, and the close-knit tribal life of the village 

His times are thought to be the darkest for interior Orissa because of the total lack 
of official attention. The only relation that the villagers had with the British administration 
was one of oppression and exploitation. Petty officials posed as demigods among these 
ignorant and simple people. Lakshman Nayak had seen officials being carried on the 
shoulders of his friends. Common people were treated no better than animals. The rough 
treatment had ensured humility and submissiveness in the local people. Besides the 
British, the landlord chiefs of Jeypore(Koraput), petty revenue and forest officials, 
moneylenders, opium and liquor vendors constituted the ruling class. Lakshman Nayak 
was sensitive to these social and political factors as he grew up. 
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His father was a popular tribal leader with courage, fearlessness, intelligence and 
competence. The Raja of Jeypore appointed him Mustedar. Four villages were placed 
under his authority consisting of about one thousand people. He also owned about one 
hundred acres of land and headed a large Joint family. 

At the age. of SQ Laksliaiaa Na.yak. iohecited his father's chieftainship. He was the 
real heir to a long tradition of rebellion both against the colonial authorities and the local 
landlords. He worked as an enlightened leader for his village. By this time he had learnt 
about the Rampa uprising of 1923-24 led by Alluri Sitaram Raju. Though the revolt was 
put down and Sitaram Raju killed, it taught Lakshman Nayak the lesson of unity. It had a 
direct impact on the political formation of the youthful Lakshman. His friend Chandra 
Kutia was a participant and leader in the Rampa uprising. Lakshman Nayak learnt lessons 
in guerilla warfare and shooting from Chandra Kutia 

This was also the time when the Congress was spreading its activities in the 
interiors. Local Congress leaders like Radhakrushna Biswasroy, Sadashib Tripathy and 
Radhamohan Sahu inspired Lakshman Nayak to join the Party. He attended a meeting of 
the Congress workers at Malkangin and decided to join the Congress as a regular member. 
Misjoining the Congress drew local people towards the movement. 

With Orissa becoming a separate province in 1936, the Governor of Orissa, John 
Hubback wanted to visit Koraput. This caused great hardship to the people because local 
officials forced them to part with their possessions. This became a fighting point for 
Lakshman Nayak. His complaint about their misery was given coverage in TIk Samaj The 
government had to pay compensation to the affected people in the face of severe criticism. 

This reaction of the government convinced Lakshman Nayak of the effectiveness 
of the Congress plan of popular resistance. In the Nuaput Congress training camp in 1937, 
it is seen that Lakshman Nayak's followers and friends had already realized their joint 
strength and self-determination to force the rulers to yield to their demands. 

The Nuaput camp left a lasting impact on'Lakshman Nayak. Inspired by non¬ 
violence he now gave up hunting and meat eating. He also became more active in doing 
political work among the people going from village to village, walking through dense 
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forests and mountains, including swimming across the rivers. Lakshman Nayak also led 
many struggles around people’s day-to-day demands and problems such as the practice of 
illegal tax collection at market places, petty oppression by the raja's employees and large- 
scale sale of liquor, opium and other narcotic drugs He also led a major no-ta\ campaign 
in his area. As a result he was removed from being Mustedar and his land was taken 
away from him. 

The people rewarded him by calling him the Gandhi of Malkangiri. 



Lakshman Nayak was an active participant in the individual satyagraha movement 
of 1940 and 1941. He was imprisoned two times. It was however in the Quit India 
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movement of 1942 that he achieved greatness as a patriot and a leader. The failure of 
Cripps Mission in April 1942 led to frustration and anger among the Indian people. 
Inspired by Gandhiji they now began to move towards the final attack on the alien region. 
Active political and ideological preparations began all over the country. Orissa and 
Kocaput were also in the forefront of these operations. On 31 July 1942 the Congress 
workers of Koraput including Lakshman Nayak met at Jeypore and planned preparations 
for the coming struggle. 

As soon as news of the arrest of Gandhiji and other Congress leaders on 9 August 
reached Orissa, the people became angry. In Malkangiri, Lakshman Nayak organized 
several massive protests and led the popular outburst As a result of one of his mass 
actions the attack on the police staton at Mathili led to his arrest by the police. 

21 August 1942 was the day that saw the small township of Mathili earn a place 
for itself in the history of the Freedom Movement in Orissa. People came in thousands 
from all directions. Slogans like "Bharat Mata Ki Jay", "Vande Mataram" and "Long live 
Mahatma Gandhi" rent the air. Lakshman Nayak had instructed his workers to remain 
peaceful and non-violent at all costs. They planned to surround the police station and hoist 
the tri-colour on it. Before the crowd could reach the police station, the magistrate on duty 
became nervous, and ordered the policemen to beat up the workers to disperse the crowd. 
Since Lakshman Nayak was leading from the front, he bore the worst of the attack He 
was beaten up mercilessly. After he lost consciousness he was left for dead. The police 
left, leaving him in the incessant rain. When he regained consciousness after a few hours 
he sneaked away into the jungle. 

When the police did not find Lakshman Nayak's body where they had left it, they 
began a search throughout the region because a forest guard had been killed in the 
confusion at Mathili It was because of Lakshman Nayak. Lakshman Nayak was charged 
with murder. 

Days passed and Lakshman Nayak regained his health ^He then realized that the 
local people were being unnecessarily tortured because he was hiding. He decided to go 
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back home. After many days of the Mathili incident. Lakshman NaJ'ak was arrested from 
his home on 2 September 1942. He was jailed at Koraput as an undertrial. 

The trial was not at all fair. He was tried for murder of the forest guard Ramaj 7 a. 
The Additional Sessions judge, V. Ramanathan, passed the death sentence on him. Forty- 
nine of his co-agitators were sentenced to life imprisonment. 

The Appeal to the Patna High Court did not change things as the judges there 
confirmed his death sentence. The Calcutta High Court, on the other hand, repealed the 
very provision of law by which Lakshman Nayak was given capital punishment. By then 
it was too late; Lakshman Nayak had already attained martyrdom. The death sentence had 
been carried out on 29 March 1943. 

His life is a study in commitment and dedication. The great force and value in his 
personality was an indomitable urge for freedom. The innocence and purity of Lakshman 
Nayak emerges graphically from the following incidents/events from his life. 

Events, Incidents, Anecdotes in the life of Lakshman Nayak 

From his childhood Lakshman Nayak was a lover of nature. The beauty of natural 
settings of his village always overawed him. His village was dotted with vast mango 
groves. The Kolab River rippled close to the village, the Tara Mountain showed its 
majestic beauty at a distance. One and a half miles upstream of the village was seen a 
lovely waterfall of the river Kolab, falling from a height of twenty feet. Lakshman Nayak 
spent his childhood gazing the awesome Kolab; enjoying the soft murmur of the waterfall, 
highlighting the greenery of Tara Mountain or swinging from the branches of the mango 
trees in wild abandon. 

Lakshman Nayak’s personality underwent a change after his return from the 
Nuaput training camp. Fresh with ideas of non-violence, he gave up hunting The country- 
made gun of the expert marksman was no more fired at the wild boar or the deer. He 
completely gave up eating non-vegetarian food. 
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As the village priest, he used to sacrifice goats, sheep, and fowl before the village 
deity. This practice also came to an abrupt end. Others in the village also followed his 
example and slopped offering animal sacrifices. 

Values Lakshman Nayak stood for 
Concern for fellow beings 
Freedom 

A revolutionary spirit 
Innocence and Honesty 
A poetic/lyrical love for nature 
Dedication and devotion to duty 
Patriotism 

Acceptance of diversity 

Courage 

Self-respect 

Highlights of Values 

The speech given by Lakshman Nayak at Mathili, “Brethren, Gandhi the Great, has 
given a call to the British to quit India today. The old Raja of Jcypore is dead. Everything, 
the villages, forests, and fields now belong to us. The practice of bonded labour and carver 
no longer exists. There is now no tax for cutting trees. We own this land, its flora and 
fauna. The police station, revenue office and all other offices now belong to us.” 

On the day of his martyrdom, Lakshman Nayak told Sadashib Tripathy," The only 
regret I have is that I cannot see 'Swaraj' for which we have been fighting so hard". 

The national poet of Orissa, Birakishore wrote a poem in honour of Lakshman 

Nayak. 

" I do not regret my death, 

I have to, sooner or later. 

Remember to tell my children of me. 

I shall again be reborn 
Into the free India." 
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Minutes before his execution Lakshman Nayak told Biswambar Parida, "It is our 
final struggle. Sure, I shall die. Our country shall be independent... The starving 
countrymen should get a piece of cloth each to wrap themselves in and just enough food to 
fill their stomachs. Then only my soul would rest in peace." 

"It is not fair to carry the government servants to their destinations on our back" 

Gopinath Mohanty in his Dhuli Matira Santha writes, “He (Lakshman Nayak) was 
peace-loving, non-violent, simple and innocent in his thought, belief and action. He would 
wander deep into the forests and hills He worked hard, suffered pain and hardship, but 
persisted in his mission undeterred He never hankered after praise, nor did he want to 
become a leader or acquire power and influence. He always considered himself to be an 
ordinary worker, dedicated to the cause of the nation.” 

Notwithstanding the ambience of violence in Koraput, Lakshman Nayak’s non¬ 
violent approach completely did away with this. He could drive home the value of non¬ 
violence. 

The local custom of castcism among the tribals was disliked by Lakshman Nayak. 
He did all he could to remove it from the life of his villagers. He was instinctively secular 
and practised this in spite of resistance on many fronts. 

Tribals must attain self-respect through courage and determination seems to be 
Lakshman Nayak’s great message to his people. 
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INSTRUCTIONAL STRATEGIES FOR VALUE INCULCATION 


LAKSHMANNAYAK 

(1899-1943) 

TARGET GROUP: Primaiy/Secondary School Students 


Objectives: 

1. To enable the teachers to inculcate essential values in 
students on the basis of life history of Lakshman Nayak. 

2. To develop the skills among them for the transaction of value 
based concepts through the topic Lakshman Nayak. 


Para/ 

Discussion Point 

Value to be 
transacted 



3. 

Lakshman Nayak was 
aware of evils of 
colonial 

administration and 
was sensitive to 
oppression and 
exploitation. 

Work for common 

cause. 

Teacher highlights 
how Lakshman Nayak 
was sensitive to 
oppression and 
exploitation. 

Presents a list of the 
common causes of 
the society in the 
school Bulletin Board. 

Explains some of the 
common causes for 
which Lakshman 

Nayak fought. 

Students write a list 
of common causes 
and place them on 
the Bulletin Board. 

Enact rote play of 
Lakshman Nayak 
on the basis of 
theme. 

Collect and recite 
poems on the 
theme based on 
common cause. 

6. 

The death of Silaram 
Raju for the cause of 
people taught 
Lakshman Nayak the 
lesson of unity 

Unity in Diversity 

Explains through 
pictures/paintings/ 
t>ooks reflecting the 
theme of unity in 
diversity. 

Prepare pictures, 
posters on the 
aspect of unity in 
diversity. 

Participate in the 
debate 

competitions on the 
theme Unity In 
Diversity 
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Visit of John Hubback 
toKoraputwasa 
pressure for local 
people as they had to 
part with their 
possessions 


Fight against 
exploitation. 


Lakshman Nayak 
deprived of his 
position as Mustedar 
and his iand 


Resistance to 
exploitation 

Sacrifice of self 
interest 


11. Preparation for 
National Struggle 


History of Indian 
Freedom Struggle 


Descnbe how the visit 
of John Hubback was 
a pressure on the 
people as their 
possessions like 
goats, hens were 
taken away for the 
officials who 
accompanied John 
Hubbad. 

Conducts debate on 
'rights against 
exploitation'. 

Gives few examples 
of exploitations in the 
prevalent Indian 
society. . 


In the Morning 
Assembly teacher 
depicts few of the 
stmggles of 
Lakshman Nayak for 
common cause such 
as virork against illegal 
tax collection, petty 
oppression by the 
raja's employees, 
large scale sale of 
liquor, opium and 
other narcotic drugs 

Awareness campaign 
in local community 
against the prevalent 
social exploitation. 


Explains the influence 
ofGandhiji in 
Freedom Struggle 
and how he attracted 
common people citing 
the example of 
Lakshman Nayak 


Participation in a 
debate on the 
theme 'right against 
exploitabon' 
Participate in role- 
play on the theme 


Participate in 
awareness 
campaigns. 
Participate in 
debate competition 
on 'Aspects of Drug 
Abuse'. 

News clippings 
relating to such 
issues 


Collects some of 
the Incidents in 
which Lakshman 
Nayak was 
instrumental in the 
Freedom Struggle 
movement. 


Prepare a role play 
on the theme 













13. 


13. 

Lakshman Nayak had 
strictly instructed the 
agitators to remain 
peaceful and non¬ 
violent at all costs 

Non violence as 
goal of National 
Freedom Struggle 

Explains the ill effects 
of violence. 

States that violence is 
not a way to achieve 
the goal. 

Role play: Signifying 
the everlasting values 
of non violence 
Organization of 
debate competition on 
the theme. 

Participate in role 
play. 

Narrates stories on 
the theme of non¬ 
violence. 

Participates in 
debate competition 

14. 

After Lakshman 

Nayak’s wounds 
healed, he realized 
that the local people 
were under going 
immense torture 
because he was 
hiding. He decided to 
go back home and 
after a month of 

Mathili incident. 

Sacnfice for others 

Explains the selfless 
sacrifice of Lakshman 
Nayak 

Enacts role play on 
the theme. 

Participation in 
role play. 

17. 

Lakshman Nayak 
attained martyrdom 
on 29 March, 1943. 

Sacrifice of own life 
for the country 

In the morning 
Assembly of the 
school teacher 
explains the 
greatness of 

Lakshman Nayak. 

Quotes few lines from 
the poems of Bira 
Kishore Das a 
national poet. 

Draw the picture of 
Lakshman Nayak. 

Prepares brief write 
up on the life 
history of 

Lakshman Nayak. 

Composes a poem 
on the basis of life 
history. 














Now try this qu« 

Who was know'n as the Gandhi of Malkangiri? 

A leader should have the following qualities. Do you agree? 


a. courage 

b. fearlessness 

c. intelligence 

d. competence 

e. any other - List them below 

1 . 

2 

3 

Why do you remember Alluri Sitaram Raju? 

Chandra Kutia was a close friend of-and taught —- 

a. 

b. 

In which tovm did the police attack Lakshman Nayak? 
Lakshman Nayak and the people were shouting slogans, such as 


This shows their spirit of-and- . 

29 March 1943 is important because Lakshman Nayak- 

It teaches us to be-. He was sorry he could not see- 

What was Lakshman Nayak’s dream for his countrymen? What does it show about 
him? 
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RAMA DEVI 

(1899-1985) 


The name has a pleasant ring about it. We have been familiar with the name of 
Rama. Devi fronr our chtkUiood days. She is not a histoFica)' char^acter for .ns,, bat st living 
legend, a cult figure. She was living in our age. We have seen her and felt her. In fact, she 
is a symbol of Indian motherhood. Her presence was a great inspiration for us. She was 
one of the most revered women of modern Orissa It is difficult to believe that such an 
epitome of empathy and love was living with us till very recently. 

When she passed away in 1985 a vacuum was created that may take a long while 
to be filled up, nay, it may never be filled up at all. As a glittering star in the distant 
galaxies she keeps a compassionate and watchful eye over her beloved state and its people. 

Rama Devi was born on 3 Dec. 1899 at Cuttack in a respectable family of the 
village Satyabhamapur. Her mother was Basanta Kumari Devi and her father, 
Gopalaballabh Das, the younger brother of Madhusudan Das, the beacon of National 
Awakening in Orissa. Gopalaballabh was a Deputy Collector in the British Raj. He was a 
liberal humanist and as the author of Bhima Bhuimya, a pioneer of Oriya fiction 

Rama Devi imbibed social aw'areness from her father, the duties of a housewife 
and a mother from her mother. Above all she received training in socio political fervour 
from her uncle, Madhusudan Das. She was very fond of listening to stories and playing 
indoor games. Her father taught her not to be disheartened in defeat. Her mother used to 
narrate mythological and heroic stories. She published a magazine Shikshya Darpan that 
always began with an encouraging message by Fakir Mohan Senapati and aimed at 
promoting the idea of womens’ education. As any other girl, Rama Devi sang songs with 
her sister and did all household work. She was under constant dialogue, influence and 
inspiration of Nationalism and social commitment though living in an aristocratic family. 

She was married at the age of 15 to Gopabandhu Choudhury, son of an established 
lawyer and friend of her father Gokulananda Choudhury on 11 November 1914. A son 
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was bom to them in October 1915 named Manmohan and a daughter, Annapurna, in 
Movember 1917. Enlightening family influences and affluence notwithstanding, Rama 
Devi had to face difficulties like any Indian woman of those days. She braved all these that 
stood in the way of her entry- into public life. Rama Devi had many handicaps' early 
marriage, birth and rearing of children, responsibilities and sufferings of domestic life and 
lack of formal education. Nevertheless she overcame these difficulties and played a vital 
role in the public life of Orissa. She developed the conviction that “Without the strength 
of(formal) education one can (still) render service to the country and society by strength of 
mind.” 


Her husband, a brilliant young man, with a Master’s degree from Calcutta 
University became a Deputy Collector in 1917. In 1920, there were heavy floods in the 
Bari area of Cuttack district. As supervising officer Gopabandhu Choudhury- reported the 
situation truthfully. This was not favourable to the British government. Under such 
circumstances he wanted to resign from his post. Rama Devi whole-heartedly supported 
him. In reply to her husband’s wavering about his decision to resign, Rama Devi clearly 
and convincingly advised him to take (he decision according to his conscience. She 
supported him in spite of opposition from their friends and relatives. 

In February 1921 Gopabandhu Choudhury resigned from service and joined the 
Congress It became a turning point in her life. It seemed as if her young spirit was waiting 
for such a lead from her husband. Following him, Rama Devi got herself totally involved 
in the stream of national movement. 

Gandhian ideals took possession of her mind as of her husband. From her 
aristocratic home where she played the role of a mother to her children she had to descend 
to public life, a life of work hard. She preferred to work among the people and to serve 
them with all affection and goodwill as a mother. 

In Dec. 1920 Gopabandhu Das represented Orissa in the Congress Session at 
Nagpur. With permission from her mother-in-law Ramadevi attended the meeting on 
Kathajodi river bed where Gopabandhu informed the audience about the main points of 
the Nagpur Congress. He called upon the people for five things: 
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To give up govemmeni honours 
To stop going to government schools and colleges 
To quit provincial council and central assembly 
To give up the bar and government service and 
To give up using foreign clothes 

The speech by Gopabandhu Das inspired the people so much that many 
distinguished civilians like Jagabandhu Singh of Puri, Bhagirathi Mahapatra of Cuttack, 
Mukundprasad Das of Balasore and Birakishore Das left their practice and professions and 
joined the Non Cooperation Movement. Nabakrushna Choudhury, the young brother in 
law of Rama Devi also left college along with Jadumani Mangaraj, Rajkrushna Bose and 
Hare Krishna Mahatab. 

Rama Devi first met Mahatma Gandhi and Kasturba on 24 March 1921 at Cuttack. 
47 other women workers accompanied her. One of the main thrusts of the non-cooperation 
movement was on spinning, to promote khadi. Rama Devi took it as devotional work. 
Some spinning centres were set up at different villages under her guidance where women 
worked with great zeal. Gandhi also advised Rama Devi and other women activists to give 
up wearing ornaments. Rama Devi worked to remove the ugly practice of untouchability 
and use of intoxicants again, as advised by Gandhi. 

From 1921 onwards Rama Devi wore khadi habitually. She involved herself in 
various social activities of Gandhi’s Congress movement. She wrote in her autobiography 
that she and her husband decided to live in the Congress working centre known as 
Alakashrama situated in a village on the banks of the river Alaka and accordingly changed 
their life style. In the Alakashrama Rama Devi inspired the inmates for spinning, and to 
wear khadi. She also tried to enroll members for the Congress party, particularly women 
from the rural areas. This was a difficult task. After much persuasion only a few could be 
enrolled, even though the membership fees was very less. 

After having lost a child immediately after birth in 1922, Rama Devi decided not to 
have any more children. In 1924 she attended the Orissa Provincial Congress at Cuttack 
with other women. The conference was presided over by Acharya Prafulla Chandra Ray, 
the famous scientist. She attended the Conference at Calcutta in 1928 where for the first 
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time she saw Nctaji Subhas Chandra Bose. The patriotic works of the great leaders moved 
and inspired her. Their patriotism was infectious. 

From her childhood Rama Devi was of a spiritual and compassionate nature. She 
was deeply influenced by Sri Aurobindo, Swami Vivekananda, Annie Beasant and above 
all by her paternal uncle Madhusudan Das. After marriage she became a vaishnavite and 
did not eat non-vegetarian food. 

In Dec. 1928 Rama Devi attended the Congress Session in Calcutta. Nabakrushna 
Choudhury was also there. He wanted to marry a Bengali girl from Shantiniketan But his 
mother and others in the family were opposed to this inter caste marriage. Only Rama 
Devi stood by him and gave him full support. She was always against casteism and social 
dogma. Later, the young bride Malati Devi also followed her and became a nationalist 
leader. 

In 1930 their whole family including Malati Devi was involved in the salt 
satyagraha campaign. They went to Enchuri, a place in Balasore district for violating the 
salt laws. For this she and Malati Devi could arrange and inspire about fifteen hundred 
rural women from the neighbouring villages to join in the satyagraha. 

On 22 April 1930 an important meeting of women satyagrahis was held at her 
residence in Cuttack to plan the participation of women in the civil disobedience 
movement. After imprisonment of male satyagrahis Rama Devi and 50 women workers 
carried out the organizational work of the Congress and kept up the movement. Even 
though she was only 30 then, to the utter surprise of the people she fearlessly toured from 
place to place and addressed meetings to enlighten the women. She made them aware of 
their role and responsibility in the national movement. From Sept. 1930 till her arrest in 
November, she acted as President of the Provincial Congress Committee In her message 
before going to jail she thanked all the women for having responded to her call. 

Rama Devi was sentenced to three months imprisonment. The whole town of 
Cuttack observed a complete protest against her arrest. After the Gandhi-Erwln pact Rama 
Devi was released from Bhagalpur jail. During her course of action she found that though 
uneducated and steeped in domestic affairs women did not lack patriotism and courage. 


234 



She gave them moral support and encouragement to join in the civil disobedience 
movement. 

In 1932 again she was arrested while leading the Swaraj declaration. After her 
release from Hazaribagjail in Oct. 1932 she started Harijan Seva Sangha, an organization 
to serve the untouchables. She went to the scavengers’ colonies with other workers and 
rendered service as teaching the children of untouchables, distributing medicines, cleaning 
their colonies, and reading religious scriptures to different groups. 



•gKHG'i QCTl GQ'S'1 

In Mahatma Gmdh\'s padayatra, which began from Puri on 9 March 1934, Rama 
Devi and other women workers participated very actively. Gandhi was immensely pleased 
and commented, “I have marvelled at the manner in which Rama Devi and her girls have 

discharged themselves during the tour which however pleasant and easy, had undoubtedly 
its trials.” 
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On return from jail, Gopabandhu Choudhury took up a program of constructive 
work at Bari, a backward and remote region of Cuttack district. This was on the advice of 
Mahatma Gandhi in which Rama Devi also devoted much of her lime and attention. They 
established an institution called Sevagraha. They propagated and Implemented activities 
such as promotion of khadi, service to harijans, basic education, upliftment of women, 
adult education, and prohibition. Their dedicated work prepared the ground for large-scale 
participation of the common people in the Quit India Movement for which the Bari ashram 
was declared Illegal During the movement Rama Devi was imprisoned. She drew courage 
from her imprisonment to fight against injustice, cruelty and oppression. After being 
released from the jail in July 1944 Rama Devi became the representative of Orissa to the 
Kasturba Gandhi National Memorial Trust on Gandhiji's advice. 

After Independence, Rama Devi like her husband kept aloof from power politics 
and preoccupied herself with social work and sarvodaya movement. In idealistic response 
to the call given by Vinoba Bhave she joined the Bhoodan Movement with her husband 
and travelled through all the districts of Orissa to enlist the cooperation of the people in 
securing gift of land for the settlement of landless millions. Sarvodaya became her 
institutional identity through which she served Orissa and, in the larger sense India, 
towards the last phase of her life. 

From 1950 till the end of her life Rama Devi engaged herself in the service of the 
people affected by various natural calamities and social miseries. 

In 1950 she established a service centre for tribals in Dungaingeda. In 1951 they 
distributed relief in the famine-affected areas of Koraput. In 1952 December, she 
accompanied her husband on a two thousand mile padayatra from Puri to Sambalpar and 
Bari to Soro for Bhoodan work. 

In 1958 the death of her husband was a great loss to her, in personal as well as in 
social service work, but she never deviated from dedication to w'ork. 

In 1962 Rama Devi went to Assam and NEFA to serve the wounded soldiers 
during the Indo China war. 



There was some communal violence in Cachar, She went there and could convince 
both the Hindu and the Muslim community and could bring about harmony. She joined in 
the Id festival on their request. 

In 1971 on the request of the Chief Minister of West Bengal, Rama Devi worked 
among the refugees of Bangla Desh. She opened a disp>ensacy at Dina^ur and sawed the 
people from epidemics. In the 70’s when Jayaprakash Narayan launched Sampuma Kranti, 
Rama Devi Joined it readily. 

In 1975 when Emergency disturbed the democratic society of India, Rama Devi 
was one of the persons who guided public conscience, and sought to re-establish 
democratic norms. She tried her best to educate the people about their fundamental 
rights. Though all other leaders were imprisoned, Rama Devi was not arrested but was 
under captivity and observation. 

At the Sarala award ceremony she was felicitated. The audience was impressed by 
her personality. Her weak health, calm and polite behaviour, but firm decision and 
conviction, compassionate attitude and desire for sacrifice spontaneously created deep 
respect for her in everyone who came in contact with her. 

In recognition of her sacrifice and constructive work Rama Devi was aw^arded the 
Jamnalal Bajaj award in 1981 and Honorary D.Litt. of the Utkal University. The 
Government honoured her by naming its Womens’ College in the state capital 
Bhubaneswar after her during her lifetime. Rama Devi always believed in work is worship 
and dedicated herself to reduce the sufferings of humanity. 

Her life, a long saga of service and sacrifice, suffering and success, came to an end 
on 22 July 1985. 

Value Highlights 

Rama Devi’s life was full of value based events and messages. She lived the ideal 
she was preaching. Her morale, selflessness, kindness and simplicity - all combined to 
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make Rama Devi a symbol of Indian motherhood. She was also an embodiment of duty, 
sincerity and sacrifice. 

At the time of the resignation of her husband Gopabandhu Choudhury from the 
post of Deputy Collector, she whole-heartedly supported him and advised him to take the 
decision firmly according to his conscience. It shows her conviction, sacrifice and 
patriotism. 

Rama Devi tried to remove the social barriers and casteism by arranging the 
marriage of Nabakrushna Choudhury, the younger brother of her husband with Malati 
Devi, a Bengali girl from Shantiniketan. Again at the time of the marriage of her 
daughters, Annapurna with Sarat Maharana and Uttara with the son of Mahadev Desai, 
she showed her fight against casteism. 

Rama Devi was always in favour of the small family norm and maintained it in her 
own family. 

Cleanliness and punctuality were the two main virtues throughout her life. She 
even tried to establish institutions for cleaning of colonies and slums. 

Egalitarianism was a great value shown in the life of Rama Devi. Dedication for a 
positive cause, which leads to a great sacrifice, was always her motive. This quality was 
inherited by her from her great uncle Madhusudan Das and strengthened by none other 
than Mahatma Gandhi. Desire to serve, sense of duty and above all creativity - all these 
were significant values. Rama Devi followed them with her heart and soul that have made 
her an incarnation of empathy for all. 
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INSTRUCTIONAL STRATEGIES FOR TRANSACTONOF VALUES 

RAMA DEVI 
(1899-1985) 

STRATEGY : NARRATION 

The Teacher can start with a story, an event, described by Rama Devi in her 
autobiography 'Jiban Pathe'. 

Rama Devi's father was posted as Deputy Magistrate at Muzaffarpur in Bihar,. At 
home generally the discussion was about the Swadeshi Movement in the country and 
related matters. It was necessary to wear Khadi and use Indian goods, to go to jail, even 
get hanged, for the sake of the Nation. This was an idea which developed in the minds of 
children including Rama Devi when she was a little girl. Also, there was much discussion 
of Sri Aurobindo and Khudiram Bose. In fact, Khudiram was in the same jail, of which 
Rama Devi's father had the charge. Then they heard that an order had been passed for 
Khudiram's hanging. Khudiram's mother came to the jail to see her son Every one was 
talking about Khudiram Bose. Rama Devi requested her father to take her to sec 
Khudiram, but he refused to do so. The day of his hanging came near. Her father had to be 
present at the tinic of his hanging. Rama Devi and her sister requested her father to allow 
them to be present at the time of Khudiram's hanging. Her father reluctantly agreed. 
Khudiram Bose was hanged to death the next morning. The news was in the air. The 
situation was very tense and sensitive. 

STRATEGY - DISCUSSION AND DIALOGUE 

Then the teacher can put a question - Why was Khudiram hanged ? 

Students - For fighting against the British rulers. 

Teacher - Why ? 

Students - To make our country Independent, to free it from foreign rule. 

Teacher- Yes, many people sacrificed their life for that cause. This was called the 
Freedom Struggle. Can you tell who was the central force of the Freedom^ 
Struggle? 

Students - Mahatma Gandhi 
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Teacher- Yes, Mahatma Gandhi wanted to spread this Swadeshi Movement and 
Freedom Struggle all over the country. So he attracted people from every 
comer of the country. Rama Devi was one of them. A significant lady from 
Orissa. 

Then the teacher shows a photograph of Rama Devi and gives a brief life sketch of 
Rama Devi. He tells them how Rama Devi drew patriotic zeal from her illustrious uncle 
Madhusudan Das, which was later strengthened by Mahatma Gandhi. 

STRATEGY : GENEALOGY 

Family Tree of Rama Devi. The students in groups and with help and guidance 
from the teacher prepare a genealogy tree of Rama Devi. Significant details to be included. 

- Birth - Significant achievements 

- Place - Children 

- Parentage - Her place in Orissa 

- Brothers and Sisters - Her place in India 

- Persons who influenced her - Her place among women. 

RAMA DEVI 

1. Madhusudan Das (Uncle) 

2 Gopalballava Das (Father) 

3. Mahatma Gandhi 

4. Gopabandhu Chaudhury (Husband) 

5. Manmohan Chaudhury (Son) 

6. Nabakrushna Chaudhury (Brother of her husband) 

7. Amapurna Maharana (Daughter) 

8. Malati Chaudhury (Wife of Nabakrushna Chaudhury) 
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Value Points 

Events / Practices 

1 . 

Courage and Sacrifice 

1. She supported and arranged the marriage of 

2. 

Struggle against casteism. 

her brother in-law Nabakrushna with Malati 

3. 

Simplicity 

(a Bengali girl). They were of different 

4. 

Education of women, their 

castes. Rama Devi, in spite of all opposition, 


empowerment. 

supported tbenu and promised all help. She 

5. 

Wearing of Khadi and using 

strongly supported the fight against 


Swadeshi goods. 

casteism. 

6. 

Selflessness 

The same was repeated at the time of the 

7. 

Sense of duty 

marriage of her daughter with Mahadev 

Desai's Son. 

8. 

Desire to serve the society 


9. 

Compassionate attitude. All 

Gandhian Principles. 

- etc . 

10 

Democratic Spirit 



STRATEGY : SOCIAL SERVICE, COMMUNITY WORK 

Community Work may be taken up in the nearby slums, down trodden people of 
the society to clean the surroundings. To make the illiterate parents conscious to send their 
daughters to school. To persuade the labourers, rickshaw pullers etc. to give up bad habits 
like drinking etc. 
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SEARCH OF VALUES FROM THE LIVES OF GREAT MEN 
EXPERT GROUP MEETING 
EXTERNAL RESOURCE PERSONS 


1. Prof. C.H.K. Mishra 
Former Principal 
RIE, Ajmer 

2. Prof Pabitra Sarkar 
Former Vice-Chancellor 
Rabindra Bharati University 
Chairman, Council of Higher Education, 
West Bengal 

3. Prof Chandra Sekhar Rath 
Retd. Prof of English 
A/32 Nayapalli 
Bhubaneswar 

4. Prof Sarat Kumar Mohanty 
Retd Prof of Mathematics 
Pandab Nagar 
Bhubaneswar 

5. Prof Mohit Chakravorty 
Prof of Education 
Vinaya Bhavan 
Santiniketan, West Bengal 

6. Dr. S. N. Burman 
Principal 

Eastern Regional Language Centre 
Laxmi Sagar, Bhubaneswar 

7. Dr. (Mrs.) B D. Goswami 
Head of Assamese Deptt, 

Eastern Regional Language Centre 
Laxmi Sagar, Bhubaneswar 

8. Prof Khageswar Mahapatra 
Retd. Prof Emeritus Prof, of Oriya 
Utkal University, Vimi Vihar 
Bhubaneswar 

9. Dr, M. Kundu 
Director, A.T.D.C 
Bhubaneswar 
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WORKSHOP FOR WRITING OF VALUE BASED BIOGRAPHIES 
EXTERNAL RESOURCE PERSONS 


1. Prof. Sitansu Ray 

Sangit Bhavan, Viswa Bharati 
Shantiniketan, West Bengal 

2. Dr. Subhas Chandra Ray 
Deptt. Of Education 
Patna University, Patna 

3. Dr. N. K. Dash 

Head Deptt of Indo-Tibetan Studies 
Viswa Bharati 
Shantiniketan, West Bengal 

4. Dr. P. K. Barua 

Retd. Deputy- Director, SCERT 

Jyotinagar 

Jorhat, Assam 

5. Sri Debendra Kumar Dash 

Deptt. of Oriya 

Ispat College 
Rourkela, Orissa 

6. Sri Jitendra Narayan Dash 

Deputy Director, Adult Education 
Govt, of Orissa, Bhubaneswar 

7. Dr. (Mrs.) Mridula Mishra 

Deptt. of Physics 

Ekamra College, Bhubaneswar 

8. Sri Dabasis Panda 

Deptt, of English 

S. A. College, Balipatna 
Khurda 
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WORKSHOP FOR WRITING OF INSTRUCTIONAL STRATEGIES 
EXTERNAL RESOURCE PERSONS 


1. Dr. (Mrs.) Bandana Das 
Principal 

Goenka Memorial Teachers Training College 
1/1 Harish Mukherjee Road 
Kolkota— 20 

2. Dr. P. K. Barua 

Rtd. Dy. Director, SCERT 
Jorhat, Assam 

3. Dr. Khagendra Kumar 

P. G. Deptt. of Education 
Patna University, Patna 

4. Prof. R. K Mujoo 
Deptt. of Education 
Assam University 
Silchar, Assam 

5. Sh. Ghani Zaman, 

Loyola Cntre for Culture & Communication 

C-8, BJB Nagar 

Bhubaneswar-H 

6. Dr. D. K. Mukhopadhyay 
Reader in Education 
Vinaya Bhavan 
Shantiniketan 

West Bengal 

7. Smt. Rooma Palit 
PGT, English, DPS, 

B/66, Nalco Nagar, Angul 

8. Dr. Digaraj Brahma 
SCERT, Orissa 
Bhubaneswar 
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INTERNAL RESOURCE PERSONS 


Prof. M. A. Khader 
Principal 

R]E, Bhubaneswar 


Prof. M. P. Sinha 
Head, DESM, and 
Dean of Instruction 
RIE, Bhubaneswar 

Prof. S. P. Anand 
Prof. & Head, DE 
RIE, Bhubaneswar 


Prof. V. K. Sunwani 

Prof & Head, DESSH & Programme Coordinator 
RIE, Bhubaneswar 


Dr. B. K. Panda 

Lecturer in Oriya & Programme Coordinator 
RIE, Bhubaneswar 


Dr. P. Das 
Head, DEE 
RIE, Bhubaneswar 


Dr. M. A. Haque 
Reader in History 
RIE, Bhubaneswar 


Sri P. K. Mishra 
Reader in Pol. Sci, 
RIE, Bhubaneswar 


Dr. Anoop Kumar 
Reader in Hindi 
RIE, Bhubaneswar 



Dr. P. K. Das 

Lecturer (SG) in Geography 
RIE, Bhubaneswar 

Mrs. S. Palit 

Lecturer (SG) in English 

RIE, Bhubaneswar 

Ms. S. Das 

Lecturer (SG) in Bengali 
RIE, Bhubaneswar 

Dr. (Mrs.) N. C. Chhotray 
Reader in Chemistry 
RIE, Bhubaneswar 

Dr. B.K. Parida 
Reader in Physics _ 

RIE* Bhubaneswar 




